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This 1s a concise mannual, giving a simple and lucid
expositton of the importance and interpretation of the
Veidas and their contents. It is an introductory appre-
ciation of the Vedic religion and its ethical spiritual values. In a
bold statement, the author attempts td clear some of the
prevailing misconceptions about the Vedas. Here is a
comparative study and survey of the Hindu Scriptures,
containing ample quotations and anthology. supportmg the
traditional Indian standpoint of interpreting the' Vedic
text -The monograph, covering [80 Pages, tries to furnish

.a reply to the Vedic age, Volume one, of the Cultural

History of India, Published by the Bhartiya Vidia BhaWan,
Bombay.



_Dedica{ion.

DEDICATED in revered memory of Shri JAUNA DASS JI
POKAR JI XICHHWAHA of Mandor, Jodhpur, an educa-
tionist, 3001a1reformer,1ndustr1allstenterprlser,
Kishan 1eader and Phllanthroplst who devoted his
life fox public welfare in all fields.

5 - Panna lLal Parihar
21.10.1966. ' roe Author



Shri Jamnadas)l +]1 .Kachwaha
of Jodhpur
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SHRIIAMNADASSH POKAR KACHHWAHA OF [ODHPUR

( Life - Sketch )

Born n a farmer’s family Shr1 Jamna Dass ji proved to be
a born building contractor, industrialist and businessman 1n all
walks of life He devoted himself for public good and social re-
forms, particularly for the upiift of backward classes and farmers,
promoting their educational and economic condition. He set up
and financed various educational 1nstitutions for boy and girls. He
established Gowshalas and formulated and published plans for

animal husbandry and agriculture,

By dint of his 1inspiring personality and inborn leadership, he
mculcated among the backward Kishans and labourers, a spirit  of
public service and orgamised village unions or kishan sabhas. He
was the forerunner in such ventures. He was the p.oneer in publ-
shing the first Hind1 Weekly called ‘Marudhar Mitra’ in Jodhpur.
He was the herald in the lime industry in Rajasthan and he set up
lime factories at Sojat and Gotan. He nitiated industrial under-
takings on a larger scale in unexplored regions providing work for
the unemployed people.

And last but not least, was it his deep love and devotion to
religion particularly the VEDIC tenets culture and literature, as
propounded by the ARYA SAMAJ. He promoted such teachings
and vedic culture and he was the life-president of the Samaj. He
had founded thz Gurukul Vidhyalaya at Mandor 1n 1912 A. D.

This small literary token 1s therefore humbly mnscribed to the
sacred memory of a noble soul, possessingrare qualities of head
and heart, inspiring all who camz m coatact with him, including
the author who was so privileged during a long and close
associjation.

Panna Lal Parihar
Vyai Dashmi. V. St. 2023. ( Author )
21.10.1966.



Some Opinions

Skri Dr. Sampurnanand, former Chief Minister of Uttar
Pradesh and present Governor of Rajasthan says on 16-6-64 :

"« 1 appreciate your motives in taking up of this- work
and “also agree with you,- that, for a variety of redsons,
Western Scholars have failed to do justice to our old religious
texts, ” * All I can say is that Tam a humble student of the ~
Vedas, but’even a man like mec has to differ in hundreds of
cases from Sayan.”

“¢ Tt is true that he (Sayan) has incorporated much post
Vedic matter in his work. Puranic stories are-also there.

<¢ 1 should also like to pomnt out that while Yask is of
very great help in interpreting the Vedas, there is no reason to

rely on him alone. ”

. [ I3 . )
“It is my feeling that preconception- of any kind
_prevents us from sensing the sublime truths, the great Vidyas,

which lic embedded within the Mantras. ”

..
So writes Dr. V.S. Agrawala M A.,PH.D,, D-Latt., Professor
. ‘and Head of department of Art and Archltecturc, Principal,
.College of Indology, Dean, Faculty of Arts, ‘Benares Hindu

University, and Director of School of Vedic Studies :—

“ Thanks for your book * Inside Vedas””. 1 am
glad to find here a bold statement Of the traditional Indian
pomt of view about the Vedas and their meaning specially
advocated by the Arya Samaj—you have brought to bear
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ample authorities on what you have said. I think onc will
fmally agree that the interpretation you have proposed is
not out of court. [t s, ‘as it were, the Stern Voice of India
that one listens to in your pages. Iam glad you have
taken to this ficld i such right carnest. ”

+
5
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Writes Dr. B. L. Atreya. M. A, D Litt. Padma Bhushan,
Knight Commander,  Darshanacharya, Umvcrsxty Professor
of Philosophy and Hcad of Departments of Phxlpspphy,
Psychology, Indian Philosophy. and  tcligion,. Provost,
Benares Himdu™ University, General Editor of ‘,‘Da;shan
International ”— T

v 14
- 1y ‘ >
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¢ Thanks for your kindly schdirig me a proof copy
of your excellent work *“ Instde Vedas. . « |

a4

Although I-was very busy, I have read your book
with great inte -est—you have by publishing such a work, done
a very great and lasting service to Hinduism and India. I wish

your hook to become very popular and to be read by every
Hindu, nay every Indian, . o

1 -

1 have always been feehng that sufficient justice has
not been done to the Vedas, Consu:lcrmg the authoritative
place they have, all through the ages, occupied in
Indian thinking and belief. Thc honour, in which we
Hindus have held the Vedas, cin only be justified, if we
 take them to be what Swami Dayanand Sarswati and you
_consider them to be. We, Indians having ascertained
the truth i this connection, should enter’ ‘the: arena of
.Cotroversy and should fight tooth and, naxl the European
and Christian _view about the nature and time of the
Vedas. L ’ o
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Dr Mangal Deo Sbastri, M. A.,. D. Phil. ( Oxon )
Ex-Vice Chancellor, Sanskrit University, Varanasi writes:—

‘I haye carefully and thoroughly gone through your

Very Valuable book “Inside Vedas.” There 1s no doubt
that the book has been written in a learned style. The spccial

" importance of the book lies in the fact that you have made
a praiseworthy attempt to present the other side and then

to prove your own standpomnt with cvidence as a matter
of principle. e

» - 1
L)

' The book bears a clear and profound impression of your

‘vast studies and'deep discrimination.. That makes your stand-
point quite clear to the readers. ;
I ardently congratulate you and wish that this book
‘may be published soon and it may became available to the
learned people. 7 ,
4 e 1. ~ [
! - - r ol ‘ o
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Right Hon’ble D). S. Dave, Chief Justice of Rajasthan
High Court, Jodhpur writes :—

“ Tam thankful for your letter of the 30th May
1964 and also for a proof copy of your book enritled
“ Inside Vedas . It furnished a very interesting reading
and therefore I have gone through the whole of 1t.

I congratulate you for your erudition and for bringing
out such a concise manual, giving a simple and lucid exposi-
tion of the importance and contents of the Vedas, and for
clarifying some of the prevailing misconceptions about them.
You have certainly thrown a bold challenge about their correct
interpretation.
' In my opinton it 1s high time when learned Indian
Scholars well versed 1 Vedas, should sericusly take up the
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question of there correst interpreruion withont any bind of
bits and settle the eontroversy whivh has boey

A
Pgsss P
3

for such a long time about their corr-t mearing.

LX

Acharyan Priys Venrts, Veds Vachnapat], Gars
versty Harndwar writes @

have pone through @ Inside Vedas 7 wneen b
Shii Pannalal Pasihar, A bool pamed Vedie Ape was
published by the Vidya Bhowan, Bombay,  $hn Pardisr
has removed the historical nonens slour Vedas, cxpreieed
in the Vedic Age.

“He bns made on admirable pitempt to espress the
correct interpretation of the Vedic text,  Evrry prrvn, il

i

uis
loves the ancient Indian Cubture and the Vedsy, shauld
mvariably  read  this bool.  Shet Paribar dowrvs

Ao Fp b ¥

Congratulations on writing this berutifo! bonk in Enpghish. ™

.
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Fublishers Naote

What is this 2 — It is reply fo
“The Vedic Age', Vol. | of Bhartiya Vidya Bhawan, Bombay;

Here is a lucid exposition of the oriental scholarship. This
is a concise manual of the Vedas. It is an encyclopedic
symposium on the Hindu Scriptures. It tackles the question~

“What 15 in the Vedas 2

In 1938, Shrt K. M, Munsh: founded a society at Bombay
known as the Bhartiya Vidya Bhawan. This society constituted
a commuittee of learned historians, mostly doctors of literature
of the Indian Universitics to rewrite the national and cultural
History of India from the Indian stand point. The first volume
of this Indian History published 12 1951 is known as the
Vedic Age. )

It is however most unfortunate and pamful to note that
mstead of presenting the Indian viewpoint on the Indian History
and culture after a careful research, as was expected of the
contributors, the Vedic Age has reproduced the same obsolete,
and musconceived notions, depicting the prejudicial copies of
His Master’s Voice on the Vedas, as were entertained by the
European writers of the gth and oth century.

The present work is an attempt to point out the errors of
the Vedic Age and to give a fitting reply to 1ts version about
Vedas.

The readers will find this book factual and documented.

For the sake of facility of the common people, who do



not know Sanskrit, we have quoted i this cdition, only the
references without reproducing the text of the Sanckrit quota-
tions, since we think that the laymen are not suppnscd to be
pedagogues.  However, if it is found nccessary, we shall give
the Sanskrit quotations as footnotes in the next edition

Thus this is a notice to the Indian historians and contri-
butors of the Vedic Age. It it hoped that they will see the

reason and truth and try to review and revise their pre-
conceived viewpoint about the Vedas.

Since the book Vedic Age is presumed to have been intro-
duced as an authentic history for the Umversity students in India
and abroad, we insist upon all rcaders to look at this other
side of the picturc as well. We intend to approach the
Umversity authorities in this connection as well.

Plato is dear but truth is dearer still,



Retrospection

1. Shri P. L. Parihar was born in 1896 A.D. in Palj,
Jodhpur ( Rajasthan ). He 15 a graduate in law and a scholar
of Sanskrit. He was educated at the Allahabad University
and began his career as a teacher in the Jodhpur State High
School in 1919 A. D. He served as an honorary Secretary of
Sumer High School, Jodhpur for 25 years from 1920 to 1945.
After serving as a Gazetted officer in the Jodhpur Civil Secre-
tariat as an Office Superintendent and Home Secretary for
24 years, he assumed the role of an antiquarian 1n the post of
Director of Archacology, Museums and Public Libraries
Rajasthan Government. He was chosen by the Government
i “this post as a successor to the well known historian and
antiquarian, Mahamahopadhya Pt B. N. Ren  He practised
as a pleader in the Rajasthan High Court, Jodhpur.

2. Public career.

His taste for linguistic studies brought him before the public
cyc and heirepresented the Jodhpur ehitc as President of the
Hindi Pracharini Sabha for 3 years from 1941 to 1943. Duec
to the rebigious zeal and love of the oriental learning, he was
clected as Vice President of the Provincial Assembly of the
Arya Samaj in Rajasthan 1n 1935.

3. Authorship.

Though born in a farmer’s family and in a rural town
of Marwar Pali, possessing scanty resources and  little
opportunities and without any literary traditions and means,
he developed a hobby for the cultural studies, religion,
philosophy and education. He 1s an 1teresting and nforma-



tive writer for the Indian journals on various topics. He has
written a number of books i English, Hmndi and Sanskrit,
particularly after his retircment and they arc awaitng
publication.

4. #is hobby’

Hc has chosen a subject, which is not worldly and
attractive to the worldly wisemen’ Yet he thinks that the
subject has its own value and he wants to make a proper
usc of his leisure at this stage of his hife at any ratc' He s
not motivated by only a monctary gam.

A lhist of his unpublished books appears ‘2t the end of this
bock. It is hoped that the publishers who may be interested,
will assess the Manuscripts obtainable from the author.

5. Aim of Book.

The present book “Inside Vedas” 1s a venture with a wide
out-look. It shows his patient studies and perscverance.
We so often boast of the spiritual hertage of Indm. But
how many of us try to know what 1t 1s 2. Mr. Parthar has
tried to present 1t.

6. Vedic study. '

Scchers of Vedic wisdom will, thcrefore, welcome
the review, which 1s presented in this book. It 1s an lluminating
interpretation  of the Vedas. It discloses the depths of
divinity, inherent in the sacred scriptures of the Hindus.
The Veda is an index to the demial of the unreal. It
mdicates the goal, where the free and rcal self or human
personality may grow to 1ts full stature. The writer has tricd
to lift up the ancient Hindu Scriptures from the confusion of
thought and given an exposition, which may ‘guide the ardcnt
and eager mind to pursue truth mn those writings He has
laboriously collected a considerable information on the subject.



The book is well documented and carefully planned. The
treatment 1s lucid and the problems discussed are real.

It 15 both a factual and cntical study. To some peoplé his
vicw-point may appear to be a departure from the rut or
trodden track. But I hope that 1t will stimulate an 1nterest in
those, who want to know the Vedic doctrines particularly
when the Indian history is being rewritten. Bemg i English,
it may also be an mtroductory manual for the Vedic
missionarics abroad and scrve some purpose in such Indwan
provinces, where English is a convenient medium of expression.

‘ 7. Platonic love.

T congratulate Mr. Parihar on this amateur and academucal
venture which evinces his Platonic love for studies, broad
vision, catholicity and tenacity of purpose. He has troddcn
on a field of lterature, which is more or less a rescrve
for the hereditory, professional and learned class. By dmt
of his constant application to this literary hobby and by
building an independent character, my comrade Shri Parihar
has tried to achieve something, which is so uncommon
among people like him, who had to face a hard struggle for
existence and lead a ife full (£ hurdles and hardships.

8. Philosopher friend.

Mr. Parthar has a clear cut and practical notion on
religion, philosophy, sociology and history which are lus
favourite subjects of study. Ever since our childhood
m school and college, we had something common which
has created in me an affection to treat him as my philosopher
friend. This feeling has become all the more mtense when we
both have now retired from the Government service. I as a
professor of history and he as an antiquarian and archacologist.

<r



9. The other side

A word on the ments of this monograph.

Without any disregard to the views of the learned contri-
butors of the first volume on the Indian history viz. the Vedic
age, to which thisis a reply, I am inclined rto think that
Mr. Parihat has presented the Indian  standpomt with
a force of conviction by quoting the relevant evidence from
the Vedic literature.  He has supported his case with the
statements of critics themselves. The readers will therefore
halt to consider whether the prevailling notions on Vedas
are really obsoletc and as such need revision. The upiversity
students and the people in general should see the counterpart
of the picture as depicted 1 this book.

10. Appeal.

In the end, I commend this book to the notice of those,
who are interested 1 such oriental studies.

Jodhpur : Hem Raj Gopal Ram, M. A.
Dated, Retired Principal & Some time Head of
1-9-1962. Department of History and Politics,

Jaswant College, Jodhpur, (Rajasthan)

vi



Jutroduction

1. Glorious Vedas.

The Vedas are the most ancient written records of man-
kind, They are the sublime poetic collections of the Indo-
Aryans and are the literary and spiritual hentage of the
Hindus, who have derived their culture, religion and civilisation
from them, They are the fountain head of knowledge,
temporal and spintual of the Hindus.

2. Mis.conceptions.

The scholars of India and abroad have got strange
conceptions about the contents of these scriptures. Some
hold that they contain a collection of songs of a
primitive people who adored various gods and forces
of ‘nature. ~ Some writers presuppose in them, references
to history and geography, incantations, exorcisms, ‘magic and
witch crafts, while others try to super-impose 1deas of poly-
theism, henotheism and a mythological pantheon They even
suppose that the ancient Indo~Aryans took meat, drank som
hquor, indulged in gambling and sacrificed animals at the altars.
They say that the Vedic Verses were composed at different
times and finally completed on the banks of niver Saraswati in
the Punjab, when they came to India as invaders, driving away
the Dravidians.  All such curious conceptions are due to lack
of right interpretation of the ancient text, and the fact that
their views are based on the commentaries of Sayan, Mahidhar
etc., whose authority is not unquestionable today. These were ‘
a part of subtle machimnations of the British politicians who
wanted to divide and rule India.



2. History of Vedic age.

At any rate, the fidd of mquiry remams yet 1o be
aaplored.  In order to rewnte the umaveml .and colual
history of Indu, an association called the Blartiva Juliss Same
came into bemg.  The Bhartiya Vidya Bhawan Jaabay was
founded in 1938 A 1. by Shei I M. Munshe Thie i titutien
took up the scheme of compiling a comprehenive cuitued
history of India n 10 \olmms according to the Tudon view
pomt, ‘This task was entrusted to some enunent scholins of
lustory, and huguists, and masters of art and Ikcratwie in Indio,
The proposed venture was adnurable, Thur the huaery and
culture of Indian people bepan to be written,  1ts first volame
which 1s called the Vedie ape, was publshed in 19510 fere
we are concerned with the matter compiled and  publish-1 by
the contributors, who are presumed to be the envinent «cholrs
of thar subjeet.  But when judging them from the materis] pre-
sented, and the facts stated, onc thing hecomes obvious,  The
contributors of the Vedic age might be scholars of history and
classical Sanskrit, but 1 think they cannot claim to be the
profound scholars of Vedic Sanskrit at first hand, since the way
m which the subject has been dealt with by them <hows thae
their contributed articles are only a true copy of Lin: Faropoaa
and Western Scholars of Vedie hiterature, wheee deprocatory
remarks about India and < hertage are so well knosn,

4, Lack of research.

I do not clim to be pitted against any of the eminen:
histortans or scholars, but I sunply make a comparison and
present the other side of the pictmie I feel that the Indun
writers reiterate the views of Maxmuller, Macdonnal, Keith,
Grifith, Bloomfield. Whitney, Wilson, Muir, Weber and others.
Their voice is His Master’s Voice. No serious attempt has
been made to present the Indian view point on the Vedas.

viil



Merely an abridgement or compilation of the Western version
has been attempted 1 the Vedic Age. The compilation work
15 easier than the study and research of the original text.
The latter task is akin to the deciphering of the ancient

b

inscriptions.

E. The Paradox.

I have tried to reconcile the diametrically opposite and
conflicting views of the European writers on the Vedas. They
scem to blow hot and cold from the same breath. While
extoling the sublime and lofty teachings and truths of the
Vedas, they smell wine in Som, and see slaughter houses n
the Adhwar sacrifices. They ignore the fact that Adhwar
means a non-violent and pious act. In the poetical description
of various doctrines of medicine, politics, arts and sciences
as mentioned m the Atharva Veda, they find charms magic, and
witch-crafts.  If some poets were to describe the mighty
technical processes of rockets, sputniks and atomic reactors of
the present age, and suppose that the literature explaining
them is lost and is not available, then it 15 just possible
that the future generation might call them as wonderful acts of
magic and witch-craft. They will treat them as romantic stories
of ghosts and fairies. Likewise 1s the case with the technical
terms used in the Atharveda, such as Manies of various kinds,
krityas of sorts Abhichars, Valga, Audan, ‘Skambha,
Shatpadi, Vasha, Manyu, Kravyad, Vratya, Gosawa,
Apamarga, Kuntap, Ahunasya, Adesh, Sankalpa, Shat-
war, Rishbhak and so forth. We know that whatever is
wonderful in effect but not easily explainable is called magic.
Lack of literature explaining the process of the prnciples or
doctrines of science, arts, politics and wars etc. will result in
such misconceptions. Mr, Bloomfeld is particularly enamoured
of and obsessed with the words charms mn the Atharvaveda.

f

ix



Everywhere he sces things as charms, e. g., charms of unity,
love and faith as magic and so on.

6. Irpcollcct my own impressions of the vedas when in
1918, I read the history of Sansknt lterature . by Macdonnel
and others for my B. A. Coursc. In the absence of a proper
research and study of the original text accotding to the
right clues and traditional process, the translations by Europeans
as based on the mediaeval commentators who dealt with the
ancient text in a mythological and rtual form only, are mis-
leading. And 1f this process goes on, the so called history and
culture of the Indian people aimed by the Bhartiya Vidya
Bhawan and Bhartiya Itihas Samitd will simply stamp their
present work with an authenticity. that the Indian scholars ditto
the version of the preconcerved notions of the Western writers
and translators. Such a state of ,affairs 15 undesirable and
mntolerable. At any rate, until some definite conclusions on
this difficult subject are reached by a deeper research and study
of the Vedas, the safer course will .be to present both kinds of
views viz. those of the West and the oriental Scholars as well,
who think in the traditional ‘line. I think this may be reasonable
and acceptable to all impartial seckers of truth.

7. No Finality

Ever since 1957 .when the Vedic Age was published,
I made up my mind to prepare a suitable reply to
the published articles on the Vedas. I wanted to present
another angle of view, which has been overlooked I am afraid
,‘thatltthe\glow poison nstilled into the students and people and
xepe:;ted in the European pattern, will do more harm than good,
if the other side 1s.not presented. Since the said history has
appearcd in English, 1tis but fit and natural to present its
reply in English, so that if the Bhartlya Itthas Samiti may
be P}gg§ed to ;econmder the,Lndlan view pomt, particularly
according -to the stand of the "Arya Samaj, 1t can introduce

X



some amendment in the next edition. At least the people at
large will have an 1dea of a different story.

No body can yet say that the version put up so far on the
Vedas is final, Particularly about the Vedas, the problem of
a correct interpretation will remam a vexed question for some
time. Even the Western scholars do admit that their
attempt is only a guess work, Prof. Maxmuller’s statement
m the Sacred books of the East - Volume 32 and History of
Sanskrit literature 1 “There are words, the meaning of which
we can but guess. Vedic words are in a fluud state. They
are not proper names,”

4

8. Indian view point

In this book, an attempt has been made to examine
some of these questions, They are important on . the
present socio-political problems today. In domg so, the
traditional  Indian method of mterpretation ( Nirukta ),
adopted by Yaskacharya (soo B. C.) and followed
by Swami Dayanand of the 19th Century A, D. has been
adopted by me. This view point is however not conclusive
through to my mund it 1s convincing and i conformity with
the ancient authors and scriptures,

9. Supreme authority of veda

In this regard, one factor 15 particularly noticeable.
If the Vedas possessed only the dark side, as depicted
by some writers of the West, how could these scriptures
stand before the continued traditional reverance and. ad-
miration of long ages till this day: - According to the
consensus of opinion of the Hindu plilosophers, saints,
writers and scholars of all times and sects, the Veda 1s the
eternal store-house of the ighest knowledge, inspired and

xi



divine. ‘To them all, the Veda is the word of God or a picce
of revclation. It contains truth of universal application relating
to spiritual, rehgious, philosophical, moral and sccular character.
The Veda 1s the fountain head of all scriptural wisdom of all
later ages. In all times so far, the Veda s the supreme, final
and conclusive authority for all the Hindus, cven for the
epicurtans and free thinkers. Even an atheist is a Hindu
but not one who dentes the authoiity of Vedas.

10. Contents of Veda

Besides this there is no dispute about the fact that
the Veda occupies a umique position 1n the entire literature
of the world. It 1s ke a grand literary monument of
the hoary past, surpassing all other litcratures.  The natural
yet lucid style, casy yet tense and pithy expression and
the decp, sweet and sublime ideas about things of nature
here and beyond 1t, arca few charactenstics of the Vedas.
The oldest yet ever fresh both in theme and language, they
possess a matchless vigour and life in depiction. The Vedas
are not meant for one people or onc age but for entire huma-
mty. They contain rules of human conduct for all stages and
condition of man. In simplicity of expression, delicacy of
feeling, boldness of metaphors and in the flight of imagination,
they are umque. The prmciples enunciated therein are
unimpeachable, prelustoric and prehuman.  They combine
the richest poetic imagery and the finest delicacy of literary
style, cmbodying the decpest hopes of inner realisation and
clearest ghmpses of an mtuitive vision, Such is the rare
collection of over 20, 350 verses, which is the treasured
heritage of mankind and umiversal teachings of morality and
religion vtv’hich stand above all class, creed, colour and nation.
The contents are in perfect conformity with the laws of nature,
reason and every reformer, preacher or writer of eminence and

x1



every scripture of the Hindus has always taken up a firm stand
on the Vedas, and declared them as the supreme source of an
mfallible authority, in matters of rehigion, cthics and rules of
social conduct.

11. Clues of interpretation

The Hindu philosophers pledged themselves as the
scrupulous explorers of truth. But they all unanimously
and unequivocally accepted the final authority of the
Vedas. Surely this could not be a bhndfold admission on
their part. We, therefore, carnot discard and disbelieve
the entire structure and fabric of high estumation and
universal reverence of the learncd men 1 the past. On
the other hand, there 15 reason to believe that the present day
“misgivings and misconceptions are due to the lack of right
clues of interpreting the correct sense of the Vedas.

12. My limitations

At any rate, 1have attempted to discuss some of these
pomts m this book. I am aware of my limitations and
therefore I leave the kind readers to judge my humble
endeavour such as 1t is. And 1 should state that n
presentingthis picture, T am not a biased and partial advocate
of the Vedas blindfolded. I stand on reason alone.

13. Sanskrit quotations

In this edition, for the sake of facthty of common readers,
who aré not supposed to be pedagogues and who want
only the cut and dried ideas, I have quoted only the
references without reproducing the text of Sanskrit quotations
which was a part of this book origmally. This omission is

made intentionally and if necessary, I shall introduce the
same 1n the next edition.
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14. Article of faith

Veda is our holy scripture and sacred rcligion. Veda is
such as is explamed by Guru Dayanand and understood by
the Arya-Samaj. It 1s not the Veda as musrepresented by the
misguided commentators and translators. Let the hight of truth
prevail upon the historians of the Vedic Age.

In the end, I want to thank with kind regards Scth
Anand Singh Kachhwaha M.L A. (Rajasthan), the philanthropist,
Statesman, educationist, and patron of Vedic learning and
culture, who has undertaken this publicition,

" Author.
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CHAPTER ONE

Importance of Vedas

1. THE VEDAS-THEIR GREATNESS AND GLORY

In a hteral sense, the word Veda means knowledge or
wisdom spiritual par excellence. It is the sacred and religious
knowledge Th.re 1s a difference between science and wisdom.
Wisdom denotes the knowledge of primary causes of existence.
Science 1s the knowledge of the secondary causes and details,

Veda consists of the oldest poetical collections of the
ancient Aryans, couched 1n the most ancient Sanskrit. Veda
1s a literaturc constituting the spiritual henitage of the Hindus
or Indo~Aryans.

Dr S. Radhaknishnan says —

“In Veda we find the first adventures of the human
mind made by thosc who sought to discover the meaning of
existence and man’s place in Iife . (Upnisads).

“Itis not only the most ancient literary monument of
India, but also the most ancient literary document of the Indo-
European peoples ” ( Bloomfield ).

“ Tue Rig Veda 1s the oldest book of the Aryan famuly of
nations =’ ( Ragozin - Vedic India ).

“In the history of the world, the Veda fills a gap, which
no literary work 1n any other language could fill .
( Maxmuller ~ Ancient history of Sansknt language. )
Prof. Maxmuller further remarked that Rig Veda 1s not
a book but a lbrary anda literature. In his book ¢ India -
what can 1t teach us >, the said orien.al scholar exclaims —



“If 1 were asked under what sky the human mind has
mdst fully developed some of the choicest gifts, has most
decply pondered on the greatest problems of hife and has found
solution of some of them, which well deserve the attention
even of those who have studied Plato and Kant, I should pomt
out to India ”

1 mamtzin that to every body who cares for himsclf,
for hus ancestors, for hus history, for his mtellectual develop-
ment, a study of the Vedic literature is mdispensable ™.

¢ There is a charm that 1s not discoverable 1n any other
class of poetry. Every thouglt, mspite of the most intricate, is
true, correct and complete™.

Voltaire, the French philosopher of the 18th Century,
says-

“ The Veda 1s the most precious gift, for which the West
has cver been indebted to the East.”

Dr. A. B. Xeith remarks in the lustory  of Sanskrit
literature ~

“ The Vedic hymns display poetic thought and expression
of a high order”.

Dr. M. Winter-atz says—

“The word Veda means knowledge, knowledge par
cxcellence 1 e., the sacred religioas knowledge”.

Prof Macdonnel says—
“Veda 15 a body of lyuc poetry, distinguished by

representation and beauty of thought and skill m language and
metre. It 15 not a collection of primitive popular poetry as
formerly misconcewved. It 15 a body of skilfully composed
hymns. The Veda 1s the oldest poetry of the Aryan race. The
Vedas were the out-come of a creative and poctic age.”
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Swami Shankracharya, the renowned Indian Philosopher
declares in the Vedant Darshan that the Vedas are the store-
housc of all kinds of knowledge ’

Sayanacharya, the renowned commentator of the Vedas
says that Rig Veda is a store of wisdom, secular and philoso-
phical, whose authority cannot be questioned. It 1s an mntuitional
wisdom and inspired writing much above the purview of mind
and intellect.

Samnt Arvindo Ghosh, the Indian philosopher says—

“The Vedic hymns were chanted to onc deity under
many names, which are used to express His greatness and
powers. This 1s explicit from the Veda itself

Prof. Maxmuller remarks—

“The names m the Vedas never appear as appellatives
nor as proper names.”’ P

“This literature is earlier than that of cither Greece or
Isracl and reveals a high level of civilization.”

“We can safely say that the oldest monument of litera~
turc of the Indians is at the same time the oldest monument of
Indo-European literature which we posscss *’

( Wintcrmtz—History of Indian hiterature ).

The great Indian commentator of the Vedas Sayanacharya
says—

“The Veda describes the transcendent means for the
fulfilment of well-bemng and avoidance of evil.”

»

In hus commentary on the Taitriya Samhita, Sayan remarks—
“Veda 1s that which shows the hidden and unknown
clue to those sccrets, which are unknowable cither by the
apparent senses or by mference. The Veda reveals the unusual
and divine means of efferts Tac person who 1s well-versed 1n
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all the 14 branches of knowledge is able to undeistand the
secret of the Veda.”

In short, Veda 1s intuitional wisdom and inspired writings
based on the personal experience of the sclf with the super-
consciousness. -

Swami Dayananda in his “Rug Vedadi Bhashya Bhoomi-
ka” also holds similar views on the sublime teachings of the

Vedas The systems of Hindu philosophy arc unamimous also
on this pomt.

The pithy remarks of Sayanmacharya nced some expla-
nation, One may ask what is the value of Vedas in the
present advanced state of science and literature. The answer
15 simple.  The Veda stands wmque m the world hierature
so far. And it will remain unsurpassed and wmmitable m
language, style and subject matter. The topics arc beyond the
scan of human mind. They arc beyond Science and philosophy
That 1s known as rehigion 1n 1ts truc perspective.  Only the
superman and a sage when 1n contact with the super-concious-
ness and 1 a mood of rapture or ecstasy could get glimpses of
the divine wisdom, ultimate truth, and principles which govern
life, conduct, ethics, psychology and metaphysics.  As such the
Veda possesses an cternal value,  Even the highest fhight of
human imagmation cannot touch the fringe of problems,
which are so clearly and categorically stated m the Veda.
The language is unequvocal and charming. The secret of
existence and life, the self and super-self, the cffect of action
and the blissful state~these are some of the topics beyond the
worldly science  Here hies the science of all sciences. It 1s the
poctry divine and the song celestial.  Ttis the supreme reab-
sation much above other revealation. Thatis why Rig Veda
15 called not a book but a library It requires a long life
devotion and study to get glimpses of the divine secrets of the
Veda. A study of Nasdiya Sukta, Hiranyagarbha Sukta,
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Purush Sukta, ctc. will reveal this.  The Bhag':vat Gita is an
cxposition of the first two verses of Yajur Veda (40th Chapter),

Veda as such occupies a umque position in the world
literature and religicn.  Veda possesses some distinctive cha-
racteristics, 'Thesc are its natural and lucid style, easy flow,
terse and pithy maxims, sublime and noble utterances, universal
truths, deep and sweet notes, typical metaphors, sublime sumules,
delineation of character and persomification of nature. All
these stiching qualities mark them off from the rest of the
literary treasures. Though the Vedas arc so ancient yet they
arc ever fresh.  The Atharva Veda exclaims (10 8.32)-

“ Look at the song cclestial and wisdom divine. The
Veda never decays or dics.  Obsolete 1t never grows.

The theme 1s umversal, true and cver fresh., It does not
grow old. It depicts the ideal of life, that 15, wigorous and
virtwous. They are the fountain head of the Aryan ethics and
the structure of their language and culture social, economuc,
political and rcligious. They constutute the ancient Indian
heritage of which onc should be proud. From the Vedas came
the ight which stcered the human Iife through innumerable
hurdles for ages. The Veda 1s not for one people or age. Its
scope offers guidance to all persons m all conditions of lhfe.
Just study and sce. The proof of pudding lies m eating.

The Vedas occupy a umque position m the literaure of
the world. They have come down to us from time 1mmemo-
rial. They have been wonderfully preserved through so many
vicissitudes of history. They stand as a grand monument of
the hoary past. They surpass all other litcrature i antiquity,
The topics they deal with are divine and spiritual which s
beyond the sphere of mind and intellect. It 15 the spiritual
wisdom or personal experience gamed by contact of the super-
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consctousness and reduced to writmg by the ancient sages. Thus
1s what 15 meant by revealaton, With such sovercign vittues,
the Vedas possess another chaim. They are sull a source of
boundless beacon light which can steer us through the hurdles
and pitfalls m all spheres of hife. The watchword of the Vedas
15 potential enough to quell dissensions and strifes on religion
among the Hindus The Vedas arc not meant for onc people or
one age Their scope of teachings is as wide as the humanity
itself. They offcr guidance to all men 1n all conditions of hfe
and all kinds of people through all stages and ages.

The Rig Veda describes the physical, chemical and other
active proportions of material substances. Next to the knowledge
comes jts application in the practical Iife that is the aim of
the Yajur Veda. After knowledge and practice comes the
elev.tion and exaltation of human faculties. It 1s the realisation
of the Self and the Sujer-Self. This 1s Upasna (worship) as
mcntioned m the Sam Veda. Its study leads onc to cxaltatien
or a stage of blissful ccstasy. There he fecls oneness with the
all pervading and umform reality of existence which lies hidden
behind this apparent cosmic structure. The fourth Veda, Atharva
Veda 1s mostly temporal, though 1t is replete with rare spiritual
and ethical truths. It deals with various sciences and arts  This
arrangement of human knowledge 1s systematical and logical.

Swami Dayanand upholds this view 1 his book ‘Introduction
to Vedas.’

Rig Veda s often taken to mean a collection of poetical
verses of sorts  But this 1s too literal and a layman’s view. Why
not try to giasp the underlying 1dea with the help of other
ancient scriptures : The Brahaman granthas which try to explam
the Vedas arc so categorical in their yicws and say that Rik 1s
knowledge, Rik 1s undying. The veise 1s wisdom. Triple wisdom
lies 1n Rig Veda, Yajur Veda and Sam Veda. Shatpath Brahman
says that the. Almighty Lord apples and umites everything

N
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through Yajur Veda. His divine wisdom is therc. Shatpath
Brahman further says that through Sam (Sam Veda), we adore
him. Sam 1s the food of gods.

T.c Brahmanas lay down that Atharva 1s Iike a medicine.
It 15 a nectar. Atharva stself 1s life. Though poctic these pithy
sayings do convey much sense.

In his book “Introduction to Vedas”, Swami Dayanand
remarks that off and on the same verse 1s repeated m different
Vedas But m fact 1ts purpose 1s different. In the Rig Veda the
Mantras aic used for prayers and to convey uscful knowledge. In
the Yajur Veda, the verses are used for performimng sacrifice or m
their practical application. In the Sam Veda, the aim is worship
through music, the most suitable way of concentration. Further,
in the Rig Veda, the qualities of objects aie mentioned The
Yajur Veda lays down the process of application of knowlege.
Sam Veda s the result of the above. It 1s the exaltation or holy
commumion with the Almighty. Atharva Veda lays down “how
knowledge could be perfected to increase worldly prosperity
by arts and sciences. The result 1s indced wonderful 1n effect
and charm, but surcly 1t 1s not a charm, magic or witchcraft
in the ordinary sense as presumed by the Western writers. We
shall revert to this subject later on.

Veda 15 the fountam head of all rchgions, says Manu.
Veda 1s proof m uself It 1s self-evident. It does not require
other proof like other scriptures. Veda 1s the supreme authonty
for those who want to know rehgion and duty, says Manu.
Further the Manu Smrit1 asserts that past, present and future—in
fact everything 1s attainable by the study of the Vedas
Mundak upmsad says thit Veda emanated from God, as if
His speech. The Lord created the Veda, says Aitreya Brahman
The Vedic wisdom 1s endless, says Taitriya Brahman. Nirukta
remarks that since the man’s knowledge 1s limited and  unstable
his daues are laid down 1n the Vedic Verses, so divine. The
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Bhagwat Gita ( 17 - 23 ) states that in the beginning of the
creation, from God came forth the Brahmanas, the Vedas and
sacrifices.  'The DBrihadaranyak upmishad ( 4.4.22) rightly
pomts out that the leamed people know Him through the
study of the Vedas.

Samnt Arvind says — I will cven add my own conviction
that Veda contains nther truths of a science which the modern
world docs not at all possess. The Rig—Veda 1s the high
aspiring song of humanmity. Its chants arc cpisodes of the
lynical epic of the soul 1n its immortal ascension.”

Dr. Russel Wallace thus remarks in this book “Social
environment and moral progress ’ — “The wonderful collection
of hymns known as the Vedas 1s a vast system of religious
teachings as purc and lofty as thosc of the finest portlons— of
the Hebrew scriptures.  In it we find many of the essential
teachings of the most advanced religious thinkers.

Mons Leon Delbos, the French writer, says-“The Rig Veda

15 the most sublime conception of the great lughways of
humanity.”

Mr. W.D. Brown, the well known English writer says “The
Vedic religion recognises but one God, It 1s a thorough scientific
religion, where religion and science meet hand and hand. Here

theology is based upon science and philosophy.”

(43
~ V.dic hymns greatly confirm us 1 the impression that the
Aryan moral code, as nurrored m the Rig Veda, bore, on the
whole, a singularly pure and clevated character” ( Ragozin-

Vedic India ).

(13
Astoundng fact. The Hindu revealation ( Veda) 1s of all
revealations, the only one whose 1 leals are m perfect harmony

with modern science” { Jacolliot—once Chicf Justice of Chander
Nagar )-“Bible m Indi”,
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Shri N. B. Rao Pagvi thus remarks in “Vedic India”.

“The Veda is the fountain head of knowledge, the prime
source of inspiration, grand repository of pithy passages of divine
wisdom and eternal truths.”

“Only the glare of the chairvoyant directed upon the
mysteries of the past may reveal the unrivalled wisdom, which
lies hidden behind those writn gs ( the Vedas }.”

“Whence did our pre-lustoric ancestors derive these extra-
crdmary mntwtions, that knowledge and assurance which we
ourselves are reconquering’’. (Mr. Matarlink Nobel Prize winner
in his book the Great Sccret.)

The Vedas deal principally with the knowledge of the
transcendental reality; the really real, the realisation of which
alone can dispel the ignorance that leads man to bondage and
misery. The hymns embody a hidden meamng which only
the seers and yogis ate qualified in discovering.

The German orientahist and translator of Rig Veda Adolf
Kaegi thus remarks 1n “Life in ancient India’ —

“Here the wonderful 1magery of the language shines out in
transparant clearness and exuberance of sparkling brilhance. Its
forms of expression are poured forth as from an 1nexhaustible
spring. We meet cverywhere ongmality, richness of _diction,
pushing growth and buoyant ife  Through them all we feel
the fresh breath of a vigorous poetry of nature.”

Saint Arvind 1n “Hymns of Atris™ says .

“Vedais a book of esoteric symbols almost of spinitual
formula. The wnner sense 1s psychological, universal and imper-
sonal””. In “Greatness of Indian htcmtv.n'c”i the said Yogi
repeats :

“Veda 15 a mystic and symbohc poetry. The Veda 1s the
spiritual and psychological secd of Indian culture™.
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Dr. Sampurnanand ( Benares ) says :

“What is Bhagwat Gita but an cxposition of the first two
verses of the goth chapter of Yajur Veda. In fact numerous
Gitas can be composed on the basis of the Veda Mantras
( Introduction to Vedic Sahitya ).

In Veda lies the seed of knowledge m a symbolic form.  The
secrs or yogies alone can realise, and expound the Vedic
wisdom. The Vedas contamn the fundamental principles to guide
humamty and cnables 1t to understand  the ultimate realities n
the world - moral and spintual.  On tlus score no other
literature can claim to compete with the Veda. It 1s a divinely
inspired wisdom realised by the sages wlile they were 1n a
holy commumon with the super-consciousness.

As such 1t 15 prelustoric and prehuman knowledge. It embo-
dies all that 1s essential for man’s gwdance. For mstance,
Rig Veda contains the theores of science, Yajurveda lays down
the canons of practice and conduct, Sam Veda 1s the practical
spiritual Science, And lastly the Atharva Veda contains the
wisdom and solutions of the niddles of unverse pertaining to
nature, man and God. A long course of study and rescarch 1s
required for this purpose.

The learned linguists agree that the language of the Vedas
is the source of all languages particularly of the Aryan stock.
The thoughts expressed 1n the vedas arc the source of all ideas,
faiths, arts, sciences and knowledge which we have developed.
The rudiment briefly stated is there.

Prof. Macdonnel’s remark m hus history of Sanskrit litcrature
15 significant, when he says - “In the very threshhold of
Indian literature more than 3000 yecars ago, we are confronted
with a body of lync poetry which is distinguished by refine-
ment and  beauty of language and metic. The Vedas were
the outcome of a creative and poetic age. The Rig Veda is
not a collection of a prumtive popular poetry, as it was apt
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to be described at an earlier period of Sansknt studies. It s
rather a body of skilfully composed hymns. The Veda is the
oldest poetry of the Aryan race. This monument contamns
much of aesthetic value and well deserves to be read by every
lover of literature.”

Dr. M. Winternitz 1n lns history of Indian hiterature remarks-

“In the oldest Indian, and at the same time the oldest Indo-
European monumert, a prominent place in the history of the
world hterature 1s duc to the Veda. Throughout mllions of
Hindus have looked on the word of the Veda as the word of
God. The Veda has given them their standard of thought
and fecling. No one who has not gained an insight into the
Vedic literature can  understand the spintual hfe and the
culture of the Indians ™

Dr. Alfred Ludwig ( German translator of Rig Veda ) says-
«“The Rig Veda pre-supposcs nothing of that, which we know
in Indian liteiature, while on the other hand, the whole of
Indian literaturc and the whole of Indian life presupposes
the Veda.”

Mr Kaegi, German translator of Rig Veda says —

“Onc will feel attracted by the songs through a child-
like ssmphicity, through the freshness and delicacy of feeling
and by the boldness of mataphor and the flight of imagina-
tion.”’

“Rig Veda is a pnnce of poets towermg up out of the
musts of prumitive times”.

“The Veda 1s like the lark’s morming trill, of humanity
awakening to the conscrousness of its greatness.”

Mr. Sten Konow drops a remarkable hint thus—

1. The conception of Vedic religion as a worship of nature

and matural phenomenon 1s fundamentally wiong.” ( Aryan
Gods of Mittam pcople ).
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«“The Veda is really a treasure, a treasure not only
for the Brahmin but also for the humanity at large, a most
precious mheritance of the past.” |

( Vidhu Shekhar Shastri—Shanti Niketan. )

“The Rig Veda Samhita 1snot a book but a hibrary.”—
Reverend Dr. Henry Lefever,

“Thrrugh Veda the gospel of Iife beyond the super sensual
cxastence has been most conveniently revealed.”

( M.M, Pt, Premnath. )

«The compilation of Rig Veda marks the last phase of a
great civilisation and culture and of a freeman to worship of
beauty. They sang of the beauty of their visions. They
lived a beautiful hife m the environment of rcal beauty and
they always sang of beauty natural and 1deal.”’

“The new, purc and graceful song comes forth hke the som

from the filter. It 15 a spontancous ove.ow, cver green and
lovely.”

“It 15 2 composition m heart, ia mund and in understanding.
It 15 concetved m the heart and spoken from the soul”  The
sincerity and intensity of utterances arc the characteristics.
The songs are powerful and abound i the choice phrascs.
They arc the swectest of the sweet, unprecedented and comp-

rchensive.”  { Prof. P. S. Shastri, 12th All India Oricntal
Conference ).

“The Rig Veda throws a flood of light on the rchigious
faith and feelngs of the most advanced type of numanaty.”
It gives a clue to the process of cvolution by which the human
mind 1s led from nature to naturc’s God.

( Prof. V. Rangacharya - History of Pre Mushm India. )

Dr. C. Kunhan Raja says = ’
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“The Vedas are held to be the divine truths revealed to the
Rishies or sages 1 thewr supra - normal conciousness. They
saw the supreme truth and so they are glorified by the name
Rasht or Seer.”  ( Cultural heritage, India )

2. THE INFALLIBLE AND SOVEREIGN POSITION OF VEDAS.

The great sages among the Aryans throughout have accepted
the undisputed and supreme authonty of the Vedas as religious
scripturcs. The emunent philosophers and Indian leaders of
religious movements like Shanker, Ramanuja, Madhav and
others never questioned the ultimate authority of the Vedas.
The authors of all the six systems of Indian philosophy too
had mmplicit faith 1n the infallibility of the Vedas.

The Vedas radiated the Dhght which illumined the World
with the eternal principles enunciating nature and the corre-
lation of God and man  Almost all the oriental scholars
theologians and leaders of Indian thought and philosophy aie
of unanimous opinion that the Vedas contain ummpeachable
traths - divine and mspired.  Every branch  of sacred literature
1s agreed on this pont. Tt accepts the authority of the Vedas
as final and conclusive.  The epicurans too could not overlook
this fact. Every Hindu preacher, reformer, philosopher or
writer has taken up a firm stand on these scriptures, which
arc held by all the Hindus beyond error, The vedas are held
as of an independent and supreme character, while other
writings are regarded as dependant and to be followed to the
extent as they may bein confirmity with the Vedas. The
authors of Hindu philosophy are known as the scrupulous
explorers of truth. As such they could not be expected to
accept such hypothesis or axiom as the supremacy of Vedas
without catrymng out a thorough and hair-splitting scrutiny
about thcir contents and value. The philosophers were
prepared to argue  about the existence of God and souls.  But
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on Vedas they were all one. We thus have to reach an
srresistible  conclusion  that these scriptures cannot be counted
as primitive utterances or hymns, as some Western scholars
once thought, probably because their idcas were based on the
ymperfect commentarics.  Sayan’s attempt was only a ritua-
listic and onestded one. We therefore stand at a paradox.
On one side, theie 1s a long, traditional and cmment Iine of
thought. Such an admiration could not be unfounded and
merely rest on a blind faith for long ages. It 1s just possible
that the nght clues for deciphering the Veda were not
available to the commentators of the muddle ages. Sayan’s
adventure therefore though great, led to much doubt and
musconception. This anomaly was rcadily welcomed by the
Europeans, who werc atdent admirers of Christiamity and
would never accept any work as of higher value than their
own ichgion. Like Miss Mayo, they dectied the Indian

aspirations and thoughts.
3. ANTIQUITY AND AGE OF VEDAS.

As we have seen, the Veda 1s the most ancient document of
the Aryans and the Vedic age represents a stage of a lofty
cwvilisation 1 culture, language, rchigion and philosophy. The
Veda 1s first Chapter 1n the history of human mtellect. The
germ of human thought lies m the Veda, which filtered though
the scers or sages, as Nirukta describes them,

There 1s of course no consensus of opinion about the Vedic
age The following 15 the gist of the views held i the matteri—

Name of scholar Age of Veda supposed,
1. Maxmuller, 800 B.C. to 1500 B.C.
2. Macdonnel. 1000 B.C. to 2000 B.C.
3. Haig. - 1400 B C. to 2000 B.C.
4. Whtney, Wilson

Grifith and Benfy. I1500jB.C. to 2000 B.C.
5. Weber. 1600'B.C,
6. Jacobu. 1500 B.C. to 2000 B.C.
7. B.G. Tilak (Orion). 1500 B.C. to 4000 B.C.
8. R.G. Bhandarkar. 2500 B.C.
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Dr. A.C. Das says in Rig Vedic India—

“lI must admit that the coincidence of Rig Veda and
geological evidence is so startling and remarkable as to make -
me incline to the belief that some at least of the ancient hymns
of the Rig Veda were composed before the down of history.”

The Indian scholars like Umesh Chandra Pagvi and Avinash
Chandra think that the Vedas are lacs of years old. According
to them, even the Brahman Granthas ( Commentarics on Vedas)
are 22,000 years old. Mr. Vadar carries them back to 15,000 !
B.C. Dr. A.D.Pushalkar summarised his views in Bharat Kaumud:
Volume II (commensoration Volume of Dr. Radha Kumud
Mukerji ), He held that the age of Vedas 1s considerably prior
to 2500 B.C.

Prof. Venkateshwar’s estimate is 11,000 B. C. Mr. V. R,
Karaudikar based his conclusions on the study of the Puranas
and placed Rig Veda before the great lood, which took place
in 4200 B.C.

Dr. Wintermitz thinks that nothing speaks agamst the
assumption that the Vedic literature extends back to the fourth
millionary. Dr. Radha Kumud Mukeryi considers 2500 B.C.
as a probable date.

In the roth oriental conference M.M. Pt. Pramath Nath as
President remarked “There is no unanimity of opimon among
the antiquarians of the west about the period of the composition
of the Rig Veda Samhita, the oldest book in the sansknt
language. It 1s variously regarded as composed between 1500
B.C. and 400 B.C. Among the Indian scholars, who pursue
western methods of investigation, the late Lokmanya B.G.
Tilak placed it at about 4500 B. C, On the other hand, Dr.
Avinash Chandra Das goes far back as 25000 B.C.
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In this conncction, it may be interesting to know the
comparative dates of scriptures of other religions. They are
as under:—

1. Zoroastrians ( Pars: ) 2500 B C.
2. Judaism { Jews ). 1900 B.C.
3. Jaimsm. 1750 B.C. to soo B. C.
4. Budhism. 500 B.C.
5. Confuscius ( China ). so0 B C.
6. Taosm { China ). soo B.C.
7. Shintoism ( Japan ) soo B.C.
8. Chustiamty. One A.D.
9. Islam. 600 AD.

As shown above, the age of the Veda is the carhiest. Max-
mullar says that the Vedas arc the oldest books in the library
of the world.

4. TESTIMONY AND VIEWS.

Prof Maxmuller further remarks—in “India—what it can
teach us.”’

“It cannot be den.ed that the hymns of Rig Veda are such
as the goddess of poctiy would be proud of. The philosophy
of Rig Veda is much more practical. Itis great fortune that
the Rig Veda, though so old and volumnous in extent, has
been prescrved to us, m 2 form correct to a syllable by oral

tradiion. Rig Veda 1s not a bock butit s a hbrary and
literature ”

Prof. Ghate in lectures on Rig Veda says—

“Rig Veda 1s not a mere babbling of prnimitive humanity

but the highest receptacle of most erudite leaning and 1econdite
philosophy.”

The European witers of the 18th century however had an
crroneous view about the Vedas. They could not fally under-
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stand these scripturcs. Their source of information was the partial
and imperfect commentaries of the middle ages. They thercfore
thought that the Vedic religion was of a primitive type and the
Vedic people were almost semi-barbarous.  They hkened them
to mere children as it were dazed and surprised by the natural
phenomena and stupefied with wonder and admiration. But as
testified by all scriptures and Indian scholars, the Veda 1s the
eternal storchouse of the highest knowledge 1nspired and divine.
The traditional orthodox view 1s that the Veda isnot a human
composition. It 1s a supernatural inspiration of mystic orngin.
The hymns are religious, philosophical and secular,

“Rig Veda is a store of wisdom, secular and philosophical,
whose authority 1s unquestionable’ - says Sayan,

Shri  Shwnkaracharya says 1n lis commentary on Vedant
Darshan -

“The Veda are the store - house of all kinds of knowledge.”

In his “Introduction to the Vedas”, Swami Dayanand
Saraswati says -

“The subject matter of the Vedas 1s fourfold., viz. supreme--
knowledge ( Vigyan ), duties ( Karma ), worship ( Upasna )
and empirical knowledge ( Gyana ). The subject ranges from
God to the minutest particle.”

v

The various religious scriptures of the Hindus acknowledge
the Vedas to be of the highest authority. Here is ther
testumony,

1. Taitartya Brahman ( 3.12.9 )
“He who docs not know the Vedas, does not know Him,

who 1s great.”

2. Gopath Brahman ( 1~33 ).

s

The Vedas are hike the Sun the source of energy and hife.



3. Jamnuni upnisad ( 4 25.3 ).

“The Veda 1, as 1t were, God.”

4. Atharva Veda ( 10-8-32 ) declares—

“The spint 1s so close and mixed up with matter. The onc
cannot forsake the other. It cannot percerve 1t, though so ncar.
Therefore look up the divine poetry ( Veda) which will
unraval this mystery, The Veda never dies or decays.”

5. Kenopnisad ( 4-8 )

Austerity, self control and virtuous actions lead to knowledge
of Upmsads. The Veda constitutes that knowledge.  Its
source 18 truth.

6. Kathopamsad ( 2-15 ).

All the Vedas. expound the sacred symbol or syllable OM.
The sages who practise penances describe 1it.  To attan 1t the
seers exercise self control.

{

7 Prashnopnisad ( 5-7 ).

With Rig Veda one gets on in the world. With Yajurveda
he knows the etherial world. With Sam Veda, he reaches
the stage attamable by the Yoges.

8. Brihadaranyak Upnishad.

Rig Veda became manifest from the breath of the Almighty,
as 1t were.

9. The Vedas revealed themselves at the beginning of the
creation, ( Shanker - Vedant Darshan ).

1o. Vaisheshik Darshan (3. 2. 8 ).
The Vedas are self evident. -
11. Sankhya Darshan ( 6-34 ).

He who resorts to redundmnt reasoning cannot’ get sclf
knowledge, since this 1s contrary to the Vedas.

18
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12. Purva Mimansa ( 1. 1. $. )
Every word of Veda is linked with its purport,

It is the means of knowledge, andis an exhortation from
God. The Veda is self evident, It does not require any
other evidence.

13. Mundakopnisad ( 2-6 )

From the Almighty emanated the verses of Rig Veda,
Sam Veda and Yajur Veda together with the rights, actions
and their rewards.

14 ’faitriya upmsad ( 3-5)

Mantra is Brahma., God is praised by Mantras, The Vedas
derwve their glory from God.

15 Taitrrya Upmsad ( Shiksha Valh 11-6 ).

The preceptor says. Listen to my preaching, which s the
path of the Veda, This is the exhortation of the Veda,
Follow and act up to 1t.

16. Aitreya Upmsad ( 3. 1. 5. ).
May my mind and tongue reproduce the Veda.

17. Swetashwetar Upnisad ( 5-6 ).

He alone knows the origin, who is well versed in Veda. He
knows God as described by upnisads. The ancient sages thus
became immortal.

18. Chhandogya Upmsad ( 1. 1. 9 ).
From Him ( Almughty ) did the Vedic wisdom emanate.

19. Chhandogya Upmnisad ( 3-5-4 ).

In fact the cssences the Veda, which 15 the essence of
essences. The Veda is the nectar. Become immortal by its
study,
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20, Chandogya Upnisad. ( 4-17-4 ).

The Lord condenscd the three branches of study viz, wisdom,
action and worship from the Vedas.

21. Brihadaranyak Upnisad ( 1-5-7 )

Rig Veda is word. Mind 1s Yajur Veda and Vital airs are
Sam Veda.

22. Brihadaranyak Upnisad ( 4-4-21)

The learned people wish to know Fhun  through the study
of Vedas.

23. “The stx systems ( of Hmdu philosophy ) agree in
certamn essentials.  The acceptance of Veda imphes that all the
systems have drawn from a common reservorr of thoughes.”

( Dr. Radhakrishnan - Indian Philosophy. )

In these systems the spiritual references as recorded in the
Vedas are subjected to a logieal cninicism,  Intwition, inference
and the Vedas - these are accepted by the Hindu philosphy.
It admutted the supreme authority of the Vedas,

24. Sankhya Daishan { §-51 ).

The Vedas become mamfest by therr own mnate glory.
They stand on their own authority..

25. Sankhya Darshan ( x. 36 ).

The world 1 not transitory and unreal, smnce such a notion
1s opposed to the Veda and reason,

26. Sankhya Darshan ( 2-22 ).

The Veda testifies that mund 1s not eternal. It is born
and dics.

27. Sankhya Darshan ( s-12 ).
The Veda says that the premordml matter is the material

causce of universe.
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28. Sankhya Dagrlan( 5=45 ).

The Vedas arc not acts of man. They are the divine
revealation and eternal,

29. Vaisheshik Darshan ( 1-1-3 ).

Bemg the work of God, the Vedas are the authority.

30. Vaisheshik Darshan ( 6-t-1 ).

In Veda every word 1s reasonable.

31. Nyaya Darshan ( 2-69 ).

"As the learned and truthful sages say, the Veda is the supreme
authority.

32. Yoga barshan (1-7)

There are three proofs viz. apparent, inference and the Veda.

33. Vedant ‘Darshan ( 1-1~11 ).

God 1s the creator of the Universe, since Vedas say so.

34 Vedant Darshan ( 1-3-29 ).
The Vedas are cternal.
35. Vedant Darshan ( 1-4-24 ).

God and soul are distinct  They are so proved according
to Vedas.

36. Vedant Darshan { 1-1-3 ).
God is the cause of Vedas.

37. Shankaracharya comments thus on Vedant Sutra:-
By light of alamp, objects are scen. In the same way
knowledge of things 1s possible through the Rig Veda.

38, Mimansa Darshan ( 1. 2. 1).
Sacrifice or action 1s enjomed by the Vedas and the result

is bhss.



39. Bhagwat Gita ( 17-23 ).’

From God emanated at first the Vedas, Brahmans and
Yagyas.

40. Gita (8-253).

By study of Veda, austerity, sacnfice and charity, one
reaches the goal eternal,

41. Gita (9-17)

God is Onkar, Knowable, Know Him and Rig, Yaju and
Sam,

42. Gita (13-4).

The essential secret about matter and spint is described by
the Veda.

43. Gita (15-1)

The world 1s Iike a tree. Its leaves are the Vedas, which
beautify it. He who knows the tree, knows the Veda.

44. Gita (15~-15).

I am knowable through the Vedas. Iam the creator of the
Vedant and known of the V. das.

45. Gita (15-18).

In the world and 1n the Vedas, God is known as Purushotam
or soul supreme.

46. Manu Smriti (1-23).

The Lord milched, as it were the Rug, lYaju and Sam
through the seers Agni, Vayu and Surya.

47. Manu {2-6).

The Veda 1s the source of all religions.

48. Manu (2-13)._

For those who want to know what is the right mode of life,
the supreme guide is the Veda,
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49. Manu (12-97).

Everything 1n the present, past or future is capable of proof
by Veda.

50 Manu (2~166).

Always study Veda.  For a Brahman, to study means

penance.

SI. Manu (12-94).

Veda is, as it were, the guiding eye to the world.

52. Manu (1-12).

The characteristics of duty are the Veda, the Code of law
and conduct, the hfe and conduct of a noble man and the

dictates of one’s conscience.

$3. Manu (12-06).
What 1s not contrary to the Veda is the duty.
s4. Manu (2-11).
One who speaks ill of the Vedas is an atheist.

55. Manu (2-168).
He who leaves the Veda and toils in other spheres, becomes
degraded with his family and descendants.
2, 56. Mahabharat. )
The Vedas are cternal and divine, From them emanated all
the teachings in this world.
57. Bhagwat.

What is laid down in the Vedas is Dharma or pious duty.
Contrary to this 1s Adharma or sin. The Veda 1s, as it were,

God personified.
58. Valmiki Ramayan.
Those whose conduct is opposed to the Veda, are undoubtedly

the atheists.



59. Mahabharat.
There 15 no scripture higher than the Veda.
60. Sayan m his commentary ou Yajur Veda (Taitriya) says.
What cannot be comprehended by observation and inforence
can be known through the Vedas. This 1s the specialuy of the

Veda.
The Veda shows the way to attam the desirable and avert
what is undesirable. The words and objects of the Vedas are

different from thosc of the ordmary hife and usage.
61. And lastly, Brahma Rishi of Atharva (19-71-1) exclaims.
Mother Veda I do adoie
Her Votaries she does sancufy.

Blessed are those who preach this gospel.
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( CHAPTER TWO

1

Contents of Vedas
1. EMPIRICAL AND INTUITIONAL TRUTHS

There is an old controversy about intuition and empiricism.
The historical school of Vedic Literature holds that the Vedas
are empirical, That is, they are based on the experience of
sages. The contrary view is that it is difficult to presume how
in an mitial stage of hife, the highest and noblest truths, as we
find in the Vedas, could be enunciated. The vedic truths
even today keep abreast of the modern scientific age. As St
Arvind Ghosh says, the Veda contains some truths of science
which the modern world does not know. In that case, he
remarks, that Swami Dayanand has rather understated than
overstated the depth and range of the Vedic wisdom in his
commentary. Further we know that every Knowledge is not
gathered through experience, observation or experiment. Every-
thing we know 1s not empirical or based on a scientific nve=
stigation. The other process is, therefore, known as intuition.
At times the mtuition is at the root of apprehension. It is the
mntuition or divine insight by which we rise above the intellect
and scale the highest peak of thought and reahity. Intuition is
the call of one’s innermost self, It transcends reason. Intuition
15 the sheet anchor of the saints and yogies, who lead lives of
chastity, purity, non-violence and truth. They hear the voice
of conscience at its best and are in communion with the
superconsciousness. The sphere is of a personal experience
and stands beyond reason or proof. Intuition 1s a measure of
judgment where all other measures fail. From the nature of
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wisdom contained in the veda mantras we are fed 1o conclude
that the vedic truths are the resules of the inwition of the
scers ( sages or yogies ). ‘This process i also bnown the
Divine revealation = a word uted in relipion,

2. NUMBER OF VEDAS

Rig Veda, Yajur Veda, Sam Veda and Atharva Veda - theee
are the well-known holy seriptures of the Hindwi,  They w7
held to be the word of God revealed to the original four seees
( Divya Rishis ) Viz, Agni, Vayu, Aditya, and Anoira. The
later sages are Shrut Rishies, who heard the divine seveslotion
by tradition and whose names or rather Nom de plume (upnaw)
appear with cach mantra, indicating that they  dicoverad
the sigmficance of that particular mantra and ;xrcu.}u i
among others. According to the Mundal wpnisad, Prahma
was the finst patriarch  amongy the godly Arvans, who way the
protector of the world and who taught the spirttial Lnowlidas
(Vedes) to his cldest son Atharwan,  And this tradisional hne
continued. The Mahabharat and Vishnu Puran say thar Velda
Vyas, the great sage had chssified and arranged the Vedie
Verses  They say that originally there were three Vedas and
the fourth Atharva Veda was a later addinon  Another
version is that each of the four Vedas revealed inelf 1o a
sage called Divya Rishi in the beginmng of the crcation.
Later on, the scers were known as Shrut Rishies,  Apart from
such a question, we are to cxamine here the number cf Vedas

with the help of the internal evidence of the Vedic Literature
itself.

(1) In Yajurved ( 31-7 ) the names of four Vedas are
mentioned.  There the word Chhanda  refers to Atharva V eda,
Atharva is also known as Chhanda Veda.

(2) In (Atharva Veda ( 10-23-4-7 ), Atharva ranks among
the four vedas,
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(3) In Gopath Brahman 1t is said that Atharvan sage revealed
the Atharva Veda to Angira.

(4) In Shatpath Brahman of Yajurveda ( xs5-5 ) or Brihada<
ranyak upnisad, the four Vedas are clearly mentioned.

(s5) Tn Rig Veda ( 10-71-11 ) the duties mn a sacrifice are
assigned to four priests and Brahma represents the Atharva Veda,
as he watches the performance quietly while the other three
priests representing the three Vedas perform their respective
duties.

In Rig Veda ( 8-60-9 ) and Sam Veda ( 1-4-2 J all the four
Vedas are referred. The Mantra runs thus :-

O Lord, protect us with one Veda (Rig Veda. ) Do
support us with the second Veda ( Yajur Veda ). Do protect
us with all the three Vedas ( Rig, Yajur and Sam ). Do
protect us by means of all the four Vedas, which deal with
knowledge, action, worship and science respecuvely.

(6) In Mundak- upnisad ( 1-1-5 ), the names of all the four
Vedas are mentioned. ’

(7) In Tatriya upnisad Brahma Vall ( 3-1) the Atharva
Veda is mentioned.

(8) Chhandagya upnisad’ ( 3-4-1 ) which bclongs to the
Sam Veda says that the verses of Atharva Veda are hike bees.
The hymns of Atharvans and Angiras are honey producers.

(9) The same upnisad Chhandagya (7-1-4) clearly mentions
Atharva as the fourth Veda.

(10) On the other hand, there 15 no evidence to prove
that Atharva Veda came mto being at a later stage, as alleged
by the European writers

(11) In his History of the vedic age, Prof. V.Rangacharya
remarks : “It follows that the Atharvan hymns were in some
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cascs contemporary with the carliest hymns of the Rig Veda.
Some are carlicr than the carlicst of the Rig Veda itsclf.”

(12) In Shatpath Brahman ( 2-5-8-3 ) 1t is stated that Rig
Veda was revealed to Agni, Yaju to Vayu, Sam to Surya and
Atharva Veda to Angira sage. So the version of the Maha-
bharat and Vishnu Puran does not appear to be correct that
at first there was one Veda bur later on Vyas and Vaishampar
yan arranged 1t in four parts. The Puranas also on the other
hand state that from each of the four mouths of Brahma

came forth onec Veda. The Mahabharat mentions all the four
vedas 1n scveral places,

The Europcan Scholars have alleged that one veda is older
than the other and that Atharva is a much later addition.
Further these writers go so far asto presume that the two
Mandals viz , first and tenth of the Rig Veda arc later additions.
This is, however, a bascless and wrong notion. There is no
cvidence ( internal or external ) to support this view. The
presumption 1s not borne out cither by language, structure or

.style by the Vedas. The vedic scholars know that some
portions of Atharva arc more antique and difficult than those
of the Rig Veda. Morcover there are cross references of one
Veda in the other. How could the previous Veda, so presumed,
could have a mention of the Veda or Vedas that arc so called
later ones » Here are the mstances for comparison. (1) Atharva
Veda 1s referred to in the Rig Veda in the following verses :

Rig

1-80-10
£-83-5
4~58-3
6-15-17
6-16-14

' 6-47-24
10-48-2
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(2) Atharva Veda is referred to in the Sam Veda viz,
Purvarchik 1. 1. 9, Uttar Archik 1. 1. 2.
- (3) Atharva Veda is referred to in the Yajurveda as follows:-
Yaju
8~56
11-32
I1-33
15-22
19-50
30-95
(4) Yajurveda is referred in the Rig Veda 8-41-8 and 10-12-3.

(5) Sam Veda is referred in the Rig Veda as under :
Rig
1-62-2
1-107-2
2-43-1
2-43-2
4-5-3
8-29-10
10-93-8
(6) Sam Veda is referred in the Yajurveda thus :
Yaju
18-67
19-18 .
19-94
20-12
21~7

This is an important internal evidence that all the Vedas were
contemporary in revealation, composition or arrangement. The
Veda or knowledge is one, though the verses of them have been
arranged, of course, with repetition here and there according to
the needs of the subject matter or purpose. These subjects are four
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viz., gyan, karma, upasna and vigyan and the Vedas are thercfore
four. Vigyan means secular sciences of arts, crafts, poltics,
wars etc. The presumption that there is magic, witch craft, ctc.
in the Atharva is incorrect. It is a misinterpretation of the text.

Moreover, one thing is noticeable. When the western writers
Maxmuller and others admit that in view of the vanous
devices adopted for maintaining the punty of the Samhita by
way of recitatton in a strict tradition, not a single word or
syllable could be altered or added in any Veda, it is futile
therefore, to presume that some portions were later additions
than the other, or that there was any mterpolation n the Veda.
On the other hand, the matter or fact is that the European
Christian writers started with some preconceived notions about
the orental literature. Therefore, when-cver they found any
verses or chapters stating any subhme philosophy higher than
the Christiamty, which conflicted with their presumptions, they
" atonce declared that such mantras must be the interpolations of
a later time. But for advancing such a theory they had absolutely
. no ground. The Indian writers, who studied the books of thar
European preceptors in their university course, also took the
ideas or theories as a gospel truth and repeated them verbally
or in writing. The whole atmosphere 1s thus witiated. The
entirc structure stands on a bank of sand, as it werc. The
contributors of the vedic age are also no exceptions. They have
not tried to make an 1pdependent research by adopting the
traditional means or clues of mterpreting the Samhita, We
shall revert to this subject later on.

3. NUMBER OF MANTRAS
We have observed that according to the traditional view,
the Vedas were not composed by men, but they are the result
of Divine revealation. The six systems of Darshan philosophy
of the Hindus and Panini hold that not only the sense but
the word itself emanated from God, that like ether ( Akash ),
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the word or sound is eternal. The seers were merely the vehi-
cles of that expression. They conveyed it verbally and Iater
on reduced 1t to writing when the art.of writing was invented.
Some people hold that great sage Mahadeo or Shiva invented
the Deva Nagri alphabet. The Vedas are, therefore; called
Shruti, i.e. what1s heard. Agam means what comes to the
ear, Nigam means what comes out of the mouth. Thus
ngamagam is Shruti or Veda m the beginning. Itis heard
and-then conveyed by speech, However, it is needless to go into
any more controversy on this ‘subject. In his introduction to
Vedas, Swami Dayanand has thrown light on this point. But
as the popular saying goes; let us not count the mango trees
bu taste the mango frut 1tself.
Here are the numbers of mantras or verses :

I. Rig Veda 10,522 mantras

2. Yajur Veda 1,975 mantras

3. Sam Veda 1,875 mantras

4. Atharva Veda 5,977 ”

Total 20,349 mantras

There are repetition of some verses in different Vedas but
that 1s according to different sense and the subject matter dealt
in each veda.
4., WHAT IS TRAY!I
Trayi means trio or threcfold. Sometimes 1t is said that

there are three Vedas viz., Rig Veda, Yajurveda and Sam Veda
only. The fourth, i. e. Atharva Veda 1s said to be a later
addition, which was acknowledged afterwards. We have
referred to this pomt before. There1s no ground to presume
such a theory, which 1s more or less a misunderstanding :

(1) Accordmng to Purva Mimansa Darshan ( 21-35-37)
there are three kinds of mantras or verses in the Vedas.

In the Rig Veda the words are arranged according to their
sense or knowledge. The Yajur Veda relates to Karma, action
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or practical application while Sam Veda relates to songs
or music, -

(2) Chhandagya upnisad ( 4~17-4 ) says that the Lord
condensed the three branches of studies viz., knowledge, action
and worship in the Vedas.

(3) In the Sarvanu Kramani Vmtti, it is stated that the
mantras in Yagyas are displayed in the form of Rig, Yaju and
Sam,

(4) The term Veda trayi 1s used to indicate that the Vedas
( which are four in fact ) relate to three objects or sense viz.
knowledge, action and worship.

(5) Atharva ( 11-8-23 ) mentions all the four Vedas.
(6) Rig Veda ( 1-100-4 ) also refers to all the four Vedas.

(7) Yajur Veda ( 31-7 ) mentions Atharva Veda as the
Chhanda Veda.

(8) In Rig Veda ( 10-71-11 ) the duties of Brahma, who
represents the Atharva veda, are alluded.

(9) In Shatpath Brahman and upnisad, there 1s a mention
of all the four Vedas and not only three-vide Shatpath
Brahman ( 13. 4. 3 )

(ro) Asregards the cross references m Vedas we have given
some details above.

(11) Wherever the word Trayi 1s used, 1t simply means
that there are three senses of vedic words, and they are Gyan,
Karma, and Upasana, Thus while vedas are four, ther
subject matter is threeefold. Swami Dayanandand and Satya
Vrata Samasrami agree on the pomt.

Sometimes 1t 15 alleged on the authority of Taitriya Brahman
( Ananta vai veda ) that the vedas are innumerable. Thus is,
however, not a true sense. It simply means that while the
number 1s four, the interpretations or senses of mantras are
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various andmnumcrable. The languagc of Vedd is so comprehen-
sive and terse that it includes all possible shades of meaning.
5.5SHRUTI .

The Vedas are called Shruti because oniginally they were
handed down in tradition by word of mouth'until they were
reduced to writing, and arranged in the present form. The
original divine seers were four Divya Rishi, But those who
discerned the 1mplication of mantras also came to be known
as Rusht or Shrut Rishi. Rig:Veda (~10-71-3 ) says that the
Vedas were revealed through the sages. .Gopath Brahman states
that the mantras which were seen by thini (.Angira Rushi )
became the Atharva Veda. Vaisheshik Darshan- ( 1. 1.3 ) says
that the Vedas being God spoken. or- divine revealation are
authoritative. Sankhya Darshan ( 5-51 ) says that the Vedas are
self authoritative, as they are the products of God’s natural
powers. Sankhya Darshan .( 5.46 ) says that the Vedasare
not composed by any man. . None has composed them.
Vedant Darshan ( 1.1.3 ) holds that God is the source of
vedas. Sankhya Darshan ( 5-47 ) asserts that no person whe-
ther liberated or not is capable of composing the Vedas. Nyaya
Darshan ( 11.1.67 ) lays down that the Vedas beiig eternal
and the word of God, should be acknowledged as the final -
authority. All the sages have done so. Patanjah Yoga Darshan
( 1.26 ) says that the preceptor of the ancients and the modemn

_people 15 God, who 15 not limited by time. Commenting on
the Vedant aphorism ( 1.1.3 ) saying that God 1s the source of
vedas, Sri Shankaracharya remarks that the vedas are uncreated
as they express the will of God. Rig Veda & others are
reposttories of various scicnces and serve as hight from a lamp.

6. WHO 1S5 RISHI

With every mantra we find:-a Rishi.. The people presume
that the Rishi was the person who composed that mantra,
or verse, Let us cxamine this pomt.
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The historical school headed by Katyayan ( 300 B.C.)
followed by various interpretors in the later age, have opined
that the Vedic verses were composed by different sages.
According to the more ancient ‘Nirukta School, however, led
by Yaska Muni ( soo B. C. ), the Rishies were only the seers
of mantras and not composers. They only interpreted the
verses. The vedic lexicon Nirukta has defined the word
Rishi, It lays down that the Rishics arc the scers of mantras,
as Rishi means onc who discerns. Along with each mantra,
there appears the name of a Rishi in the margin or at the top
of the verse. It means the sage to whom the sense or
interpretation of the divine verse became known as a result of
his meditation or yoga. He also propogated or preached that
mantra.  Rishi, therefore, means only an interpreter, says
Anvkramanika of Rig Veda. Sometimes the nom-de-plume
or upnam appears as a Rishi, For mstance the Rushies of
some mantras are river, mountamn, tortoise, fish, shell, pigeon,
life etc. Surely these things cannot be the composers of
mantras. It is just possible thatall these are symbols of the
seers, Compare in this connection the various symbols adopted

by the Jain Tirthankaras at a later age. Nirukta clearly states
~ that these Rishies are the seers. The sage Upanyava also
opines that the Rishies are only scers and not composers of
the mantras, Such sages were those who had ganed a personal
insight and experience of what is truth and real in this world.

Later on, they say that the mantras were divided and
arranged into books and parts, as they appear today. They
say that this compilation and arrangement was undertaken by
Vedavyas or Krishna Dwepayana. In an article on Vedic
culture in the cultural hentage of India, Dr. C. Kunan Raja
opines thus : ““According to the Vishnu Puran, the original
Veda, first revealed by God to the Rishies, consisted of one
‘hundred thousand verses and had four divisions, With the
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flux of time, these divisions got mixed up and many portions
of the Vedas fell into obscurity. Soin the beginning of the
Dwapar age ( third epoch ) Krishna Dwepayana resuscitated
the Vedic study and classified the work according to the four
ancient divisions of Richa, Yajus, Saman and Atharvan. In
order to perpetuate the study of the Vedas in a proportion,
he taught them to his principal disciples. He gave the Rig
Veda to Paila, the Yajur Veda to Vaishampayana, the Sam Veda
to Jaimini and the Atharva Veda to Samanta. As he reclassified
the Vedas, he became renowned by the name of Vedavyas i. e.
“classifier of the Vedas.” However, this is a traditional and
Puranic view.

vl 7

In short, Rishi appears to be the title of a sage, who saw the
sense hidden in the mantra. Yajur Veda ( 34-49 ) defines or
describes the qualities of aseer. A Rishi 1s one well versed
in Veda, a learned person who has completed his studies, who
follows reason and truth, whose attributes are divine, who is
a Yogi, impartial and unattached, who has a perfect perception
with spinitual wisdom and  balance of mind intellect and good
conscience. The Mundak wupmsad Taitriya Aranyak and
Shatpath Brahman also describes the qualities of a Rishi.

A Rishi 1s not a Mantra Karta or a composer of the verse,
This conclusion is based on two factors. We find that one
small mantra of a few words has got 100 or even 1000 Rushies.
..-Tt 15 inconceivable how a small mantra was composed ( if it
was ever so ) by so many sages. The second point 1s that one
and the same mantra has got different Rishies. How
could different persons compose the same verse: Or was
it plagiary ¢ Here are the instances, See Rig Veda
9. 6.19. This one mantra has “Shatam Vaikhanasa Rishaya”
i.e. 100 Rishies, Could this small mantra take. 100 persons to
compose it 2 Certainly not. Itis absurd to think so. Further
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~ RigVeda 9-11-53 has 100 Rishics. Rig Veda 9-ro7 has scven
sages. Rig Veda 8-34 has 1000 Rishics.

Now consider the second poimnt. The very same mantra occurs
in the Rig Veda 10-152-1 and the Atharva Veda 1-20-4. But
in each case, the Rushi 1s different. In Rig Veda it is Bharadwaja,

and in Atharva, it is Atharva Rishi, The same is the case in the
following mantras—

Rig Veda 10~161-1 Rishi Prajapati.
Atharva 3-I1-1 Rishi Brahma.
The mantra is the same in both Vedas.

Rig Veda 1-189-1 Rishi Agastya.
Yajurveda  40~-16 Rushi Dadhyan.

Here again the mantra is one and the same, but the Rishies
are different. If we admat that the Rishics composed this mantra,
it means that the same mantra was composed by Agastya in

Rig Veda and by Dadhyan 1n Atharva Veda. This presumption
is not correct.

Therefore the only reasonable conclusion is that the mantras
were only seen, interpreted and preached by the sages. They
were not composed by the sages, whose names appear with the

mantras. The sages were only seers of the same mantra in
different context, sense or subject matter.

Thus the presumption or musconception that a Rishi was
the composer of the mantra does not stand to reason.
7. WHAT IS DEVA OR DEVATA
The popular practice and belief 1n multitudes of gods,
goddesses, demi-gods etc 1s an old superstition or blind faith.
Thus prevails in all countries and in all societies, high and low
educated and uneducated. In practice 1t 1s as good as an
ariticle of faith evenin the most orthodox sects professing
monotheism. Most of these people while prasing and prea-
ching the creed of oneness of Almighty God, do adore tombs,
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holy books and other symhols, idols and photos of heroes and
heromes in the same way as they worship God. No religion
or sect 15 free from this infection. Itis also true that those
who adore the gods and goddesses have no 1dea of the nature
identity or entity of such gods. But all the same the worship
goes on. People put wreaths, burn incense and bow down in
reverence with folded hands. They adore all sorts of things
-such as a piece of stone, image, tree, the clements and etherial
bodies such as the sun, moon, and so on. ) A

Even the illness or contageous disease such as chickenpox 1s
worshipped 1n the form of a stone or image. The worship-
pers never care to know how their objects of worship, can
fashion the destny of man by blessing the fulfilment of desires.
However, the people seem to agree that this hiearchy of gods
and goddesses has a much lower status and the demi gods are
subordinate to the one Almighty God. In this they seem to
conceive a sort of department i nature headed by a boss and
his subordmates. How far this 1dea can comcide with mono-
thessm and one all powerful and all pervading power isa
crucial question. But none cares to take . things seriously.
They carry on the hero worship and put wreaths, They offer
presents on tombs of saints and smg praises in mght vigils in
honour of the unknown and unseen presumed powers or
spints whom they call Devatas, or gods.

The Veda discards and deprecates all such polythestic fetish
and nature worship. Though the natural forces and etherial
bodies and worldly things are useful to us, but being lifeless
they are, helpless in advancing our spirituality. A hfeless thing
cannot guide a hvm.g being.

The word Deva or Devata is used 1 two senses. One denotes
things or persons of the world. The other explains the meaning
attached to a mantra in the Veda. As Nirukta says, Deva and
Devata are one and the same thing.

37



Let us cxamine this question, Rig Veda ( r10-8-2-3 )
declarcs that the Almighty God is one, though He is known by
different names,

In the popular sense, Devatas are the supernatural powers
presiding over various spheres of nature. They are presumed
to fashion the human destiny. * Again, another idea of Devata
is 2 belief m some super-natural personal beings, who possess
bodily form and have cxtraordinary powers over the world
affairs.  In face of Rig Veda ( 1-164-46 ) all these arc
misconceptions. The Veda categorically denics the existence
of multiplicity of Gods. God 1s one without a sccond. The
“natural forces, things, persons or herocs arc not gods. Yajurveda
( 31-1 ) also reiterates that God is one, though He is known
" by various names according to His attributes. The forces of
nature or ctherial bodies are called Devatas, but they are not
God, worthy of adoration. The only object of adoration is
God alone, the fountainhead of all cxistence, all hfe and
knowledge and bliss. It is wrong to think that there is a presiding
diety of every clement of nature. This is contrary to the
monotheism. Yajurveda cnumerates the Devatas or powers of
nature such as fire, air, sun, moon, cte. because all these give us
something. But they are at the same time hfeless things. They
cannot give us spiritual knowledge and bliss. The 33 classes
of physical bodies are counted m Rig Veda ( 1-34-11 and
1-39-11 ) and Nirukta (7-5).

The living beings are also called Devata, But in Veda they
are never taken to mean God or gods. For instance, a learned
man is called Deva, in Shatpath Brahman. In Taitriya Upnisad,
the mother, father, preceptor and guest are called Devas. The
physical bodies as well as the living, benevolent and shining
beings are creatures of God, But they are not God. The word
Devata in the vedic literature does not convey the same sense
as the Greek Pantheon, The Veda teaches monotheism, pure
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and simple. In the Veda, there is no Puranic or mythological
conception of gods. There are no prototypes of angels of Islam
and Christiamty, -

Nirukta gives an etymological significance of Devata.
According to it, Devata is one which gives, shines or one which
is a celestial body. On this Dr. S. Radha Krishnan ramarks:—

“An mmportant point to be borne in mind is that the word
Deva 15 so  very eclusive in its naturc and 1s used to
indicate many different things. Deva 1s one who gives to man.
God is Deva because He gives che whole world, The Learned
man who imparts knowledge to fellowmen is also a Deva. The
sun, the moon, and the sky are Devas because they give light
to all creation. Father, mother and spiritual guides are also_
Devas. Even a guest is Deva.”

As the Nirukta says, the parents and guests are Devatas,
But they are only objects of respect and not of wership.  The
worship of clements or nature is foreign to the Vedas. There
1s no mythology, no polytheism and no idolatry in the Vedas.
Nirukta clearly declares that there is only one supreme soul
worthy of worship. The so called Devatas arc the attributes
of one God, The Learned priests are Devata, says Shatpath
Brahman. Devatas are the senses of the body. The Isopnisad
declares that the senses could not attain Huim. In Veda Devata
means so many things, but never as proper names of gods and
goddesses or forces of nature. Maitreymi Samhita of Rig Veda
says that Prajapati (God) 1s the creator of the Devas or gods.
Taitriya Brahman says that God created the gods, which means
the forces of nature. Shatpath Brahman says the gods were
created out of these worlds. Thus .Devatas are the wordly
manifestations or objects of creation.

(1) God created the deities (Manifestations of natun;) says
Shatpath Brahman.
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(2) Devas are the sons of the Almighty-Says (Shatpath)
From all this, Maxmuller had to admit that in Veda the terms
never appear as proper names or appellatives.

As we have noted above, Nirukta uses Devata in 4 senses
viz., (1) to give (ii) light (iii) tranquility and (iv) bliss.

Etymologically Devata means to play, win, behave, shine,
praise, be happy, pride, dream, lustre and so on. Shatpath
defines Deva as those who are sinless.  Aitreya Brahman _calls
the truthful as Devas.

Sayan calls the priests as Devas. The word has been cx-
plained Rig Veda 1-94-13, 10-121~7 and 1-50-10. In short,
Deva 15 one with divine qualities, expert in action, giver of
Pleésurc“ and victory, protector, etc. All this Vcdic.inter-'
pretation of the authomtative and traditional school removes
the doubts introduced by the Buropean writers, The Chnstian
writers like, Bloomfield and others said that Sayanacharya
presupposed Devatas to be natural gods, that the monotheism
in Vedas 5o called 1s not a clear cut one.

’

To this St. Arvind replies “that the vedic gods arc symbolf
of psychological functions. Surya signifiés intelligence, Agni
is the will and Som means fecling.

Raja Ram Mohan Rai also remarked -

“The vedic gods are allegorical representations of the
attributes of one God.”

Thus on one hand, the westein mind ‘prcsuinés a vedic
pantheon, the Indian Scholars particularly Swami Dayanand,
take the vedic teachings as monotheistic-pure and  simple.
Atlast, Maxmuller had to coin a word ‘henotheism’ in order
to reconcile these views and to bring matters to his ‘Viewpoint.
By henotheism he meant that numerous gods were worshipped
in turn as the one Supreme deity. He said that the ancient
Aryans worshipped the various deities in turn as the supreme
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one. This is an absurd proposition and is contrary to the
internal evidence of the Rig Veda (1-164-46) and Yajurveda
(32-1). The European wrters take the attributes of one God
to be the various demi gods. This is wrong.

Suppose a Christian offers a prayer hke this :—

“May God bless us. The Holy Father may comfort us.
The saviour may save us. The Creator may guide us.
Lord in heaven Johova may bless us. He is ommiscience,
omnipotence and all presence.  Does such Bibhical prayer mean
a multiplicity of gods > Certainly not. Similarly, Agni, Indra
etc, are attributes of one God. These are not gods in the
popular sense. They arc adjectives and not proper names.
Agni, Indra etc. are attmbutes of one God. They are not

demi gods.
8, WHAT 1S DEVATA OF A MANTRA

Nirukta (7~1) defines the word ¢ Devata * in this connection.
Devata means the substances where attributes are explamned 1n
a mantra. It means the subject matter or topic of a mantra,
For instance, when the process of an art 1s described, that
process 1s called the Devata. Devata 1s thus an mdex or
essential key note of the meaning of a mantra.

Sarvanukramant also reiterates this view. Thus the Devatas
attached to the verses are not gods as popularly understood.
For instance, some mantras have the following Devatas:—

1. Cow, 2. air. 3. sacrifice, 4. mind, § cloud, 6. specch,
7. vegetable, 8. public assembly, 9. vital airs, 10. politics.

11. horse, 12. Vaidya, 13. medicine, 14. seasons and so on.
How can thesc objects be gods 2 So Devata means only the
subject matter of the mantra. Swami Dayanand asserts this
view in his Introduction to the vedas.

9. INSTANCE OF WESTERN PREJUDICE

In lus History of ancient Sanskrit Literature, Mr. Maxmuller
stated : |
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i,

“The names in the vedas never appear as appellatives nor as
proper names. The words are still m a fluid state.” He
further remarks :

¢[ add one more hymn ( Rig 10-1-21 ) in which the ideca
of onc God is expressed with such power and precision that it
will make us hesitate before we deny the Aryans an intuitive
monotheism.”

Contrary to all this, 1 other places where it suits the purpose,
both Mr. Maxmuller and subscquent European writers insist
that the words in the Veda Iike Agni, Indra, Varuna ctc. arc
not the attributes of one God, but they are rather the proper
names of the different gods or deificd natures. And of course,
the Indian pupils or mmitators like the contributors of the
Vedic Age, ditto theirr white preceptors. In this there is no
semblance of the double faced Janus or rather a maligned and
subtle motive to mince matters, and hide the truth. Who knows
if 1t be a device to begumle the Indian youths. Atleast it can be
a self deception. Mr. Maxmuller’s mnvention or coining a new
word henotheism is another mstance of the European prejudice.
The time has come when the Indian Scholars should carry on
an independant research into the sources of vedic literature and
cease to be guided by the partial views expressed by the Christian
authors of the west so far. We should rcorient the vedic
rescarch.

10. WHAT IS BRAHMAN GRANTHA

The Brahman Granthas arc the books, written by the anci-
ent learned sages of the Vedas from time to time, cxplaming
the significance of the Samhita. They arc thus the commenta-
ries on the Vedic text. To each Veda is attached a Brahman,

which explains the meaning “of somc difficult portions here
and there:—

I. Rig Veda has Aitreya Brahman and Kaushitki Brahnian,
2. Yajurveda has Shatpath and Taitreya,
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3. Sam Veda has Tandya and Jaimini,
4. Atharva has Gopath Brahman.

There are various other Brahmans yet to be discovered.
11. BRAHMANS ARE DISTINCT FROM SAMHITA

Among the orthodox schools it is often supposed that the
Vedas and the Brahmans are one and the same and both stand
on an equal footing. This is held by one Katyayana

(300 B. C. ) and some other later Vedic preceptors such as
Kumanl, Ramanuj and Uwat. But the consensus of opinion
of other emument authorities is that the Brahman Granthas are
not Veda. The Veda is the text, while Brahman is its
commentary. The one is the revealed knowledge. The other
is the work of a sage. Katyayan remarks that both are one
and the same. But this version goes against the internal
evidence of the Brahman Granthas themselves. Gopath
Brahman ( 2-10 ) and 1-2-9 holds that Brahman 1s distinct
from Veda. In Maha Bhashya ( ancient Sanskrit Grammar )
Patanjali opines likewise and says that the Rahasyas or
Upnisad are also to be reckoned as distinct from the Vedas.
In his commentary on the Kanwa Samhita, Sni Shankracharya
says that Shatpath Brahman 1s in the form of an exposition of
Veda and that the Veda as the text stands prior to the Brahmans.
Shatpath Brahman which 1s a commentary on the Yajur Veda,
clearly admuts this view. Prof. Weber in his “Indian Litera-
ture’ says “strictly speaking, only the Samhita or Vedic text
is the Veda.”

The Kathak Samhita ( 14-5) holds that Gatha and Narashansi,
which are the Brahmans, are Anrita or man-made, while the
vedas are Rita or divine. Shatpath defines Anrita as something
man made. The Brahmanas are known as Itthas Narashans:
{ manmade ), while the vedas are Shruti or revealation. A
commentary can never rank as the text, As regards the opinion
of Katyayana, he might have adopted this formula for his own
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realitiesin this world and the relation of self and superself.
They refer to the realisation of the spirit and the blissful
condition, which is the goal of life. ~All these terse and pithy
compositions are based on the Vedas. The following main
upnisads are attached to each Veda :—

1. Rig Veda has Atreya upnisad.

2. Yajur Veda has Isha, Kena, Katha, Taitreya, Brihadaranyak
and Swatashwetar upnisad.

3. Sam Veda has Chhandagya upnisad.
4. Atharva Veda has Prasna, Mundak, and Mandukya.

There are other minor upnisads, which are so numerous,
some were composed by the ancient seers while others are of
much later age, sectarian and Puramic. However, they cover
a vast field of vedic literature on spiritualism and Vedant or
Gyankanda.

13. VEDANGAS

For tha study of the Vedas, the sages composed the following
works known as Vedangas or limbs of the Veda as it were.
Without gomng through these works, the significance, purport
and purpose of the Samhita do not become clear. They were
composed by the ancient sages.

1 Shiksha Or Phonetics : It lays down the rules for
pronouncing the Veda mantras. Mantras are recited in various
ways and reduced to music e. g. Udat, Anudat, and Swarit.

2. Kalpa: 1t lays down the process of performing the
yagyas ( sacrifices ). It means the rules of rituals and viniyoga
or practice. It should be noted that Viniyoga follows the
meamng, But the meaning of a mantra does not and should
not depend on the Vimyoga.

3. Vyakaran or Grammar: The Vedic grammar is different
from the grammar of classical Sanskritin certain aspects cf.
Ashtadhyayia by Panini and Mahabhashy by Patanjali, )
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4, Nighantoo and Nirukia - Nighantoo is philology or
collection of sclected difficult words of Vedas. Nirukta is
glossary with explanations of words. Both these works were
written by Yaska Munt 1 soo B. C.,

5. Chhandas : or prosody or rules of composing poetry.

6. Jyotish or astronomy. It throws lght on.the solar
system and the outer space and etherial secrets.
14. UPANGAS OR UPVEDAS

Rug Veda has Ayurveda ( science of life and medicine )
Yajur Veda has Dhanurveda or military science. (
Sam Veda has Gandharvaveda or the art of music,

Atharva Veda has Arthaveda or economics, and political

science.
15. CHHANDAS AND MANTRAS

Prof. Maxmuller classifies the mantras of Vedas into
(i) Chhandas and (1 ) Mantras. He considers the Chhandas
to be an older and simpler phase characterised by the sponta-
neity of composition. He says that the mantras represent
a new phase, which is full of elaborate and technical ceremonies.
This  classification however is not based on any ancient
tradition of the Nirukta school. According to Nirukta, there
is no difference in the meaning of a Chhanda and a Mantra.
Through the Mantra one acquires truc knowledge of existence,
By Chhanda, ignorance 15 removed and one is brought
under protection of knowledge and gets happiness,  The
Shatpath Brahman says that the mantras are called Chhandas
because knowledge of human conduct 1s bound up with
them ( mantras ). Thatis, itis through them that we leam
all religious conduct. In short, the mantra means something
that reveals a secrct knowledge, and the chhanda means the
knowledge which illumines or reveals the true nature of things,
Thus the terms Chhanda and mantra are synonymous.
Maxmuller’s view 1s, therefore, not well-founded.
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16. SHAKHAS OR SCHOOLS

A Shakha means a branch. It is a school for propagation
and preservation of the samhita. They are the medium of
mstructions and recenstons of the Vedas There may bea
slight vanation here and there about pronounciation and mode
of rcciting of mantras in different schools but 1t docs not
mean that there arc as many Vedas as there are Shakhas. The
Vedas are only four. The text is the same. It is a kind of
division of labourin the litcrary field. In order to prescrve
the Samhita and protect it from mterpolation or corruption,
the sages and preceptors or Shakhas laid down some spr:‘cml
rules. Thus in respect of pronunciation or style of rccitat}on,
or interpretation, various schools prescribing the recensions
cropped up. The Vedas have the following Shakhas :~

1. Rig Veda has 20 Shakhas ( Schools )
2. Yajur Veda has 100 Shakhas

3. Sam Veda has 999 Shakhas

4. Atharva Veda has 8 Shakhas

Total 1127 Shakhas
Yaska Muni mentions the following schools :
1. Nirukta or etymologists
2. Aitthasikas or legendary writers
3. Yagambkas or retualists
4. Panvrajkas or ascetics

For this onc has to study the Vedic branch known as Prat:

Shakhya.

17. ARRANGEMENT OF SAMHITA
Rig Veda 1s divided 1n two ways viz, ~

(1) Mandal. Sukta and Mantras.

This 15 the popular classification.
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(2) Ashtak, Varga and mantras

Yajurveda 1s divided 1n to Adhyayas and mantras.
Samveda 1s divided 1n to two portions viz.,

(1) Purvarchik and (2) Uttararchik.

Then again these are classified n to Adhyayas and mantras.
Atharva veda 1s divided into Kanda, Pathak, Anuwak, Varga

and mantras.
1IS.PURITYOFSAMHUITA.

It 1s an undisputed fact that the text of the vedas has come
down to us m tact, sccurc and pure from addition, altcrations,
interpolations or pollutions. By the very m-imitable grandeure
of the vedic language and the unqualified sublimuty of their
contents, the vedas have defied all attempts at interpolations.
Prof. Maxmuller in his “Onigmn of religion’, remarks :

“The texts of the vedas have been handed down to us with
such accuracy that there 1s hardly a various reading in the
proper sense of the word or even an umcertamn accent in the
whole of the Rig Veda.”

It 1s a mustake to supposc, as some European writers of the
cathier 18th century did, that certain portions of the Vedas were
later additions. They wrongly presumcd without any justification
that the first and last mandals of Rig Veda were later additions.
This version goes against the emment view of Nirukta which
calls Rig Veda as Dashtay: or const:ting of ten mandals morecver
in the Charan Vyuha Anuvaknu Kramam (1ndex of Rig Veda),
therc 1s a clear menuon that the Rig Veda has 64 Adhyayas
and ten mandals.  There 1s no difference i the language or
style of the so called later mandals with the rest. Pandit
Satya Vrata Samashrami, latc Principal of Sanskrit College,
Calcutta and a well known -scholar of the orthodox School
has written 1n his book ““Trayr Parichaya®: that the language
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of all the mandals v umform and «imilar.  Prod Macdunned
i his Sanskone Literatore remarkoe—

“Nevettheless the supplements colleeted inat (oo the roth
mandal of Rig Veda ) apperr for the moo part to be older
than the addisons which ocenr i the carlier boole”

The fact scems to be that the wenth mandal of the Rig Veda
contains some highly philosophical and monotheistic hymns
such as Nasdiya Sukta, Hieanya parbhs Sulta ete,  That was
against the preconceived notion of the western writers, who
had thought that the Vedas were the literature of a primtive
type  Sumdarly, she monotheism  expressed in Rig Veda
1-164-46 also startded them,  Therefore, there wa< no way
out but to com the theory that theee mandals were Iater
additions,  But i domg o, they ignored the other facts vir.,
their own previous judgment  and the  ughly developed
traditional device safeguarding the punity of the Samhita.

10, DEVICE TO PROTECT PURITY OF SAMHITA

With a view to preserve the vedie text from interpolations,
the ancient sages devised methods of reciting the mantras,
These processes are known as Jata, mala, Shikha,  Lekha,
Dhwaja, Danda. Rath, and Ghana, The rules and ways of
reciting are given n the works known as Pratishakhy as, attached
to cach Veda. In this connection the Praushakhya of Aitreya
Aranyak and Vikri Valli granth by Vyadi may be seen.

Besides. this various kinds of indexes { Anukramanikas )
were prepared.  For anstance, the index of hymns, verses
words, rishi, Devata cte. were got prepared with much labour.

Dr. D R Bhandarkar remarks :

“The object of these different arrangements is simply the
most accurate preservation of the sacred texe,”

Prof E J. Rapson of Cambridge University remarks in his
book ““Ancient India™. “Like all the other works of the Vedic
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period, the Rig Veda has been transmitted orally from one
generation to another, from a remoté antiquity even down to
the present day. = If all the manuscripts and all the printed
copies were destroyed, its text could even now be recovered
from the mouths of living men with absolute fidelity as to the
form and accent of every single word.  Such a tradition has
only been possiblc through the wonderfully perfect organization
of a system of schools of Vedic study in which untold
generations of students have spent their lives from boyhood
to old agein learning the sacred texts and in teaching them
to their pupils. Thisis beyond all questions the most marvel-
lous 1instance of unbroken continuity to be found in the
history of mankind. So faithful has the verbal tradition
been maintained by the Vedic schools that various reading
can scarcely be said to exist in the text of the Rig Veda which
has come down to us. It has probably suffered no material
change since about the year 700 B. C., the proscimate date of
the Pad Path or word text, an ingemious contrivance, by
which each word in the  sentence is registered separately and
independently of its context, so as to supply a means of
checking the reading of the Samhita Path or continuous text
and thus preventing textual corruption.”

How gigantic and laborious 'task it was for the selfless
priestly class of the Hindus, can be gauged only when we
remember that the total number of verses of the four Vedas
is 20,349. There is absolutely no scope for interpolation as
every word and every letter in the text has been counted.
The Shatpath Brahman ( 10-4-2-235 ) states that Rig Veda has
10 622 gymantras, Yajurveda has 1975 mantras, Sam Veda has
1875 mantras and Atharva Veda has 5,977 mantras, total
20,349 mantras. The letters of Rig Veda were also counted.
The Anuwak Anukramani ( index ) by Shonak says that Rig-
Veda contains 4,32,000 letters. Prof. Maxmuller also states
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that Rig Veda contains 15,382 words and 4,32,000 letters,
From this we can see what cxtraordinary and numberless
precautions were employed for preventing the Sambhita from
being lost or corrupted. The carlicst expedient was the
formation of Padpath or woid text, m which words of the
text were separated and given in the original form as unaffected
by the rules of Sandhi or grammatical combination. Thc
second process was the Kram Path or step text m which cvery
word of the Pad Path occurs twice, being connected with the
word which precedes and the word which follows. The
third method is called Jata Path, i, e. woven text, in which
Kram Path is similarly trcated as Pad Path. The fourth is
Ghan Path, which is another complicated system of word
combination. The fifth is Prati Sakhya, which lays down
rulés by which Pad Path can be turned into the original
Samhita ( Veda'text). The sixth device is the compilation
of Anukranianikas or index. In this conncction a study of
the Sarvanukramani and Brihad Devata by Katyayana is
necessary. These enumerate the number of hymns, verses,
words and syllables. Thus with all such ecxtraordinary and
minute safeguards, the Samihita has been preserved with an
unprecedented and unparelleled fidalty.  Therefore, Prof.
Maxmuller had to say i hus History of Sanskrit Litcrature :

“Thus it appears that the Kernel of vedic tradition as
represented by the Rig Veda, has come down to us, with a
high degree of fixity and remarkable care for verbal mtegrty,
from a périod which can hardly be less remote than 1000 B.C.”

“Such'pornts furnish an additiorial proof that the cxtreme
care, with which the verbal integrity of the text was guarded,
goes back to thec earlier period 1tself.”

*“The o,ld text of the Rig Veda thus shows itself to have
been ?rc:*scrvéd from a very remote antiquity with marvellous
accuracy even in the smallest details. o
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«The work being completed, extraordinary precautions soon
began to be taken, to guard the canonical text, thus fixed-
against the possibility of any chance of loss. The result has
been -its preservation with a faithfulness, unique in literary
history ”’ ' '

Mr. C.V. Vaidya in History of Sanskrit Litcrature says :

““The Rig Veda has been religiously preserved by the vedic
Brahmanas for these several thousands of years without
any variation and there are no various readings in it.””

“Some differences in pronunciation and ritual arose in
course of time and these gave mise to what are called the
Shakhas or branches and Charans.”

The cight expedients or means to preserve the Samhita
mentioned in Vikreta valli by Vyadi have already becn referred
before. The recitation of mantras accordingly 1s still cxtant
in Benares, Mithila, and the Deccan. Prof. Maxmuller finds
no change in the text as cxisted m the time of Katyayan
( 300 BC. ) and today. In the Bhandarkar Commemoration
Volume, Prof. Macdonnel agrees in 1n what has been stated.
He says that because of the extraordinary care, the Sambhita
possesses an extraordinary degree of authenticity.

In his Rig Vedic India, Dr. A C. Das says: ,

“Rig Veda Samhita 1s in language and sentiments atonce
beautiful and simple, which bespeaks culture higher than and
i far advance of that of cither the civilised Egyptians or the
Babylonians an Assyrians not to speak of lake dwellers of
Switzerland or the Teutoric savages. These hymns were not
committed to writing on paper, palm leaves or baked clay,
bricks but to human memory and were handed down from
gencration to generation without the loss of even a single word

or syllable.”
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Dr. Das further gives a graphic description. “When the
whole world was steeped in utter darkness, the vedic Aryans
lighted up the holy fire of civilisation and spiritual culture and
kept it burning and glowing for thousands of years, In later
age, a few faggots were taken from this sacred pile to other
countrics, where they glowed for sometime and extinguished.”

. "‘
This is another version of the declaration of sage Manu, the
author of Manu Smriti. which runs:-“Let all people who

desire to have true Knowledge and morals, approach INDIA.”
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CHAPTER THREE

Interpretation of Vedas
1.PROBLEM OF INTERPRETATION OF VEDAS

The nterpretation of Sambhita 1s a controversial and vexed
question. The Western Scholars Iike Maxmuller, Muir, Tawnry,
Thebaut, Grfith, Macdonnel and others try to understand the
sense 1 various ways  Their method 1s deprecatory and
onesided. They stress the mtualistic side by following Sayan’s
commentary. In his article, ““The search of the Vedas,” Samnt
Arvind says :

“It 1s not posstble to follow either Sayan’s method or lus
results without the longest reservation.” It is the central
defect of Sayan’s system that he 1s obsessed always by the
ritualistic formula and seeks to force the sense of the Vedas
mto that narrow mould *’

Sayan 1s the father of European Scholarship on Vedas. But
Sayan’s method 1s mythological, legendary and historical. He
ignores for the most part, the yogic method of Nirukta.
According to the Vedic tradition, there are other proesses of
interpretation too. Sayan’s translation of Veda 1s the fountamn
from which the European fountain itself 1s contaminated and
defiled. All that springs from that fountain 1s bound to be
impure. Thus the European versions adopted by Roth,
Wilson, Benfy, Maxmuller, Muir and others being based on
Sayan, contains, shades of history and evolution of thought.
This mistake or rather onesided view 1s revealed by the contn-
butors of the Indian History viz, the Vedic Age sponsored by
the Vidya Bhawan Bombay.
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Therc is another difficulty.  The translators forget or 1gnore
the fact that the Vedic language bemng very ancient is for the
most part different from the classical Sansknt. The Vedic
termmology, therefore, conveys a diffcrent sense from Sanshrt.
That is why Yaska Mum declares n Nirukta ==

*Without the aid of Nirukta, the Vedas cannot be understood.™
This 1s because the words in Vedas are yaugic, 1.e. they convey
sense accordmg to the root of verbs The words are not  Rudhi
or Lokik, 1e. conventional as m the later Sanshrmit The
welknown glossaries available wviz., Nighantoo and Nirukta
give about 700 mstances of vedic mantras and how to interpret
them, In the Mahabhashya, Patanjali also says that all the
ancient authors and commentators regard the vedic woid
as yaugic or derivative. Since the European Scholars only
followed Sayan, they ignored this basic principle, with the
result that the misconceptions of mythology. storics, poly-
theism, lustory and geography cte. crept in.  In the later part
of his lLife, Prof. Maxmuller had to admit this fact.  In his
History of ancient Sanskrit hiterature, he says :

“The names are found in the Vedas asif in a stull flud
statc.  They never appear as appellatives_nor yet as proper
names.”’

The Vedas should be studied  with the aid of Vedic glossary,
grammar, Brahman Granthas, Upmisads and other subsidiary
works acknowledged as authoritative by Indian tradition,

The trend of European thought was duc to their precon-
ccived notions.  They thought how could the ancient heritage
be so full of lofty idcas on morabty, religion and cultuie.
It 1s a pity that the Indian Scholars cven today do not try to
tap the original sources and adopt an independant Imc of
rescarch.  Samnt Arvind has, rnightly pointed out the new
approach in lis book “Bankim Tilak and Dayanand.” Hec
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says that Swami Dayanand has shown the right clues and iy
the work is done accordingly, the ritualistic sacrodotal, mytho-
logical and historical 1deology will collapse as also the
naturalistic sense of the Europeans.

It1s high time now to discard the obsolete ideas of the
early 18th century. Mr, Bloomficld had once said that the
hymns of Rig Veda are the -sacnificial composition of
a primitive race. The western writers following Sayan also
held that the Vedas are heterogenous collections and the gods
of Vedas are natural gods. They took them as half formed
myths, crude alegories and obscure groping and immature
compositions. Pfleiderer said that “Vedas are primaeval childhike
naive prayers.”

Contrary to these old and halfbaked misconcepuions, St.
Arvind Ghosh declares -

“Vedas are replete with suggestions of secret doctrines and
mystic philosophies The Vedic gods, so called, are symbols
of psychological functions.”

The question is how to inter’pret the Vedas correctly. In his
Indian Philosophy, Dr. S. Radha Krishnan says:

“In interpreting the spint of the Vedic hymns, we propose
to adopt the view accepted by the Brahamanas and upnisads,
which came immediately after.. These later works are 1
continuation and development of the views of the hymns.”

Thus we find that Nighantoo 15 the oldest dictionary of
the selected and difficult words in the Vedas, Nighantoo 1s
said to have been compiled by one Rishi Kashyapa, though
Yaska Muni, the author of. Nirukta is also held by some to
be the compiler of Nighantoo. " At any rate, Nighantoo is
older than the Brahman Granthas, which are more or less a
running commentary on the Vedas. Nirukta follows -the
method of derivative meaning according to the root of verbs.

P
&
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This process is different from ™ the kListoric and Puranic
( mythological ) approach of much later tmés. The historical
school is later than Nirukta. Yaska flourished m about 500
B. C. The Puranic school dates from 200 A. D. Most of the
existing commentators of Vedas belong to the Puranic age. These
are Sayan (1331 A.D.) Uwat ( 996 A D. ), and Mahidhar
of the roth Century A D. These commentators of the nuddl:
age mfluenced by the Puranic or mythological school, followed
the style of historical Interpretation, sacridotal or yogic
sense, and Puranic viniyoga or practice m performng yagyas.
They mostly followed the Shrot sutras by onc Katyayan
who flourished 1 the Gupta period. These commentators
were, therefore, offccted by 1deas prevailing then, wviz.,
cult of Shakt goddess, sacrifices of anmmals and
listorical  references, or mythology of the Puranas.
Since the FEuropean translators followed the Indaan
commentators as aforesaid, they had to adopt the Puranic
method. This 1s the root of the trouble and the crux of the
problem. The key and criterion lie m adopting the ancient
traditional method.

In this connection, 1t 1s necessary to quote the views of
Dr. A. B. Keith 1n hus History of Sanskrit Literature :

- “The oldest lexicographic work carried out m India is
recorded in the Nighantoos, collections of Vedic terms, of
which the most important are the lists handed down to us with
the Nirukta of Yaska These, however, differ 1n many
respects from the Koshas of classical literature.”

Dr. M. Winternitz says i his History of Sanskrit Literature :

“The first commentator of the Rig Veda, whose work 1s
preserved to us, was Yaska, who on the basis of the Nighantoo;
explains a great number of Vedic verses in the work Nirukta or
etymology. . Thus Yaska, who is older than Panini, already
quotes no less than seventeen predecessors.”
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“The-Nighantoo and the Nirukta, the oldest Indian treatise
on etymology, philosophy. . merely reflects the universal
opinion that Yaska hived before 700 and 300 B. C.”” -

Like other languages, Sanskrit underwent great changes i’
meaning. Therefore, it is not safe or correct to interpret Veda
according to the classical Sanskrit of a later age. Sayan
(1331 A. D )lived thousands of years after the Vedic age.
Though Sayan professes here and there the yaugic sense of
Nirukta but for the most part, his commentary 1s sacridotal,
historical, mythological and Puranic Viniyoga.

2. MEANING OF SAMHITA

At one time the Vedic language lost its popular contact and
a belief gained ground that the Mantras bore no meaning.
This school of thought was headed by one Kausik. The
unusual words Jarbhari, Turfari, Farfarika. Aligi, Vihgi,
Taimat, Jaowam ctc. lent support to this presumption. But
Sayan and others “have interpreted these terms. The people
thought that the mantras were meant only for utterance at the
sacrifices and they had no meaning. On the other hand,
Nirukta ( t-17 ) states that one who knows the meanmng of
Veda 1s blessed and  attains heaven. It goes even to this extent
that one who does not know the meaning of Mantras 1s just
like a beast of burden  The text has multiple meaning,
according to Brahman Granthas, Nirukta. Sayan, Dayanand
and other commentators.

3. WAYS OF INTERPRETATION

Vedas are in a tensc and comprchensive language. The
briefest and pithy utterances are couched i words- which
convey multiple meaning so that the maximum knowledge
can be condensed in the fewest words. TLis knowledge covers
= vast ground, The usual three classes of interpretations are.

1. Adhi Devik or Cosmic sense.
2. Adht Bhotik or Mundane sense.



3. Adhyatmik or spiritual sense.
The fourth one is Adhiyagnik or sacrificial or ritual.

According to the Taitriya upnisad of Yajur Veda ( Shiksha
Valli 3-1-5 ), there are five kinds of interpretations of Veda :

1. Adhiloka or astronomical.

2. Adhi Jyotish or Physical science.

3. Adhi Vidya or Education and ethics.

4. Adhi Praja or civics and politics.

s. Adhyatma or theistic and spiritual.

Sayan has attempted to give various shades of meaning’ of
a single mantra. In the case of Rig Veda 1-164-45 he has
followed the Patanjali and given 7 meanings of that one
mantra. Swamu Dayanand has usually given 3 kinds of
senses. ‘The Vedic words are capable of bearing all shades of
meaning Sce Rig Veda 4-58-3, which has been mterpreted
by Sayan and others in various ways.

4. NIRUKTA SCHOOL

According to this system, the words m Vedas are yaugic or
derivative. They are root based. The nouns bear meaning
according to the root of the verbs. The sense is widerstood
according to the root of verb frOm which the word 1s made.
This 1s what MaxMuller calls a flmd | state, where the words
are not used for proper persons or class of persons or things.
They are too general. Nirukta (1-15) says that without the aid
of Nirukta, thc Vedas cannot be understood. This school
discards the historic sense or Puramic interpretation, which
usually means polytheism. According to Nirukta, a Rishi is
a seer of vedas and not its maker, and Devata of a mantra is
its subject matter. This has been shown elsewhere.

5E.HISTORICAL SCHOOL

“As Manu says, the terms of vedas were later on adopted
and imitated by the people. Since the epoch of history
started much later, say in the time of Brahman Granthas, it is
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not proper to impose a historic sense on the Vedic words.
The words like Krishna, Arjun, Brija, Rohini, Pururva,
Urvashi, Nuhush, Yayati, Shantanu, Ikshwaku, Ambrisha,
Agastya, Vasishta, Atri, Kanwa, Jamdagani, Ganga, Yamuna,
Saraswatt, Gandhar etc. do occur m the Veda. But surely
these are nerther historical nor geographical or puranic names
since the Vedas stand far remote in antiquity than the Maha-
bharat and other epics, where such words occur. We shall
revert to this subject later on.

6. VEDIC LANGUAGE AND CL#}ES!CAL SANSKRIT

In his History of Sanskrit Literature, Mr. C.V. Vaidya
says :

“We may call the Vedic language, Vedic Sanskrit, the
language of the days of Panini, post Vedic Sanskrit, the language
of the days of Patanjali, classical Sanskrit and the language of
the days of Shankracharya and after modern Sanskrit”.

Dr. M. Wmternitz in his History of Indian Literature
remarks :

“But the oldest and most important text book of grammar
that has come down to us 15 that of Panni, which gives out to
the Vedic language only a casual treatment. It no longer
stands in close relation to any Vedic school and altogether
belongs to aperiod at which the science of grammar was
already pursued in special schools, independent of theology.

The meaning of Sanskmnt terminology underwent considerable
changes since the Vedic age. The Indian commentators of the
Vedas such as Sayan, Mahidhar, Uwat and others, who lived in
the mediaeval times, did not adopt the Vedic dictionary and
Vedic grammar but followed the canons of interpretation of
their own age and Sanskrit as understood by them.

The European scholars and the Indians who borrowed their
ideas from these commentators could not find the correct
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process of the Vedic interpretation, The importanee of these
seriptures could not e correctly gavged by chem, There Jies
a tremendous difference between the meaniug of the 2ame
word occuring in the vedasas  compared with that we find
in the Samskrit Literature of the later age. Tere are some
Hlustrations ¢

Word Vedic meaning Sanshrit meaning

1. Purish (Rig-g-45-0) Wi r Night Sl

2. Mnga (Rag 1-38-¢) Clond deer

3. Gandharva (Rig 1-162-2) Sun sger

4. Apsara (Rag 7-33-0) Ray angel

5. Ahi (Rug 2-31-6) Cloud ke

6. DBraj (Rig 1-10-7) Shy name of a provinee
7. Ayodhya (Rug 10-2-31)  DBody Name of city
8. Adn (Rig 1-165-4) Cloud mountain

9. Ghruitacht (Rug 3-6-1) Night Provutute

10. Varaha (Rig 9-97-7) Cloud piy
11, Jamdagm (Rig 7-96-3) Lo A sape
12, Radha (Rig r-9-5) riches nawme of a Iady
13. Saraswatt {Rig 1-3-10) intellect a faver

14. Krshna (Rig $-85-3) day a personage
15. Arjun (Rig 7-55-2) Day a prrson

16 Pururwa (Rig 10-95-7  sun a king

Yaju s-2)

17. Urwasht (Rig s-41-19)  Dawn 2 lady

18. Nuohusha (Rig-5-73-1)  cloud 1 hing
19. Yavati (Rag 1-3-17) Star a kg

20. lkshwalu Agricultural @ king

(Rig 10-60-4) produce

21. Amba (Rig 2-12-16) a medicine a queen

22. Agastya (Rig 1-179-6)  a star asage

23. A (Rig 1-139-9) Sun’s ray a sage
24. Jamuna (Rig-7-18-19)  Sun’s ray a faver
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It is unnecessary to multiply other instances. .The selected
list of words given in the Nighantoo is typical. One glaring
example can be quoted from the Yajurveda (16-28 ). The
phrase “Nameh Swabhya”, when translated in modern San-
skrit, means *‘let my homage or salutations be to the dogs™
This would be non-sensical and ridiculous interpretation. Still
the commentators have explained 1t thus, Mahidar, however,

while commenting on this, realised the absurdity and translated
the phrase thus :

“Salutation be to the God Rudra in the form of a dog.”
It is noticeable that the absurdity still remained in this transla-
tion  The correct translation is “Give food to the dogs” The
word Namah also means food and thunderbolt in Vedic
Lexicography ( Nirukta ).

The langrage of Vedas 1s symbolical or Sanketic. The names
of objects and forces signify somethmg deeper than the usual
sense, 'They indicate the spintual sense as well. The mantras
are esoteric symbo.,, says A.vind.

In his “New approach to Veda”, Mr. A, K. Coomarswami
says ‘“For urderscanding the Veda, knowledge of Sanskrit,
however, profound, 1s not sufficient.”

It 15 held-by the Vedic scholars that the language used in the
Veda is of three kinds; viz,, Samadhi Bhasha, Parkiya Bhasha
and Lokik Bhasha.

Thus Vedic Sansknt 1s different frem the classical Sansknt
The Vedic words convey different sense for the most part,
Therefore, Yaska Mum rightly claims that :

«“Without the aid of Nirukta, the Vedas cannot be under~
stood.” The Vedic words are Yaugic and are interpreted
according to the rco:s of the verbs.
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7. VEDIC SENSE OF WORDS

Here are some mstances of Vedic terminology quoted from
Sayanacharya and Swami Dayanand’s commentarnies.

I.

U\~P~WS"

&

IOO

II.

12.
13.
14.
Is.

16.
17.

18.

64

Jarbhari means two protcctors.

Turpari means two killers,

Bawar means a roaring wind.

Artha is resule of action.

Alabha mcans to obtain, to touch.

In Brahmanas and Tantras, it came to mean killing.
Ajya means melted ghee (clarified butter)

Ghrita ss unmeclted ghee.

Sarmeya=Dog . Sayan )
Architect or manufacturer ( Dayanand )
speech ( Uwat and Maldhar )

Sarma = dog’s mother ( Sayan)
Urwashi means speech ( Dayanand )
Grntsamad = admurer ( Sayan )
wishing bliss ( Dayanand )
Nahusha = A man.
Asur = A strong man, cloud.
Vaishwanara = (1) fire (1i) glorious among men.

Trayambaka (i) father of three gods, Brahma, Vishnu
and Mahesh ( Sayan |

(1) God.
Arjuna = Whitc.
Yadu = (1) king ( Sayan)
(11} one who tries ( Dayanand )

Turvasha = A killer ( Sayan )
A miser ( Dayanand )



10.

20.

21.

23.

24.

25.

26,

27.

28.

29

30.

31.

32.

33.

Bhngu = A sage { Sayan )

mtelhigent, remover of sms, quick,

CoOngueror.

Shambar = a demon ( Sayan )

power, cloud ( Dayanand )

Bharadwaja = a sage ( Sayan )

producer of gramn, protector ( Dayanand )

Bharat = a supporter ( Dayanand ) -

Gautum = a sage (S)

Reciter of verses, mtelligent, (D)

Nodha = a sage (3)
reciter (D)
Sudas == a king (S)
chartable (D)
Atharva = a sage (S)
nonviolent (D)
Dadhicha = asage (S)
one,enjoying air (D)
Amrisha = a sage king (S)
Learned man(D)
Gandhar = a country (S)
protector of realm (D)
Nasatya = Ashwini Kumar (S)
truth ( D)
Bharti = wife of Bharat (S)
speech, Learned lady (D)
Nahusha = a Kimg (S)
a man (D)
Kadiwan = a sage (D)
an artichect (D )
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14.

35

36

37.

38.

39.

40.

4T,

A2.

43.

44.

45

40.

Shunch Shepa = Name of a person (S)
tail of a dog (S)
a Learned man (D)

Pururava = a King (S)
Learned person (D)

Ila = name of a daughter ($)
speech (D )
Kanva = Sage (S)
intelhgent man
Namuchi = a demon (S)
a sinner (D)

Trita = a sage (S)

a killer (D)
Jamadagni= a sage (S)

cye (D)
Agastya = asage (S)

a scientist (D)
Kakutsa = a king (S)

with numerous rays (D)
Kawasha = a proper name (S)

preacher (D)
Vasistha = a sage (S)

who rehabulitates (D)
Urwashi = a nymph (S)

special science (D)
Ashwamedha=a king (S)

In Rig Veda there is no mention of
Ashwamedha sacrifice. The word really
means protection of the realm and not a
horse sacrifice. It means a person with
sharp ntellect.



-

47. Sapti horse (S), sun (D)

48. Gomedha (There 15 no such word m the Vedas )

49 Goghna = (1) A weapon for killing a cow (Sayan).
(1) a man killing 2 cow (Dayanand).
It does not mean a guest, as in time of
Panini and Bhavbhuti. Vide Rig 1-114~10
which' says~Let the killer of cow be

. rtemoved from our society. A cow slayer

is like a man slayer.

]

1}

50. Nrimedha the intellectual capability of a lcader.

st. Vasha = (i) a barren cow (S)
(1) beautiful (D)
In Rig 2~7-5 Sayan.means a cow slaughter.
Dayanand mterprets: “O Learned man, we honour you
with presents of cows and oxen.

52, Meda = t—fat of an ammal (S)
' 2-love (D)
s3. Mahish = 1 buffalo (S)
2. great (D)

In Rig 6-17-11, Rig 8-12-8 and 8-77-10 Sayan says that Indra
eats 100 or 1000 buffaloes. This 1s wrong. Dayanand interprets-
God blesses us with numerous things. Let us feast for common
good,

The meaning of Veda should  not follow a Viniyoga or

practice.
8.YAUGIC AND R\UD*i’l SENSE

Nirukta is a Vedanga or treatise which helps the study of
Vedas. But later commentators ignored Nirukta, which deals
with the derivation: or ectymology ofivedic words, The main
stand-point of Nirukta 1s that all nouns are derived from roots
or verbs. Nirukta itself says that the words-have been collected
from the Veda. In Mahabhashya, Patanjali says that Nirukta
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interprets words by ctymology. They are yaugic or derivative.
In tus History of Sanskiit Literature, Prof Maxmuller remarks
“I doubt whether even at present, with all the new light which
comparative philology has shed on the origin of words,
quotations like these could be discussed more satisfactonly
than they were by Yaska. Like Yaska wec maintain that all
nouns have their derivative. We admit with Yaska that every
noun was orginally an appellative.” About Yaska, Mr.
Rudolph Roth, the German Oricntalist remarks: “He (Yaska)
is a learncd 1uterpreter, who works with the materials which
his predecessors had collected and he (Yaska) possesses an
incalculable advantage of time over those compilers.”

According to Yaska, the words arc connotative and not
denotative. The words in Vedas are Yaugic and not Rudhic.
The words signify the meamng of roots. This is yaugic. The
Rudhi process is conventional, and arbitrary. Sayan and other
later commentators have followed the Rudht method, which
is ntual, conventional, listorical and based on Vimyoga
or practice of the later times. Here are some typlc;;l
examples of yaugic and Rudhi sense of words.

Words Yaugic sense Rudhi sense

1. Savita ( Rig 1-22-8 ) creator Sun

2. Mitra ( Yaju 4-19 )  worthy of love Friend

3. Vishnu (Rig 1-22-16) all pervadng - * a Hindu God.

4. Aditya (Rig 7-84-4) 1mmortal Sun.

s. Indra ( Rig 1-2-5)  powerful A god

6. Vayu ( Rig 3-35-1 ) supporter Axr

7. Rudra ( Rig-1-43-3 ) chastiser A god

8 Agm ( Rig-1-1-1- )  Prime mover and Fire
adorable

9. Brahaspati (Rig 1-62-3) great protector a star

1o. Pnthivi (Rig 1-22-73) manifestor of universe earth



9. THE VEDIC TRADITION

[

The vedic study was spread over 'a number of shakhas
or schools, The shakhas are the recensions or edited versions
of one and the same samhita or text. So a Shakha is a branch or
school of the Samhita (vedic text of Veda), as read and handed
down mn a particular group. The Shakhas differ very lttle
from cach other except 1 a variation of pronounciation or
adoption-or omission of some verses here and there. The
word Charan ndicates a body of students of a . particular Shakha
of a Veda. It isanalogous to a vedic college. A Parishad
means a Vedic university. It was such an claborate tradition,
which saved the Vedas through innumerable generations from
destruction or corruption, or interpolations. There are 1127
Shakhas of Vedas. But this does not mean that there are so
many vedas. Vedas are four only. Shakhas are 1127 and
interpretations are numerous. -

10 POSITION OF YASKA (NIRUKT)

It 1s sometimes supposed that the vedas contain also
stories, and historical and geographical references. But Yaska
does not admit this view. Not understanding the Veda
according to the tradittonal method, they say that at
first the Vedic Aryans presumed presiding deties i physical
elements and forces and later on they developed the idea of one
God. Even Maxmuller had to admit that the names in the
Veda are still in a flud state, They are organic, not yet broken
or smoothed down.  They never appear as appellatives nor yet
as proper names. The similarity of terms occuring in the vedas
with those accepted 1 the literature of later age shouid not be
taken to mean the places, things or events. The words in
vedas have a derivative meaning.  Their sense 1s derived from

‘the root or verbs, says Yaska. Samnt Arvind Ghosh remarks
in his book “Dayanand and Veda.”
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“In the matter of vedic mterpretation, 1 am convinced
that whatever may be the final complete translation, Dayanand
will be honouted as the first discoverer of the right clucs.
Amidst the obscurity of old ignorance and agclong misunder-
standing, his was the cye to direct vision that pierced the
truth and fastened on that which was essential.  He has found
the keys to the doors that time had closed and rent asunder
the seals of the imprisoned fountams.”

In his lectures on Rig Veda, Mr. V. S. Ghate says:
“Though the dialect of the Veda is essentially Sanskrit, still it
differs from Sanskrit in many considerable respects, so much
so that to a student of classical Sanskrit pure and simple, the
Vedic language would be almost Greck and Latin -~ “However,
Mahabhashya lays down an important canon of interpretation.
It cnunciates that the terms of the vedas should be construed
according to roots. Their scnse 15 dernived from roots. In
other words, the words there have a yaugic or demvative or
ctymological meaning and not the conventional or Rudhi.
The words like Krishna, Arjuna and Sapta Sindhu ctc. have
no historical or geographical reference. The Purva Mimansa
( 1~1-30—31) says that the vedic words arc used in Samanya
i. c. yaugic or derivative sense according to roots. Later on,
as Manu says, pcople adopted the vedic words. Here are some
quotations from Shatpath Brahmana ( 8-1-2 )

Jamadagm = cyc ( not a sage )
Vasistha = respiration ( not a sage )
Bharadwaja = mind .
Vishwamitra = car ”
V\ishwakarma = specch ’s

According to Nirukta Shune Shepa means a learned man.
It discards the Puranic story. Gritsa Mcda means respiration

70



( Apan ), according to “Aitreya Aranyaka. Vam Deco means
respiration.  Aja eka Pad means that in one portion of God
alone lies this entire universe. It is not onc footed goat
according to Grifith.

Hiranyagarbha means all pervading and not a golden
cgg according to Maxmuller. Kasmai Devaya is not a question.
form, meaning to whom shall we pray. Nirukta explains
the sense of Ka as Prajapati or God.  Shatpath Brahman also
says so. It means, “To the blissful lord, we offer oblations.”

In his History of Sanskrit Literature, Prof. A. Macdonnel
says : It 15 however, highly probable that Yaska, with all
the appliances at his command was able to ascertamn the sense
of words which scholars, who like Sayan, lived nearly two
thousand years late had no means of discovering.”

“Yaska’s Niruktais 1n reality a vedic commentary and
1s older by some centuries than any other exegetical work
preserved in Sansknit, Its bases are the Nighantoos, collection
of rare or obscure vedic words, arranged for the use of
teachers.”” Yaska immediately belongs to the beginning of the
Sutra period i. e. 500 B. C. to 200 B C. Besides antiquit£
of Nirukta, 1t 15 considered as onc of the vedangas by tradition.
Mr. C. V, Vaidya says mn his History of Sanskrit Literature :

“The chief doctrme of the Nirukta or ctymologists 1
here enunaiated, viz,cthat all words are derived from roots, a
theory which has now been accepted by modern philologists.”
Yaska thus rendered a great service for the study of the Veda.

In the sixth omnental conference, Pt, Vidhu Shekhar
Shastri opined, “If we follow some of the remarks of Yaska,
many an uncxplamed myth or allusion of many a mystic or
obscurc or doubtful passage will become perfectly clear.”
Nirukta of Yaska 1s an auxthary treause which is indispensable,
says Pt Laxman Swarup, orientalist and vedic scholar.



11. VIEWPOINT OF SAYAN

About the position of Sayan as a commentator, Prof.
Macdonnel thus remarks 1n his History of Sanskrit Literature.
“Thus no translation of the Rig Veda based exclusively on
Sayan’s commentary can possibly be satsfactory. It would m
fact be as unreasonable to take him for one sole guide as to
make our understanding of the Hebrew books of the Testament,
dependent on the Talmud and the Rabbis.”

Dr. Winternitz says : “Some of the older European inter-
pretors of the Rig Veda depended upon Sayan’s commentary,
taking 1t for granted that the latter rested on reliable tradition®
On the other hand, other Veda mvest;gators did not trouble
themselves at all about the native interpretation.”

Swami Dayanand outlines the correct method of Indian
tradition to interpret Veda, vide his Introduction to Rig Veda.

“In order to know the sense of Vedas, people should
study the grammar Ashtadhyayi and Mahabhashya, Nighantoo,
Nirukta, Chnahda, Jyotish and other parts of the Veda.
Further, they should have knowledge of the six systems of
philosophy, which are called upangas of Veda Then again
a study of the Brahman Granthas s essential viz., Shatpath,
Aitreya, Sam and Gopath.”

The modern Indian orientalists of eminence have now begun
to assess the value of Sayan’s commentary.

Dr. C. Kunan Raja during the sth Indian Orcental Confe-
rence said : “The Bhashya of Sayan is no basis for our studies
of the Vedas according to the Indian tradition.”

In the minth Indian Ornental Conference, Dr. N. Choudhan
s3id : “Sayan’s interpretations are some times quite different
from those of Yaska. There 1s no doubt that Yaska knew the
Rig Veda better than Sayan did, because the former must have
had more and better means of understanding many obscure
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words of the Rig Veda than the Iatter, who hived more than

r

two thousand years later.”

“It 1s doubtless that Sayan often gives mconventent cxplana-
tions of the same word m different passages. It follows from
this that Sayan’s interpretation in many cases instead of being
helpful to solve the obscuriies and difficulties, becomes a
puzzle to the mterpretors of the Rig Veda.”

12. POSITION OF DAYANAND - HIS CLUES

Swami Dayananda was the greatest scholar of Vedic hiterature
in the ninctecenth century.  He put forth the claum that the
Vedas contained the esscnse of scientific as well as spiritual
truths. This was also the declaration” of the reputed scholar
and philosopher Shankracharya ( 8th century AD ) and
Madhavacharya of the 12th century. Sayan and others did
not consider the different aspects of meaning as pomted out
by the Taitreya upmsad. They only adhered to the Adhiya-
gyik or rtualistic, while commenting on the Vedas They
imposed the stortes of the Hindu mythology and Hindu
panthcon of the 14the century A. D. and subordinated the
Vedic sense to the viniyoga or practical application.  Dayanand,
however, introduced the traditional Indian method, of which
sant Arvind speaics in commending terms

Prof.-Rudolt Harnlay 1n March 1870 A.D. wrotc thus in the
Chmnstian Intelhigencer, a monthly magazine.

“He : Dayananda ) 1s 2 well versed in the Vcdas. He is an
independant student of traditional interpretation.”

Saint Arvind Ghosh of Pondichery thus expressed hlmsclf
in the vedic magazmme 1916 A. D. “The Vedic hymns arc
chanted to onc deity under many names, which are used to and
cven designed to exprcss‘ His qualities and powers. Was this
conception of Dayananda atbitrary conceit, fetched out of his
own too ingenious imagination ¢ Not at all. It 1s the explicit
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statement of the Veda itself  The sages speak of one existing
in many ways as Indra, as Yama, as Matarihwa, and as Aguu.

“Immediately the whole character of the Veda s fixed in
the sense. Dayananda gave to it, the merely ritual, mythological
and polytheisic interpretation of Sayan collapses.  The mytho-
logical and naturalistic European interpretation collapses.  We
have instead a real scripture, onc of the world’s sacred books
and the divine word of a lofty and noble rcligion.”

13. SAYAN AND YASKA COMPARED.

Pandlt Satya Vrata Sama Shrami, late -Professor of Sanskrit
College, Calcutta and a wellknown vedic  scholor of the
orthodox Hindu thought, gives hus views on Sayan’s commen-
tary on the vedas thus (wide his book Tray: Chatustaya ):—

“When the Tray:r Sangrah was being compiled, the
impression grew upon mec that the real mecaning of many
mantras did not come out in Sayan’s commentary and the
desire became strong in me to publsh the interpretation of
Yaska and other old exposiions of the Veda”. Dr. R, N.

Dandekar in the Jubilee number of Bhandarkar Oriental
Reesearch Institute 1942 writes :(—

“For the understanding of the Veda, knowledge of Sansknt,
however, profound 1s not sufficient. A thorough study of the
mysteries of the world from the point of view of universal
tradition will afford greater enlightenment for the realisation of
the spinit of the Veda. The supposition that the vedic mantras
represent a historical wandering of the Aryan 1s indeed falsc.
Such interpretation is only euphemenstic.  As a matter of fact
what we find in Veda 1s an original metaphysical tradition.”
In the said publication, Prof. V. A. Gadgil remarks that Rita
means the world order or the moral standard Principle.
Varuna represents the highest aspect of monotheistic or moral
side. Indra is the most important representation of the highest
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physical aspect of nature. Indra 1s the most powerful natural
phenomenon on physical side,.

In the same abovesaid work, Dr. R. Sham Shastr
explains the so called legend of Indra and Ahilya to be the
myth of the sun and the dawn. Indra means the sun and
Ahilya means mght. Gautam means the moon.

Prof. Maxmuller too remarks that Prajapati is the name of
the sun and the dawn or usha is the daughter of Prajapati
(Brahma). Thedescription is, therefore, an allegory. :

In the Bhandarkar Commemoration Volume 1927, Prof.
A. A. Macdonnel contributed an article. He described the prn-
ciples of translating the Rig Veda and compared Yaska with
Sayan thus :

““He (Yaska) enjoys a grecat advantage m pomt of time as
.compared with the later compilers of detailed and continuous
commentaries. Sayan labours under the disadvantage of hav-
ing lived nearly 2000 years later than Yaska and having had
much less ancient exegetical material available for the expla-
nation than Yaska must have had. ‘Sayan moreover often
mmports later ideas into the Rig Veda Sayan considers the
dwarf in-carnation of Vishnu to be referred to in the Rig Veda
(1-22-16), yet Yaska scems to know nothing of that incarna-
tion.  Sayan also identifies Rudra of the hymns with the hus-
band of Parvati, who 1s unknown to the Rig Veda.”

Prof Macdonnel further remarks :—

“Greek scholars have for centuries worked at the lexicogra-
phical interpretation of Homer and yet the vocabulary is not
entirely cxplamned, though the language presents incomparably
fewer difficulties than the hymns of the Rig Veda.”

Even 1if a final translation of Rig Veda should ever be made, 1t
will necessarily contain an irreducible minimum of passages that
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can never be understood, simply because theé circumstances to
which they allude will ever remain unknown.”
14. RUDHI AND VINIYOGA

( Convention and Practice )

Sayan, Mahidhar, Uwat and other commentators of the
middle ages adopted the Rudhi or Lokik ( conventional )
method of interpretation, that was not correct and i confor-
mity with the ancient tradition. The European translators
followed Sayan and others. In the vimiyoga or sacrificial prac-
tice, the commentators followed Katyayan who lived in the 3rd
century A.D. This process resulted in presumption of absurduties.
It is little wonder, therefore, that the early scholars of Europe
mistook the Vedas to be the pastoral songs of a primitive
people. Katyayan had mtroduced the system of vintyoga, 1. e.
practical action accompanying the:recitation of mantras in sacri-
fice. Here are the mstances of viniyoga in the Yajur-
veda. ( chapter one — verses t to 7 ).

Mantra no. |

While reciting this verse, the reciter should cut a stick and
strarghten it in order to separate and drive off the calves from

the cows.

- Mantra no. 2

Reating this verse of Yajurveda, one should filter milk
through Kusha grass. While domng so, he 1s to see that the car-
then pot of milk is not upset.

Mantra no. 3

Here the person asks the cow-herd which cow has been
milked.
Mantra no. 4

Here 1s the reply of the milkman, The mulk is turned into
curd,
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Mantra no. 5 .

With this, the house-holder observes the ceremonies by
taking a vow.
Mantra no. 6

With-this, the reciter sprinkles water and removes husk from
grain.
Mantra no. 7

With this, the reciter removes insects and dust from the seive.
This is viniyoga. )

And look here the translation of the said mantras according
to Uwat, Mahidhar and Misra Bhashya which fo]lowed Sayan.

Mantra no. |

O branch of tree, I brcak you for the sake of rain. I strai-
ghten you, because the sacrifice will <make the land strong.
O calves, you arc jumping here and there. Now get separated
from cows. O cows, you may now go to graze in rich
pasture lands. You may graze well and increase milk for the
host. May you produce many calves and be bealthy. May
you be not molested by other ammals. O stick, you may
protect the cattle.

Mantra no 2
O Kusha grass, you may filter. milk for Indra. O Milk pot,
you may cause rain. You are made of earth. Be steady so that
milk may not spilt. Do not be spilt and upset. The host may
not be angry with me.

Mautra no. 3

O Kusha grass, you are the filter of milk. Fill up the earthen
pot with plenty of milk. O milk, be punfied. O milk man,
which cow have you milked 2

Mantrano. 4

I have milked the cow who 1s prolonger of- hife, satisfies
our wants and gwves mulk. I put butter milk mto milk and
turn it into curd. May Lord protect this mulk pet.. -:
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Mantra No, 5 .
The sacrificer undertakes the work of yagya.
Mantra no. 6

O water pot, who uses you and why : O sieve, I use you
for sacrifice and various purposes.

Mantra no. 7

By heating the sieve, all msects and 1mpunties therein are
destroyed and removed. O cart of gran, I follow the skies.

Such 1s the interpretation made on the basis of the vimyoga.
In fact, the viniyoga or practicc should not be the basis of
the meaning of a mantra. The viniyoga follows the sensc
of mantra. The sense docs not and should not-follow the
viniyoga. The viniyoga was mtroduced in order to safeguard
the vedic text by means of performmg the ntual along with
the utterance.

The correct translation of the abovesaid scven mantras of
Yajurveda, according to Swamui Dayanand 1s as follows:—

Mantra no. |

We pray for nice things. O, Lord, you are all pervading
as air, May the creator lead pcople to do best deeds. The cow
1s never to be destroyed, May 1t prosper. May the sovereign
get s share. The people may prosper. They may hve
without ailment and disease like tuberculosis. No tyrant and
cruel person may rule over you. The sovereign as protector
of cows, may have enormous wealth, Let the cattle wealth
of the host be protected.

Mantra no. 2

O lord, you are the embodiment of piety. You punfy
sacrifice, You are light of the etherial region, You pervade
an carth, you are the impelling force of atmosphere. You
sustamn the universe by supreme powers and eternal principles.
We may never forsake Him. May He never leave us.
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Mantra no. 3

Lord purifies sacrifices or pious acts, He upholds innumerable
cosmic bodies. He 1s the source of light and the creator.
May our sacrifice be sanctified by the pious grace of the Lord,
God sustains the umiverse in various ways. Let the sacnficer
ask himself. “What spiritual benefit has accrued to him from
the pious act.”

Mantra no. 4

The divine power'of lord is the hfe of this universe. It
creates the cosmos. It sustans it. May the personal soul be
umited with Som or bliss. Lord may protect us all.

Mantra no.’5
O lord, you are the guide of all vows and good actions. 1
will follow the path of piety. May I be capable of fulfilling
the vow. May this vow be successfully accomplished. Hereby
I leave off the untruth and adopt the truth.

Mantra no. 6
Who mcites you to do good action :  The Almighty guides
you to the noble path. For what purpose the lord incites
you to action 2 The aim is to take a vow for pious actions.
God yokes you to sacrifice or piety. Itis to acquire noble
attributes,
Matnra no. 7
PTo achieve success in sacrifice, Iet the evil disposition go.
Unchantable people may be done with. The disturbing cheat
should be punished. The enemies may be defeated. Thus shall
I pursue and attain the blissful aim.
15. ABSU,RDITIES ALLEGED AND REFUTED

Mahidhar’s commentary : Mahidhar, one of the Indian
commentators of the vedas, a Tantric of Kashi ( 1645~A. D. ),
has givert 2 most nidiculous, absurd and disgusting exposition
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of the Yajurveda. He must have been cither in<anc or a knave.
Fither he was ignorant of the vedic canons of  mterpretation or
he intentionally  attempted to deary the teachings of the vedas.
He belonged to aschool of Vam Marga or Shakta, which 1s
akin to the modein cult of nudism. and epiconanism.  Here are
some instances of Jus interpreration vide Yajurveda 23-19,
Mahidhar translates it thus : -

““The houscwife of the host may cohabit with a horse before
the priecst.  She may address the horse thus O horse, your
semen  causes conception.  May Idraw yours and place m
mine, so that the semen may drop.  ( The version in Sancknit
is too obscene to be reproduced )

It1s so strange that this vedic verse 1s reerted at the
beginning  of cvery auspicious occaston, such as marriage ctc.
by the Hindus.  “Gananam twa Ganpatim hava mahe ctc.”

INTERPRETATION ACCORDING TO NIRUKTA of the said Verse

May we worship the Almughty, who 1s the master of all
things. May we worship Hium, who bestows all bliss.  May
we realise Him who 1s the master of all treasure. O all perva-
ding spirit, you keep the entire umverse m you.  May I know
;rou as such.

2. Yajurveda 23—20 15 interpreted by Mahidhar thus -

“The housc-wifc of the host holds on ... .. . of the horse
and puts it m hers.  ( Too obscene to fill up the gap. )

NIRUKTA SENSE
May the ruler and the ruled both get umted and develop the

four objects of life viz., virtue, riches, desire and salvation. Let
them both serve the learned apostle of truth.

3 Yajurveda 23-22 1s mterpreted thus by Mahidhar :
“In the sacuficial place, the pricsts cut joles with the
maidens. Pomnting at the private parts, they laugh, When the
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ladies walk quickly, sound comcs from their Parts. In cohabi-
tation the same sound 15 produced and the scmen flows out.
The maiden jokes with the priest and pomts out the private
parts too,

NIRUKTA SENSE

As the birds dread the hawk, the subjects arc afraid of the
ruler. In an autocracy the public is cheated. A dictator
reigns the common- wealth for his own sake.

4. YAJURVEDA 23-24 15 thus translated by Mahidhar.
“Joking with the wife of the host, the priest says— when your
father cohabited with your mother, you were begotten. The
house-wife refuted, you too were begotten likewsse.”

NIRUKTA SENSE

The carth and wisdom are like a mother.  The solar region
and. learned are like your father. Wealth is the backbone of
the realm. An autocrat scizes the riches of people and uses 1t
for hus own sake.

5. YAJURVEDA s-2 is thus translated by Mahidhar :

O sacrificial stick placed underncath, you are hike the nymph
Urvashi, who lay under the King Pururva. O sacnificial stick

_ lying above, you are like King Pururva, who sleeps over
Urvashi

NIRUKTA SENSE

The assembly of the realm is Urvashi or controller. The
ruler 15 Pururva, the principal spokesman. Urvashi is hght,
while Pururva 1s cloud. The Yagya as Urvashi gives joy to
all.  The Yagya as Pururva 1s noisy with recitation of the Veda

mantras.
6. YAJURVEDA 6~15 m interpreted by Mahidhar thus—

Repeating the verse, place the sword on the stomach of the
animal and cut it down.
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NIRUKTA SENSE
O noblc tcacher, do not chastise the maiden who is your

pupil.

7. YAJURVEDA 20-78, corresponding to Rig Veda
10-41-14 is interpreted thus by  Mahidhar and Uwat ( a Kash-
min Pandit of Ujjain V-S-1100) :-

Horses, oxen, bulls, barren cows and rams are cut into picces
and offered mto the sacrificial fire. Have good and pure nmind
towards firc.

Mr, H. H. Wilson translates the above Rigveda mantra
10-91-14 thus “I offer grateful praise with all my hcart to
Agm, to whom vigorous horses, and bulls and barren cows and
sheep are consigned as burnt offerings.”

NIRUKTA SENSE

Respect your learned leader, who is able to defend the
recalin against enemics, Under him, horseman, benevolent
persons, youths, men of austerity, and warnors are called up
to cooperate. Adore the Lord, in whom the sun, the raining
clouds and carth appecar and disappear. Hcis the protector

of all.

Mr. Colcbrook in his book “‘Samundra Gupta® has rightly
rcmarked -

“The Ashwamedha and Purushamedha, cclebrated in the
manner directed by Yajurveda are not really sacrifices of horses
and men,”

8. STORY OF SARMA, THE BITCH

Mr. H. H. Wilson translated Rig Veda on the basis of
Sayan’s commentary. He refers to the story of Sarma, a bitch
which recovered the stolen cattle.

Rig 1-62-2 runs :—

Do you priests, offer to the vast and most powerful Indra
carnest, venerable, a chant fit to be sung aloud, For through
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him, our forefathers, the Angiras, worshipping him and
knowing the footmarks, recovered the stolen cattle.

Rig 1-62.3 15 translated thus by Wilson—

“When scarch was sct on foot by Indra, and the Angiras,
Sarma secured food for her young. Then Brihaspati slew the
devourer and securcd the kine. And the gods with the cattle,
proclaimed aloud.

The vedic style of description is unique, many sided, and
comprehensive. In Veda, the sun is called Yama whose two
dogs arc the day and mght. Their mother 1s Sarma ( Usha or
dawn'. In Rig Veda 10:108 ( 1 to 11 )this is a graphic
description of these as well as of soul, vital airs and conscious-
ness There Sarma is the consciousness. Indra 1s the soul,
Panics are the vital airs and the speeches are the cows. The
commentators like Sayan say that Sarma 1s mother of dogs and
Deva Shumt means the bitch of gods. Therefore, story is -
fabricated that oue Pani or demon stole the cows of Indra,
who with the help of Sarma discovered the cows. But here
Pani means darkness or cloud and not a demon. The cows
are the suan’s rays and Sarma is the dawn. By applying the
analogy to spirtual or physical side, the concocted story
vanishes.

9. STORY OF VISPALA
Rig Veda 1-116-15 is thus translated by H. H. Wilson
according to Sayan commentary :~ “The foot of Vishpala,
the wifc of Khela, was cut off, like the wing of a bird, in'an
engagement by mght, You ( Ashwins ) immediately gave her
an ron leg that she might walk. The hidden treasuré of the
enemy bemng the object of the conflict.”

CORRECT INTERPRETATION of Rig 1-116-15 15 this—

When the ruler becomes engrossed m worldly pleasures at
mght or m face of the danger, ls character of a progressive
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monatch gets a set back.  His strength is cut off Iike the wings
of a bird. In such circumstances Aswins, i. ¢ the pubhe
should replace lnm by a subsutute means of defence and adopt
a sutable policy to protect the country by means of a new
strong army. Thus there is no story of the vishpala lady, m-
vented by Sayan and others,

10. BHAVABHAVYA AND ROMASHA

Rig Veda 1-126(6, 7) 15 translated thus by Whlson :

Raja Bhava Bhavya says: She who when her desires are
assented to. clings as tenaciously as female weasel ( an anmmal
Nakuli and Nevale) and who is ripe for enjoyment, yiclds me
an infinite dehight.”

Romasha, daughter of Brihaspati says :=  Approach mc O
husband.  Deem me not immatute, I am covered with downs,
like an ewe of Gandharvins.

INTERPRETATION BY SWAMI DAYANAND OF THIS VERSE

Let that policy be adopted which 1s comprehensive and based
on the unanimous and common opmion and which 1s cfficient
and qualitative. Like a maiden pupil, such an attempt yiclds
innumerable benefits,

O King, I, queen too am “he defender of the realm. I am
soft and mild i trcatment. Consider my merits also. Do not
belittle my actions.

( here the equality of the sex 1s stressed )

Word study—-

Kashika = developed
Agadita = controller
Parigadita = misled
Yadan = attempting
Romasha = widespread

N. B.—TIt is unnccessary to reproduce the abscene commens
tary by Sayan on this mantra. It 1s as notorious as Mahidhar’s
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commentary quoted above. If we accept Sayan’s translation
as correct, the question arises.  Is such  sublime and lofty
teaching of the Veda, which has been extoled to the skies by
sages, samts, philosophers and wrters endlessly for ages upte
this day 2 As already noted, the version of Nirukta (500 B. C)
is far more rcasonable than that of Sayan of the 13th century
A. D, '
1. INDRA ATE 300 B FFALOES AND DRARNK
3 VESSELS OF WINE

Here is the translation ( based on Sayan ) by H. H. Wilson
( Rug Veda 5.29 (5 to 8)—“Whereupon Maghvan ( Indra ) has
destroyed with tis thunderbolt atonce his ( Shambar’s ) ninety
and nine cities  To aid the undertaking of his friend Agni, the
friend of Indra, has quickly consumed three hundred buffaloes.
And Indra, for the destruction of Vritra (demon), has atonce
quaffed three vessels of Soma, offered by Manu.

When thou had caten the flesh of the 300 buffaloes, when
thou who arec Maghwan, had drunk the three vessels of Soma,
when he had slain Ahi (demon), then all the gods summoned
Indra, full of food, as 1f he had been a scrvant, to the battle.”
CORRECT SENSE:

Indra 1s the ruler, Mahisha means power according to Nighan-
too, and not a buffalow. The king should select 300 powerful
persons under the command of Agni the commander. Indra
should constitute three armies and three counals to assist him.
Soma means the rcalm and not wme. By taking this view of
Nirukta the whole mythology vanishes.

HYMN OF FROGS (RIG VEDA 7-103-10) ) .

H H. Wilson translates this verse thus :

“May the cow toned, the goat toned, the speckled, the green
frog severally grant us riches. May the frogs of the fertilising
season of the raimn, bestowimng upon us hundred of cows, prolong

our lives.”
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COMMENT :

This 15 a most fantastic, nidiculous and absurd translation,
How can frogs give us riches, cows and prolong our lives :
Neither Sayan nor lus followers and translators could grasp the
meaning of the word “Mandook”. They took 1t as a frog,.
The Sukta 7-103 (1 to 10) depicts the convocation of the lear-
ned vedic scholars, wearing different gowns, both the precepters
and the graduates, rcjoicing with chit chats ble frogs n the
rams  The sumile is not properly understood.  The words like
Brahmans and vratchart are there.  Mandookas arc those re-
joiemg in knowledge and wisdom. Convocations and special
studies weic atranged 1n the ramy season m vedic times.

The correct sense of the above verse 1s as under :

Let the learned preacher give us prosperity.  He may
guide us to that end.  The Learned preacher of spirituahism and
matcrialism may grant us riches. The men of learning who
have stored wisdom may guide us to prosperity. Thosc who
arc engrossed m therr own selves, 1. e. yogics may give us
benefit of their speech hundred fold and prolong our lives.

(12) Rig Veda 1-179 (1 to 6)

Here 1s the alleged conversation between Agastya sage and
his wife Lopamudra. Mr. Wilson translates the verses thus :

1. Many years have I been serving thee diligently both day
and mght and through mornmng, bringing an old age.  (says
Lopamundra.)

2. Decay now impairs the beauty of my hLmbs, what,

therefore, is to be donc : Let husbands appioach their wives.
~
3. The ancient sages, disscminators of truth, who venly

conversed of truths, with the gods, begot progeny, not thereby
violating their vow of continence. Thercfore, should wives
be approached by their husbands :

86



( Agastya replies ) :
. -
Penance has not been practised i vain. Since the gods
protect us, we mdulge m our desires, In this world, we may

triumph 1 many conflicts, if we exert ourselves mutually
together.

4. Denive cither from the cause or from that has come
upon me, while engaged in prayer and suppressing passion.
Let Lopamundra her husband. The unsteady female beguiles
the firm and resolute man.

s. ( Pupil says ) : I beseech the Soma, which has been
drunk in my heart, that it may fully expiate the sin, we have
committed. Man 1s subject to many desires.

6. Agastya,a venerable sage working with fit implements,
desiring progeny, off spring and strength, practised both
classes of oblations and received true benedictions from the

gods.

Note 2 There 1s no story of conversation attached to this
Sukta as alleged. It depicts the usual hife of a young couple
that has entered the wordly hife and that likes to have progeny.
There lies no obscerity depicted here.

13. YAM YAMI SUKTA ( Rig veda 10-10-( 1~14 ). This
hymn is also distorted to mean a talk between a brother and
sister for a conjugal relation. But in fact this is an affair
relating to a husband and his wife. For some reason the hus-
band feels disinclined and permits his wife to have recourse to
.the ancient practice of Niyoga, i.e. getting a progeny from
another person. That was an €xceptional rule of the ancient
society and no stigma was attached to it in the special
conditions and circumstances imposed on that practice, which
prevailed upto the epic age ( Mahabharat ) Morecover, there
are other meanings of Yama Yami too.
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14, THE ASHVA MEDHA OR HORSE SACRIFICE

~ Rig Veda 1-162 (1 t0 22)
Here 15 the translation by H. H. Whlson based on Sayan of
this Sukta.

1. Let necther Mitra nor Varuna, Aryaman, Ayu, Indra,
and Ribhukshin, nor the Maruts censutc us when we proclaim
in the sacnifice the wirtues of the swift horse, sprung from
the gods.

2. When they ( the priests ) bring the prepared offering
to the presence of the horse, who has been bathed and deco-
rated with 1ich trappings, the vartous coloured goat going
before him bleating, becomes an acceptable offering to Indra
and Pushan.

3. The goat, the portion of Pushan, fit for all goods, is
brought first with the fleet courser ( horse ) so that Twastr
may prepare him along with the horse, as an  acceptable
prehmmary offering for the sacrificial food.

4. When the priests at the scason of ceremony lead forth
the horse, the offering devoted to the gods, thrice round the
sacrificial fire, then the goat the poruon of Pushan gocs first,
announcing the sacrificc to the gods.

5. The invoker of the gods, the minister for the nite, tl e
officer of the oblation, the kindler of the fire, the bringer of
the Som plant, the director of the ceremony, the sage ( supe-
rintendent of the whole ), do you replenish the rivers by the
well ordered, well conducted sacrifice.

6. Whether they be those who cut the sacrificial post or
those who bear the post or those who fasten the rings on the
top of the postto which the horse 1s bound or those who
prepare the vessels in which the food of the horse is dressed,
let the exertion of them all fulfil our expectations.
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7.  May my desire be of itsclf atcomplished, such as it has
beeh entertamed, that the smiooth backed steed should come
to qualify the expectations of the gods. We have made
him well securéd, for the nutriment of the gods  Let the wise
saints now rejoice.

8. May the halter and the heel ropes of the fléet courser
( horse ) and the head ropes, the girthes and any other part
of the harness; and the gtass that has been put mto his mouth;
may all these be with thee (horse amongst the gods.

9. Whatever the flies may eat of the raw flesh of the horse;
whatever grease is, smeared upon the brush or upon the axe,
what is smeared upon the hands or the nails of the immolator,
rhay all this be with thee, horse among the gods.

10 Whatever undigested grass fall from his belly; whatever
particles of raw flesh may remain; let the immolators make
the wholc free from defeat and so cook the pure offering that
it may be perfectly dressed.

11. Whatever portions of thy slaughtered body fall from
thy carcase, when 1t is being roasted by the fire, escaping from
the spit, let it not be left on the ground nor on the sacred
grass but let it all be given to the longing gods.

12. Let their exertion be for our gnod who watch the
cooking of the horse; who say 1t is fragrant. Therefore, give
us some, who solicit the flesh of the horse as alms.

1j. The stick that it dipped into the caldron in which the
flesh 15 boiled, the vessels that distribitté the broth, the cléarers
of dishes, the skewers, the knives; all do honour to the horse.

14 Many of the place of going forth of tarfymng of folling,
on the ground, thé foot fastening of the horsé, with water

that has been drank, the grass that his been eaten; may all
these be thine among the gods.
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15. Let not the smoke smelling Agni, cause thee horse to
utter sound; let not the glowing caldron odorifcrous with 1ts
contents, be overturnéd. The gods accept a horsc that has
been selected for sacrifice, that has been led round the fire.
That has been duly offered and has been consccrated by the
cxclamation ¢Vashat.”

16. The cloth which they spread as a covering for the
horse, the golden trapmgs with which they deco.ate him, the
head ropes, the foot ropes, all these they offer as acceptable
to the gods.

17. Who ever has goaded theein thy paces cither with
heel or with whip, while snorting in thy strength, all these
vexations I pour out with holy prayer as oblation with

the ladle.

18. The axe penetrates the thirtyfour ribs of the swift
horse. The beloved of the gods, the immolators cut up the
horse with skill, so that the imbs may be unperforated and re-
caprtulating jomt by joint

19. There 1s one immolator of the radiant horse which; is
fine. There are two that hold hum fast. Such of thy limbs as

I cut up in due season, Ioffer them made into balls of meat
up-to the fire.

20. Let not the precious body grieve thee who are varily
gomg to the gods. Let not the axe linger in thy body. Let
not the greedy and unskilled immolators missing the mem-
bers mangle thy limbs ncedlessly with his kmfe,

21. Venly at this moment, thou dost not die; nor art thou
harmed. For thou goest by auspicious paths to the gods. The
horses of Indra, the speeds of Maruts, shall be yoked to their
cars and a courser shall be placed 1 the shaft of the axe of the
Aswins, to bear thee to heaven.
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22. May the horse bring-to us all, all sustaining wealth with
abundance of cows, of excellent horses and of male off-spring,
May the spirited speed bring us exemption from wickedness.
May the horse offered 1n oblation produce for us bodily vigour.

15. A REVIEW ON THE ASHWAMEDHA HYMN

What an abominable and horrible spectacle of the sacrificial
shambles 1t 15, as alleged to have been led by samtly priests.
And all 15 attnibuted to the scared Vedas, n the name of the
holy religion. One shudders to think of the savage scene depic-
ted here, 1f it was ever true.. It 1s impossible. to 1magine whe-
ther the presiding priests of Ashwaedha Yagya were not barba-
rous butchers mstead of the vedic Brahmans. Surely no
Brahman will ever-think of such-a practice.  And first imagne
how mice must have been the fragrant smell of the burning
flesh 1n-the sacrificial fire; the cooking of flesh 1n the caldron,
the. stream of: blood flowing all round the-sacrificial ground,
braying of the hoise, bleating of the goats, cows, buffalo and
other animals under the' assasin’s dagger. Everything is arran-
ged 1n the name of sacred religion and to please gods to . whom-
they send their victims to the heaven. If all this ghastly.act.s
attributed to «the Vedas, then it was but proper for Gautuin.
Budha and Mahavir Swam to turn their back on the sacredotal
practices of their times m scorn, And 1t was but proper for
the mateniahst Charvaks to retort to the priests of their times
thus : “Well, if that be your religious plety, why not kill’ your

own parents and send them to the heaven #’

But the fact 1s that the Veda 1s not to blame for the misgu-
ded bloody votaries who belonged to ‘the much later age of
Shaktic cult which 1s of non-Aryan ongm and a relic of the
most primuitive and barbarous type. And can any one seek support
for the brutal butchery of innocent’ creatures at the altar of
Kal goddess at Calcutta from the scriptures. Certamly not. It
18 demonic and satanie. The worst trait i man' is - yet left'of-
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his animal instinct and thurst for blood. The alleged absurd
practice has been ingeniously invented and attributed to the
holy scriptures. In fact this was the work of the wily mission-
aries of the west, who had sinister mstructions of the Christian
Church to give a bad name to the Indian culture and rehgion
and thus pave the way to the propagation of Chrisuanity in
India. But luckily the 1mpetus of propaganda failed, which
had started by Lord Macaulay ( 1835 A, D. ) and marked the
vilifying campaign of Miss Mayo in Mother India.

Who is then to blame ¢ Who 1s correct ¢ And what is the
remedy @ The answer is simple enough. Let us try to study
the veda and carry out the rescarch to find out the right clues
of interpretation of the most ancient text. In doing so, ' there
should be no preconcerved notions.  The slow poison mjected
i the minds of Indian educated youths, by the western sur-
geons so skilfully and so long may be guarded against. Let us
turn a new leaf,  Start afresh to approach the problem on
the traditional Indian line without hypothetical hurdles
put-in by Maxmullers, Macdonnels, Murs, Keiths, Grefnths,
Wilsons, Bloomfields and others. May God save us from such
of our friends: This alone will furnish a fitting reply to the
so-called Indian National History-the vedic Age and its sponsors
also.

This process will help us in assessing the value of our ancient
heritage. It will throw everything on the heap of rubbish,
which 1s untrue and not representing the correct character of
the Indian people =~ We should refuse to accept anything
which is trash and nonsensc and which is a blot on our national
character. ‘

Before presenting the. other version of the Ashwamedha
sacrifice, it 1s neccessary to know the real sense of the term
Ashwamcdha. According to the shatpath Brahman, thc ancient
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commentary on the Yajurveda, Ashwa means the realm and
medha means devotion or service. The whole trouble lies m
not understanding this significance.  Sacrifice means an under-
taking or plan of uphifting the nation. Besides, the description
of Ashwa medha given m the Rigveda, we find in the Yajurveda
(Chapter 15), the election of a ruler and in chapter 16, there
1s the coronation of the Rastrapati together with the reorgani-
sation of various departments of the Ashwa or kingdom and
apportionment of the duties of different Rudras or officers of
the State, civil and military. All this was known as Yagya
or sacrifice or national service of devotion when in the
assembly of the wise sages the flower of the personnel were
selected for various jobs. On such occasions the exhibitions
of the best type of things were ulso arranged. Viewed 1n this
context, let us now study the Ashwamedha Sukta (Rig Veda
1-162 ):-and the Rudra Dhyay: of the Yajurveda ( chapters 16
onwards ). There is no trace of the horse sacrifice in all these.
The alleged practice of horse immolation started much later
than the vedic age. It 1s strange enough that Sayan introduced
the elements of the practice of horse sacrifice and animal killing,
which prevailed i s time viz., the 14th century A.D. It

was ofcourse not proper and night to impose such 1deas on the
vedic age.

And now here is the substance of the Ashwamedha Sukta
(Rig ~162), as viewed according to the Nirukta of Yaskacharya
(soo B C.), as adopted by swami Dayananda Saraswati.

The word Ashwa in the vedic sense means (1) realm (2)
ruler of the nation (3) martial Strength according to the
Shatpath Brahmana. It also means (1) God and (2) soul
according to Taitriya Brahinan.

In this context, the word Medha means to honour, to serve,
and not to kill.
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Mcdha in the sense of yagya means (1) devotion unification
and (3) chanty. (4) purity.

(1) In the first verse of the Ashwamedha Sukta, the
dircction 1s to respect noble persons,

(2) The sccond mantra depicts a crowned king. The
officers derive their powers from the ruler.

(3) The commander of forces is like a goat, that proceeds in
front of the horse as Rashtrapati.

(4) Duties and responsibilities towards the Rashtrapati
arc given.

(s) Sacrificc as a national work 15 described, together with
those carry on the adnumstiation.

(6) This'gives the duties of those who serve and cooperate
with the Rashtrapati, who is like the mamnstay of the realm.
Rashtrapati’ is the main pillar and the officers are like the
supporters.

(7) A description of Rastrapati.
(8) This gives the limitations of Rashtrapati just as the

ropes ctc.  bind.the horse, the head of the state is also bound
by the constitution, '

(9) This lays down that. the common wealth of a nation
should vest in the learned representatives.

(ro) This gives the proper organisation of the realm. The
various parts of the nation as of a horse 1s described. Its
cnemies should be suppressed and cut down. In this, there 1s
no referénce to the cutting of a horse into parts and cooking
them,

(r1) This describes an equitable distribution of the national
wealth. The people should get their sharc of benefits.  This
is no begging alms of cooked mecal and broth, g ‘
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(12) The Rashtrapati should be a tried man. All should
work and get their share No reference to alms of meat is
there. \

5

(13) Nation’s land and ‘water should be inspected and con-
trolled. A nations institutions are its glory. Here no reference
to vessels of cooking meat has been made as alleged.

(14) The nation 1s compared to a horse. The institution
of a nation should be under the learned and able persons.

(15) This gives the duties of the admunistration and military.
Let the Rashtrapati be unanimously accepted.

No poisonous gas or bomb may trouble the people .  Surely
there is no reference to smoke of fire and caldron of meat.

(16) This describes a cavalry and the paraphenaha of
Rashtrapati.

(17) This gives the duties of Rashtrapati. In case of
hardship or problem before him, the learned advisers should
guide him.

(18) The nation personified is compared to a horse. A
horse has 34 hmbs. The nation may have 34 departments,
for efficient control and work.

(19) Here Rashtrapati is compared to the Samvatsar or time.
Time has two divisions mainly, 1.e. Uttarayan and Dakshinayan
or day and mght.

(20) This lays down the duty of the ruler. As an aggrieved
none would attack a nation.
(21) This is apportioning of parts among able persons.

(22) This gives the responsibility of the nation towards the
Rashtrapati. It says that the prosperity of a nation depends
on a capable Rashtrapati,
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It would not be out of place to mention another picce of
nusunderstanding created by the récent Govt. of India publication
by the Hind1 Vishwa Kosha (Eneyclopaedia in Hindi) in 1960.

22. THE ASHWAMEDHA SACRIFICE (A REVIEW)

In the Hitidi Vishwa Kosha (Encyclopacdia m Hindi) publi-
shed by the Govt. of India (ministry of education) in 1960, there
1s an interesturg and curious description of the Ashivamedha
sacrifices At page 277 of the first volume we find the follo-

wing narration.

“ On that day the horse meant for the Ashwamedha sacrifice
was yoked with three other horses m a chariot and bathed in a
tank., The queens used to anomt the horse with ghee (clari-
fied butter)., Thereafter the horse wids poisoned and killed. The
queens then went round the dead horse.  Then the chief queen
lay down with the dead body of the horse and the sacrificial
priest covered up both the horse and the queen. The qucen
was shown to be co-habiting with the horse. On this occasion;
the sacrificial priests indulged in obscene conversations with the
queens. The fat of the horse was taken out and burnt i the

sacrifical fire.”

Such 1s an unnatural process and barbarous, obscene and
filthy nite, which 1s attributed to the Ashwamedha yagya. The
above description is quotéd from the Hustory of Dharam-
shastrds by Dr: Kane and from the Philosophy of Veda and
Upusshads by Dr. Ketth. It 1s surprising that the rite of animal
sacrifice 1s mixed up and attributed to Hindu Scriptures
ranging from the Vedas and other sources such as Shatpath
Brahman, Sutras of Apastambha and Katyayan, the Mahabharat
and Ramayan. It may be true thdt in the later ages m the
Indian Histo.y; such ammal sacrifices cime to be prattised,
which gave rise fo Jmism & Budhism which advocated non-
violent creed against the then prevailing practices of Puramic
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and Tantric Brahmanism but, such practices can not be attribu-
ted to the ancient vedic age. According to the Sutra Granthas
etc , 21 Stakes (yupas) were fixed to which animals were tied,
cut np and burnt in the sacrificial fire—Even wild birds and
boars were killed. The Mahabharat says that 300 animals were
sacrificed in the Ashwamedha Yagya of King Yudhisthir, and
Draupadi was made to lie down with the dead horse of sacri-
fice mentioned in the Aswamedha nte referred to above.
The Sutras say that the blood of the horse was cooked. Accor-
ding to them the numerous ammals mentioned in the Yajurveda
chapter 24 used to be killed. The Balmki Ramayana also
described such Ashwamedha yagya by King Dashratha. In the
Sutra Granthas we find that the goat gomng n front of the
sacnificial thorse was also killed and cooked. Nay, even dogs
were killed for the purposc. And elas, all this was done by
_ reating the Vedic verses. The description of Ashwamedha as
appears 1 the Rug Veda (1-162) 1s also mixed up by sponsors
of the ammal sacnifice in yagyas. In fact, the Vedic text was
not preperly understood and the translation of Rigveda by
H H. Wilson based on the commentary of Sayan depicts such
acts of butchery by the Brahman priests in the Budhist age,
On the face of 1t, the ceremony 15 obscene and unnatural.
It 1s unnatural for a queen to have an intercourse with a dead
horse  In the modern code of law, it is an offence. It is filthy
and barbarous for Brahmans to cut jokes with women on such
occasions  Mahidhar, a commentator of the Yajurveda, refers
to such unnatural intercoursc with a horse.  But all that 15 now

discarded by wvedic scholars. Butalas, we find in the Hindi

Vishwa Kosha of 1960 edition, an abominable and absurd refe-

rence to such a barbaric nite, which might have prevailed with

the non-Aryan of India in a later age. But that can never be

attributed to the vedic culture and civihsation. To repeat such

a version is to blindly inutate and copy the opinions of Euro-
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pean scholars who wanted to let down the Indian culture.  At-
least, the modern scholars of India with their research should be
able to refutc all such charges instead of repeating their old
masters voice,



CHAPTER IV

Misconceptions about Veda
1. CHRISTIAN REACTION AGAINST VEDA

From a study of the historical background underlying the
vedic translation by the Buropeans, one can easily discern that
there was a conspiracy of the Christian missionaries for a mass
conversion of the Hindus. In his letter to his wife, Professor
Maxmuller said in 1868 A. D. “The ancient religion of India
1s doomed and if Christtanity does not step in, whose fault will
it bez I feel convinced that the translation of the vedas will
tell on the fate of India. Itis the root of their religion. To
show them what the root 15, 15 the only way of uprooting all
that has been sprung from 1t during the last 3000 years.”

Mr. Pusse wrote to Prof Maxmuller thus :~

“Your work will form a new era in the efforts for the con-~
version of India.”’

With such an aim, they assumed therole of oriental research
scholars in- Europe and professed on the housetops that they
were cnamoured of the ancient Indian culture, religion and
learning, But the sinister motive was quite different, They
soon appeared in their true colours. Mr. Clayton wrote mn Ius
book “Rug veda and vedic religion” that “large numbers of the
vedic hymns are childish 1 the extreme.” Maxmuller, Wilson,
Whitney, Bloomfield and Grifith undertook the translation of
vedas. To their advantage and to fulfil their desired sinister
mouve, they found the readymade commentaries of Sayan,
" Maludhar, Uvat and others who had taken up the ritualistic,
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scctarian, historical, mythological and_one sided view of vedic
text. ‘The translations and other sundry literature which follo-
wed had the desired effect on the minds of the Indians. The
various histories of Sanskrit literature written by Western auth-
ors were introduced in the syllabus of the Indian universities
from which Indian graduates and doctors of literature came out
with a strong conviction that the vedic heritage did not deserve
any serious consideration, Strong notions prevailed and found
expression in the wrtings of the Indian authors too who in a
blind 1mitation of their European preceptors rcpeated the old
ideas, And naturally there was no help. There existed no
other means to approach the vedic studies 1 an orignal
manner.

Mr. A. C. Das wrote n Iis book “Rig Vedic India”—
““There 15 also evidence of beef having been eaten by the anci-
ent Aryans.” “There 1s evidence of the ox having been killed 1n
sacrifices and its cooked flesh offered to Gods.”

How repulsive thisidea 1s to the Indian masses 1s only
_ imaginable, yet there was no help. Luckily on the other side
Swami Dayanand Saraswati, founder of the Arya Samaj (1823
to 1883 A. D.) took up the cause of interpretation of the vedas
according to the Indian tradition. But the sirigle handed ende-
avoury without a popular support in money and other means
was fecble. Sull the said reformer tried to get his method of
commentary mtroduced 1n the currlculam. But the Western
scholars Iike Grlﬁth Maxmuller, and others were not open-,
mmded and thus the attempt of Dayanand failed to attract the
state patronage Still the Hind: translatlon and the propaganda
of the Arya Samaj for the regeneratlon of India i the spirit of
thc ancxent 1deal proved to be a strong set-back to the Christian
Mission and other’ conversion campaigns like that of Islam. But
the educated classes as envisaged by Macaulay were still under
the 1\nﬂuence of the Western .thought.  The result is obvious
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from the Indian Historical work, volume one known as the
Vedic Age. At page 378 of the Vedic Age it is said—

“It has been generally held that the Rig Vedic religion is
essentially a  polythestic one, taking on a panthestic colouring
only in the few of the latest hymns.

At page 389 of the Vedic Age one finds that :—

“The guests (in the vedic age) were entertained with the
flesh of cows killed on the occasion of marriages.”

At page 393 the said book says :—

“In the Rig Vedic period, Sura (wine) was the popular drink
extremely mtoxicating as compared to Soma.”

In this:connection it is unnecessary to multiply the instances
of absurdities alleged and attributed to the vedas. This is the
result” of translators like Wilson, Grifith and others, who
proceeded only on the commentary of Sayan alone. Even today
the Indian scholars quote Sayan and others as the infalliable
authorities, when they want to be-little the ancient Indian
culture. Itis time now to start the research work, commen-
tary and translation of the vedas in mght earnest by some
emiment and unbsased men of profound knowledge of orrental
literature.  Single handed and stray attempt is not enough.

2. Conjectures of critics

Some people hold an crroneous view that the civilisation of
Egypt and Masopotamia dates from 4000 B. C.; that the
Egyptian “Book of the dead” and the Chaldean “story of
the flood are .older than the vedas. But this has not been
substantiated so far.

Dr Radhaknishnan writes 1n his “Indian Philosophy.” The
rehgion of the vedas certamnly was more joyous but it was a
Jlower form of religion, where thought never penetrated beneath
the husk of things. In the mamn we can say that the Rig
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Veda represents the religion of an  unsophisticated age.
The striking aspect of the hymns 1s their polytheistic
character.”  Tlus view appears to be based on the secondary
evidence of the European scholars. It 1s obviously against
the internal cvidence of the Veda itsclf, as we find from the
quotations given in this chapter. The vedas i fact contam
high flown philosophy and monotheism.

Sumilarly, a curious optnton has been expressed by Mr. R.D.
Ranade 1 his book <“Constructive survey of Upnishdic
philosophy” thus—

“In the first place we must notice that the Rig Veda is a
great hymnology to the personified forces of nature and thus
represents the earliest phase in the evolution of religious
consclousness, namely the objective phase of religion.” This
15 also opposed to the mternal evidence of the vedasand
contrary to the views of the profound vedic scholars. It 1s a
copy of the European scholars’ view. Such misgivings are
due to the defective commentary of Sayanacharya, whose
authonty has now been questioned. Here are some unnatural,
ludicrous and absurd presumptions made by Sayan and repeated
by his followers 1n their books:~

ALLEGED ABSURDITIES

1. Sarma was interpreted by Sayan as a bitch of gods. She
helped the latter 1n finding out cows. In fact the word Sarma
means Saraswatit or learning. In Rig Veda 10-108, there is a
reference to Sarma who was sent out to find out the hiding
places of Vala and Pana. Sayan translates Sarma as Deva
Shuni or bitch of gods. Nirukta however interprets Sarma
as Saraswati or learnmg. Sarma is the agent of Brihaspati,
the god of learning. In Rig Veda ( 5-45~7 ) Sayan himself
admits this.  That 1s curtous enough.
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2 Elsewhere Sayan says that an ass draws the chariot of the
Aswins (physicians of gods). This is a wrong 1dea.

3. Indra kills demons and destroys cities. He 1s a voracious
eater of flesh of 100, or 300 bulls. He drank many potful
liquor. 'We have noticed elsewhere that this interpretation 1s
quite wrong

4 Sacnfices were performed by killing bulls, horses and
rams. The point has been discussed above 1n another chapter.

s. A Rushi killed 100 sheep in order to feed a wolf. This
1s 2 mere guess work.
6 A goat 1s the conveyance of the Sun-This 1s absurd.

7 There is a refer ence of Vaman Avatar ( mcarnation of
dwarf Vishnu ) 1n the vadas. The theory of mcarnation is of
much later onigin i Hindu religion.

8. The Sun’s chariot 15 drawn by seven horses. This is due
to not understanding the word Ashwa, which means raysin
the Brahman Granthas.

9. Indra killed Arun, who had 99 hands.

10. A horse 1s born of the ocean.

11 Conversation between rivers and Vishwamitra.
12. Indra produced a cow from a mare.

13. People ate the flesh of a dog,

14. The story of Shuneh shepa-A man was tied to a
sacrificial state for being Killed-Thus 15 preposterous,

15.~Rlshles drank soma and became intoxicated.
16. Prayer to frogs. We have dealt with this before.

17. Anmmal sacrifice This point has been referred under
Ashwamedha before.
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18. Yama and Yami as brother and sister talked love.
Really they are husband and wife. It denotes the ancient
practice of Niyoga.

19. Preventing death by erecting a wall of stones.

20. Gambling practised by Angira Rishi.

21. A rabbit opposes a lion.

22. A crocodile brings water for a thirsty she buffalo.

23. Intercourse of Prajapati with Usha, his daughter.

24. Salutation to dogs.

25. Historical and geographical references in the Vedas—

presumed by Sayan

The whole trouble lies in this  The Puranic commentanes
do not bring out the real sense of the vedas. Therefore, the
translations by Europeans and Indians are also defecuve and
misleading.

In his book “The Vedic Hymns, Prof Maxmuller had
to admit this. He says'—

““Any translation of the vedi:  conjectural ”

In his History of ancient Sanskrit lterature, Maxmuller
SaySi——

““The names are found 1n the vedas as 1f in a still flurd state.

They never appear as appellatives nor yet as proper names.”

In the sacred books of th'e East, Vol. 32, Maxmuller
remarks : —

«“There are as all vedic seholars know, whole verses, which
as yet yield no sense whatever. There'are words, the meaning
of which we can but guess

Mr. Bongangar, a Russian scholar, while translating the
sacred books of the East by Maxmuller remarks-thus:~
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“What struck me in Maxmuller’s translation was a lot of
absurdities, obscene passages and a lot of what 1s not lucid.”

Thus the vedic scholarship is yet conjectural. And on such
an cdifice constructed on sand, how can we rely with cartainty 2
And yet there are some Indians who assect, with a conviction
that the vedas contam such and such ideas only. Let us keep
an open mind of a research scholar.

4

3. NO ADDITIONS OR INTERPOLATIONS IN VEDAS

The ancient vedic text has come down to us sccure and in
tact. Becausc of the mmutable grandeur of the vedic sanskrit,
1ts unique structure and style, no mterpolation could be possible
so far through the long ages, Morcover, the various devices
adopted to mero mse the Samhita m its traditional forms have
helped _to safeguard agamst any additions or interpolations,
It 15, therefore, a mustake to suppose, as some earlier scholars of
vedas did, that ceitam portions of the vedas werelater additions
and that the Samhita portions of different vedas related to
different times,  There 1s no evidence, internal or external to
thmk so. In his book, “Orngin of ’rchgion", Prof, Max Muller
rematked:~“The texts of the vedas have been handed down to
us with such accuracy that there 15 hardly a vanation rcading in
the proper sense of the word or even an  uncertain accent m the
whole of the Rig Veda.” Then how could it be presumed
that mandals number onc and ten of the Rig Veda are later
addiions, It may be that the carlier writeis of Europe on
Vedas  thought, as Mr. Pflacderer did, that the vedas are
primaeval child-like nawve prayers. Some scholars m their
1ignoiance, went so far as to declare that the vedas contamed
half-formed myths, crude alegories, obscure gropmgs and
mmmaturc compositions; that there were superstitions, charms
and exorcising witch-crafts 1n the Atharva Veda. They thought

that the vedas were the pastoral utterantes and songs of some



pastoral pcople who were awe struck by the phenomena of
naturc and sang songs to appease the forces of nature, Mr,
Clayton alleged 1n his book “Rig Veda and Vedic Religion”
that Vedic hymns are childish.  But lateron when the Vedic
studics advanced, they found themselves bewildered by the most
advanced system of philosophy and sublime noble teaching of
cthics and monotheism described 1 unecquivocal terms,  The
hymns Iike Nasdiya Sukta, Purush Sukta, ctc, took themm by
surprise.  To them therefore, there was no way out to back out
but only to declare that certam portions were later additions or
composition when the Aryans had come to India and scttled in
the Punjab and so on.  This theory 15, however, unfounded and
fantastic, becausc there is no cvidence or support from the
traditional oriental learning on the subject. Morcover, the
Europeans arc not supposed to have more profound and inu-
mate knowledge of the Vedas than the Indian Brahmans,
whose hifet:me 15 devoted to such learning.  As the well known
Indian scholar of the Vedas viz.  Satya Vrata Sama Shranusaid,
the language of all the mandals of Rig Veda s umform and
similar 1n structure,  Mr. E. J. Rapson, Professor of Sanskrit'in
the Cambuidge Umversity gives this remark in his book “‘Ancient
India” that Rig Veda has been transmitted orally {rom one
generation to another from a remote antigmity down to the
present day with perfect accuracy.

Thus by Pad Path or word text device, the Samhita remained
frec from textual corruption.  Every word and every letter has
been counted as 15 evident from the Shatpath Brahman (10-4-2-25).
With all possible device and extraordinary and minute safeguards
the Samhita has been preserved with an unparalled fidelity . Prof.
Macdonnel 1 his History of Sanskrit Litcrature says:-

“Thus it appears that the Kernel of Vedic tradition as
represented in the Rig Veda, has come down to us, with a
high degree of fixity and remarkable carc for verbal mtegrty.”
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Mr. C.V. Vaidya m his History of Sanskrit Lutcrature saysi-

*“The Rig Veda has been religiously preserved by the Vedic
Brahmans for these several thousands of years without any
- > * L4
variation and there are no various readings in 1t”.

Dr. A. C. Das m his Rug Vedic Indma says—

“Rig Vedic Samhita 1s 1 language and scntiments at once
beautsful and simple, 1t speaks a culture higher than and in far
advance of that of either the carhest Egyptians or the Babylo-
nians and Assyrians, not to speak of the savage neolithic lake
dwellers of Switzerland or the Tetonic savages.” “When the
whole world was steecped m utter darkness, the vedic Aryans,
lighted up the holy fire of civilsation and  spintual colture and
kept 1t burning and glowing for thousands of ycars.”

TRADITIONAL TESTIMONY

Nirukta s00 B. C calls the Rig Vedaas Dash Tayi i. c.
consising of ten mandals. Anukramam and Charan Vyuha
(ancient works on vedas ) declare that the Rig Veda has 10
mandals Pt Satyavrata Samashrami in his book “Tray: Par-
chaya’ discards the theory that the tenth mandal of Rig Veda
1sa later addition.  Since monothessm 15 clearly stated in Rig
Veda 1-164-46, the Europeans called the first mandal also as a
new onc of later addition.  But this is a wrong presumption.
Morcover we find monothersm so  clearly asserted in Rig Veda
2-1-3 and 2-1-4 as well.  Therefore, according to the Western
Scholars, should we presume that the second mandal is also 2.
later addition @ Momisom is stated 1n Rig Veda 3-30-5/4-1-25/
s=32-IT and 6-45-16 and eclsewhere too.  Are all other mandals
of later origin: This is absurd. Smmlarly the Woesterners
said that the Black Yajurveda is older than the white Yajurveda.
But this too 1s not substanniated. They even thought ( of
course without basis ), that Chapters 19 to 40 in the Yajurveda
were later additions.  To these biased  scholars, Atharveda
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appeared as of a later date, particularly 1ts chapters 15, 17, 19
and 20. But this too 15 a mere wishful thinking unfounded
and unproved.

This work of discction of the vedas as it were doces not end
here,  The Europeans writers thought the Samaveda itself has
no scperate cxistence, as most of the wverses of Samveda are
taken from the Rig Veda.  But the Indian tradition from the
vedas themsclves, the Brahman granthas ctc. has always consi-
dered Sam Veda as a separate'Veda  Samveda s referred 1 Rig
Ved s-44~14 and 9~96-22 and m scveral other mantras. The cross
referencing which cxists i the  four vedas lends support to the
view that, they are contemporary in compilation and revealation.
The Chhandogya upnishad ( 7-12 ) and Brihadaranyak upnishad
{ 4-511 ) refer to all the four vedas scparatcly.

ATHARVA VEDA IS NOT AN ADDITION
As regards, the allegation that Atharva Vela is a later addi-
tion, as supposed by Mr Bloomficld, the followmg facts are
to be noticed 1 order to contradict the crroncous view pomt
of that translator of the Atha:vaveda.
(1) Atharva Veda 15 called Chhand Veda ( vide Rig Veda
(9-113-6)

(2) Brahma is well known as the representative, lcatned m
Atharvaveda ( vide Gopath Brahman ).

(3) In Rig Veda 10-71-11, Brahma ( the learned person of
Atharvaveda ) is recognised as such.

(4) In Rug Veda (10-90) and Yajurveda (31 3) 1 c. Purusha
Sukta, the Chhand Vcda 1s referred to as Atharva Veda.

(5) In Rag Veda 4-58-3, all the four vedas are referred.
Nirukta citics them as such, while commenting on this
mantra.

(6) In Rig Veda 8-60-9, the four kmnds of utterances 1. e
4/ Vedas are referred to-
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(7) In Rig Veda 1-6-5 and 6-16-3, the Atharva has been
mentioned.

(8) In Rig Veda 10-21-5, Atharva Veda 1s clearly named.

(9) In Yajurveda 11-32, the Atharva Veda 1s mentioned.

(10) The Kanva Samihita lays down that God 1s adored by
Rig Veda verses; the sacrifices are perfornicd by Yajur-
Veda and by Sam Veda, God is worshipped by songs;
and by Atharva, they meditate on God.

(11) Stmifarly Mundak upmisad, Brihadaranyak upnisad,
Taitreya Brahman, Chhandagya upnisad, Aitreya Brahman
and others have cntimerated all the four vedas as separate
entitics.

(x2) As to the verses of Atharva appearing as modern, it is to
be noted that some portions of Atharva are in this respect
more difficult to understand. The structure of language
should be no criterion to deaide the period viz., that it
is carlier or later composition. Some portions of Rig
Veda will appear to be simpler than the Atharva.

BAL KHILYAS

There 15 another question raised by the European scholars.
It 1s the portion known as Bal Khilya in the 8th mandal of the
Rug Veda. In this portipn, there are eleven suktas or hymns (Rig
Veda 8 (49 to 59). The Western scholars consider that these
hymns are a supplement or appendix. Mr. Winternitz holds that
the word Khul means a supplement. But Sayanacharya says that
certain sages were called Bal Klulyas. Morcover these cleven
Suktas appear at the cnd of the 8th mandal of Rig Veda, which
has ten mandals and not only cight. Thus that is not the
appropriate portion of a supplemert or appendix. In Apte’s
Sansknt dictionary, Bal Khilya mecans a class of divine persons
i ¢ Rishi. Morcover the word is Khilya and not Klul. Khilya
in veda means a desert and not a supplement ( says principal
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Aptc). Thus Balkhilya are not extrancous to the Sambhita,
as crroncously presumed.  They are known as such after the
sage Balkhilya

FOREIGN WORDS IN VEDAS

There is another question raised about the language of the
vedas and 1ts composition.  Some western scholars such as Kre-
tschmer suppose that the vedic gods were derived by the Indians
from the Hithites and Mittanis ( the ancient scttlers of the middle
cast Asta ). Di. R. N. Danedckar considers this as open to
objection (vide Bhandaikar silver jubilec number). Dr Pran
Nath of Banaras agamn alleges the Sumer.  Egyptian ongmn of
the Rig Veda. He says that the veda contamns foreign words
like Jarbhar1 ( obstructure ), turphari ( killer ), Netas ( killer ),
Parphari ( cutter ). Further that 1 the Atharva Veda there
occur words such as Aligi, Viligi, Urugulaya, Tabuvan, Taitna-
tasya etc. But late B. G. Tilak discarded this view and said :
“No cvidence has yet been adduced to prove the existence of
an mtercourse between these two races (Aryans and Chaldcans) n
the 4th and sth millentum before Christ by tracing vedic words
or 1deas 1 the Chaldean language and vice versa™.

4, NO WITCH CRAFT IN ATHARVA VEDA

Mr. Bloomficld and Mr. Whitney who have translated the
Atharvaveda into English on the basis of Sayan’s commentary,
hold that while Rug Veda deals with the higher godsas con-
cerved by a comparatively advanced and refined sacradotal class,
the Atharva veda 15,'in the main, a book of spells, appealing to
the demon world and teems with notions of witch-craft current
among the lower grades of population and derived from an
mmmemorial antiquity

Prof. Whatney says—

“The {Atharva Veda contains magic, exorcism and charms.
The Rag Veda also has formulas of incantations and exorcism
ike Atharva. It has references to good and bad omens™.
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This 1s however, a misleading mis-conception. In fact the,
Atharva Veda deals with politics, science, Ayurvedic, architec-
turc and other wordly arts and sciences Magic or charm 1s
something which 15 not easily understood 1n its effect. It is
something mysterious, Under this come all devices, hidden
plans, and things of efficacious and speedy cffects. Here are
some of the technical forms which the Buropean scholars trans-
late as charms, or magic but m fact they are quite different
things, .
(1) Sankalp or Adesh means hypnotism.

(2) Ablimarsha or marjan means mesmerism.

(3) Mani Bandh 1s usua'ly taken to be a tabsman. Butin
fact mani 1s a plan or device used 1 mulitary science. It
1s also the name of a medicine.

There are various kinds of Mani :

(1) Anjan Mam is a pill of medicme or eye drop.

(2) Jangid mani 1s a vegetable medicine.

(3) Parma mani means the Soma medicine. Parma Mam
means Soma (Shatpath Brahman).

(4) Shatwar mam is the name of an Ayurvedic medicine

known as Rishbhaka or Salam Misri in Hind1.

(5) Gandharva Krim1 means germs.

(6) Pishach Krimi means germs or bacteria which eat mto
the vitals of the Body.

(7) Varan mam {Atharva 10-8) means a vegetable medicme.

(8) Darbba mani (Atharva 32-1) means an Ayurvedic medi-

cine or mica

(9) Kritya means any device to destroy the cnemy.

(10) Abhichar 1s the application of poson m a warfare.

(11) Kntya may be Angiras ar explosive’ or Asur or use of

poison. /

In the Hymns of Atharva veda, Mr. Bloomﬁcl{i has translated
the word Brahma as a charm, amulet, tchsman sorcery or
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magic. Brahma in Athaiva veda means a treatment by me™ -
cme. But Bloomfield 1s anamoured of the word charm cvery-
where. Brahma also means any mnussile thrown at the enemy
by fire, electricity or other fucl.

(12) Apamarga means a medicine and 1t 1s not a charm.’

In Atharva veda (2-8), there 1s a description of the corona-
tion of the King. But Mr. Bloomficld 1s so obsessed with the
idea of charms that he translates cverything m Atharva veda as
a charm  For mnstance Atharva Veda (6-64) corresponding to
Rig Ved (10-191), 1s known as the Samanashya or Sangathan
Sukta (a hymn of unity and good feelng). But Bloomficld
as a good charmer, translates the hymn as the charms to allay
discord, though 1n the hymns there 1s no pomt to magic, How-
ever, he admaits elsewhere thus-:—

“I do not constder any translation of the Atharva veda as
final. The most difficult problem 1s the ougmal function of
many Mantras’.

But the vedic Age has out-heroded Herod. At page 4, the
learned writer says . “Quite a number of medical charms are
included 1n the Atharva Veda, whether as medicimme o1 amulet
1s not quite clear™.

Here the writer himself 1s not clear in his mind what 1sa
medicinal charm

Similarly we find i the Atharva Veda the names of the
following Ayurvedic medicines :—

Nashika, Apamarga, Kushtha, Asikin, Prishni, Pani, Soma
Darbha, Shudra, Gandhari, Munjawan, Anga, Magadha, Ballika.

Thus there 1s no trace of magic or charm popularly so called
m the Atharva Veda : Thisadea of magic crept in because of
the Vimyoga or application accompanying the utterance of a
verse as laid down by one writer Kaushik and followed by
Sayan and others. Mr. Grifith has translated the Pishacha as
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imps and goblms. In fact 1t mcans one that cats raw flesh.
The word Shisha or lecad has been translated as a talisman by
Mr. Whitney. Really it means a bullet. The misunderstanding
is duc to the wnter of Kalpa or Viniyoga such as Kaushik, who
simply stated the application and not the full sense underlying
the process. There is a method of treatment by sun’s rays and
medicines The Europcan wrters presumed that the word
Devta means a magical formula. Really Devta means a sentence
of guidance in knowledge, which relate to the duties of house-
holder, agniculture, commerce, Science, medicine, animal hus-
bandry, art of Govt. cthics et The word Mani is not a charm
of amulet or talisman, but it 1s a sermon or advice. Abhivarta-
mani is a plan for the uphft of an oppressed nation. Hiranya
Mani means how to promote powers of an individual or nation.
Atharva gives clear hints 1 that direction. Different kinds of
mamss ( or jewels ) are given in Atharva Kanda 19.

The word Kritya has given rise to much doubt. It has been
translated as a magic. A Valga is not a Tantric process, but
the military art of mining and digging trenches, and depositing
cxplosive material.  Abhichar is an attack by an enemy. TItis
not a charm as usually understood. The word “Udvajan’ is
the use of the modern tear gas. It 15 unnecessary to quote any
fuither nstances of innumerable technical terms used for
the various arts and sciences. The seed of all knowledge is there
stated m brief and comprehensive formulas that are wonderful
m cffect but certainly not as magic as generally understood.

5. NO HISTORICAL AND GEOGRAPHICAL REFERENCES IN VEDAS

In the Vedas there are neither historical nor geographical
references to places or persons. Vedic words are not properly
undcrstood, and there 1s a confusion created between the vedic
age and the much later epic age m the Indian history, Bharat
(Rig veda 3-5-24 ) 15 fire and not the proper name of any
country. According to Nirukta, Bharat means the sun. Bhoja

113



mcans onc who provides food. There it 1 not the proper name
of any person. Nahusha mecans a man or a cloud. It 15 not
the name of a King as known later on.  Yayatr 15 a star. Tksha-
vaku 15 the name of a medicine. According to Nighantoo
( vedic dictionary 500 B. C. ), the words Yadu and Turvash
means a man, Puru means many. Amba is a medicine, Ambika
mcans mother, carth, cloud or sticam. Amba and Ambika in
Veda arc not the queens of the Makabharat.  Gauri means
speech.  Daksha means the sun according to Nirukta, Rawan
is an antipoison medicme  Dashrath mecans 2 man with ten
charrots, It is certamly not used as the name of a King.
Krishna means black or attractive, He is not Lord Krishna
there.  Kushika mcans a learned man with good speech. Indra
means God, air, hghtening and emperor.  Pururva denotes a
preacher or uproarer.  Urvashi means lightenmg.

That 15 why Manu, the great law giver declared m the Manu-
smrti that 1 the begmnmg of the world, the Almighty
framed and alloted separatc names and actions of cverything
and cvery creature.  Later on from the vedic words, the names
of things were adopted  The Mahabharat ( Shanti Parva )
1eiterates the same view. It states that the names of sages and
thewr powers arc allotted at the cnd of the dissolution, 1. c. at
the time of the creation.  The people latet on gave names to
creaturcs and things i imitation of the pre-cxisting names found
m the vedas. This view 15 roterated by Vishnu Puran and
Tantra Vartika by Kumaril  The cpoch of history startcd from
the time of Brahman Granthas much later than the vedas. It
1 futile to conjecture a historical reference simply because a
pame similar to onc 1n the epic ages 1s found i the veda. Here
15 a short list of words, about which some pcople entertam an
erroncous impression of history and geography. People arc
fond of tracing history and gcographical movements of the
ancient Aryans  But this is of coursc a merc guess work .
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1. Sapta Rishi ( Rug Veda 10-107-4 )
2 Ashwin ( Rig 8-32-9)
3. Chyawan ( Rig 2-21-3 )
4. Vishwanutra  ( Rig 3-53-9 )
s. Brahmputra  ( Rig 2-43-2)
6. Kuru (Rig 10-19-2 ), Yaju 71-80
7. Turvasu ( Rig 7-18-6 )
8. Asikni (Rig 7-5-3 )
0. Kikat ( Rig 3-53-14)
10, Sindhava ( Rig 1-52-14 )
11. Pushkar (Rig 7-33-11 ), Yaju 11-29
12. Vraja ( Rig 1~10-7 )
13. Sindhu ( Rig 1-65-3 )
14. Yamuna ( Rig 7-18-19 )
I5. Saraswati ( Rig 1-3-10 )
16. Ayodhya ( Atharva 10-2-31 )
17. Kash: ( Rig 3-305 )
18. Avanti ( Kig 7-46-2 ), Yaju 34-58, Ath. 18-3-24
19. Matsya ( Rig 10-68-8 )
20 Gomati ( Rug 1-8-8 ), Atharva 3-12-2
21. Shamber ( Rig 1-51-6 )
22, Sudas ( Rig 3-53-11)
23. Arva ( Yaju 11-22)
24. Trivishti ( Rig 4-6-4 )
25. Himvanta ( Yaju 25-12 )
26. Arbuda ( Yaju 17-2)
27. Krishna ( Rig 8-85-3 )
28. Krishna (Rug 4-17-14 )
29. Arjun ( Rig 7-55-2 )
30. Radha ( R1g 1-9-% )
31 Gandhan (Rug 1-26-7)
32 Bharat { Rig 6-16-4)
33. Puru ( Rig 1-62-10 )
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34
35

30.
37

39
40
41
42
43
44

45.

46

47.

48

49.
50,
5T,
52.
53
54+
55

56

57

59,

60
61

62.
63.

64

0s.

66

Yadava
Drupad
Drona
Rukma
Shakuni
Bhun
Sahadco
Nakul
Chitra Ratha
Bharat
Yadu
Rohim
Pururva
Am»ika
Ambalika
Amba 1sha
Namucht
Bhardwajr
Manu
Kashyapa
Menaka
Purya Medha
Angira
Vishvakarma
Rishabha
Lopa Mundra
Vivasvan
Urvashi
Nahusha
Yayatn
Parashara
Sita
Tkshwaku

( Rig 8-6-46 )

( Rag 4-32-23 )

( Rig 6-44-20)

( Rig 1-88-2 )

( Atharva 7-€66-1 )

(Rig 1-55-1)

( Rig 1-100-17 )

( Yaju 24-32 )
( Rig 10-1-5 )

( Rig 4-25-4 )

( Rig 10-62-70 )

( Athatva 4-12-1)

( Yaju s-2 )

( Yaju 23-18)

( Yaju 23-18 )

( Rig 1-100-17 )

(Rig 1-53-7)

( Rig 6-65-6 ) Yaju 13-55
( Rig 1-36-19 ), Atharva 7-87-6
( Yaju 24-26 )

( Yaju 15-16 )

( Rig 8-2-37)

( Rug 1-62-2)

( Rig 8-98-2 )

( Rag 10-166-1 ), Yaju 14-0

' ( Rug 1-79-4 )

( Rig 7-9-3)

( Rig 5-41-19 )

(Rug 5-73-3 )

(Rig 1-31-17 )

( Rig 7-18-21 )

( Rig 4-57-7 )» Yaju 12-17
( Rig 10-60-4 )



67 Agastya ( Rug 1-179-6 )

68. Vashishta ( Rig 2-9-1 )

69. Atri (Rig 1-139-9 )

70 Kanva ( Rig 1-36-10 )

71 Jamadagni ( Rig 7-96-3 ), Yaju 13-56
72. Bhngu ( Rig 8-43-13 ), Yaju 3-15
73. Vritra (Rig 1-155-6 )

74. Shach: ( Rag 1-62-12 ), Yaju 7-17
75. Aditi (Rig 1-43-2 ), Yaju 1-14

The above mentioned names are well known in the epic age
and Sanskrit Literature of the later age  But 1t docs not mean
that the personaliies of the Mahabharat existed also in
the vedic age. The words recurring in the vedas bear a different
meaning Thcy arc not necessarily proper names  Prof.
Maxmuller had to admut that the words in the vedas are stil
in a fluid statc and they do not indicate proper names. And as
Manu says, the ancient names were allotted to persons and
things m the later age When the names of persons mentioned
in the epics arc found n the vedas, how can we draw a presum-
ption that such persons also existed 1 the vedic times. That
does not constitute a* hustorical inference. Simularly the names
of rivers, mountains, and countries may comncide with the names
found in'the vedas But from this how can we draw the con-
clusion that the Aryans came to India from outside and gave
such names to things found here @ Both the nferences are not
logical. They arc only the subtle and cunning guess work of
the Europeans, who were motivated to prove that the Aryans
too were forcignews to India like the European invaders, and
that India rcally belonged to somc aborgines, the orginal
scttlers like the Dravidians  But all this 1s a myth.

It may be interesting to note that for the correct interpreta~
tion of the Samhuta, the historical method 1s not sufficient  We
have to seec how these terms were explained m the vedic dic-



tionary i. e. Nighantoo and Nirubta, how they were used in
the Brahman  Granthas, which were contemporary works or
nearer m tinie to the vedic age than any other commentarics.
Therefore, we would Iike to quote the following list of words
with their mterpretation m Sanskrit as compared to the vedic
sense. For want of space, we do not propose to give verbatin
quotations of Brahman Granthas, and Nirukta, which bear the
vedic sense. Thoswe who are tercsted may consult the vedic

dictionary.

Words in Sanskrit and their vedic sense

Words
1. Vishwamitra

(Rig 3-53-0)
2. Vasistha

( Rag 2-9-1)
3. Sudas

( Rig 3-53-11 )
4. Chyawan

{ Rug 2-21-3 )
5. Mitra Varuna

(Rig 7-33-11)

6. Namuchi

( Rig 1-53-7 )
7. Aswms

( Rig 8-32-9 )
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Sanskrit Sense

Name of a sage
a sage

a person

Sage

gons

Desson

Twin gods
Physicians of
gods.

Vedic sense

Sun, friend, speech,
car,

Best, hife, King.
Charity.
fire, fever

(1) carth and sky

(2) respirations

( 3)¢Day and night

(4) Brahman and
Kshatriya.

a sinner

(1) Earth and sky
(2) Sun and moon
(3) cars

(4) nostrils
According to vedic

conception, Aswins are



the harbingers of usha

or dawn. According to

Yaska Aswins represent

the transition from dark-

ness to light, ( Apte’s
’ sanskrit Dictionary ).

10.

II,

12,

I3.

14.

Is

16,

Brihaspati a god Almighty god.
(Rig 1-62-3)

Bharat a kind god, fire, life.
( Rig 6-16-4 )

Bharadwaja a sage mind,

(Rig 6-65-6)

Yapu 13-55

Bhnigu Sage Natural eclements
( Rig 8-43-13 ) and bodies.
Yaju 3-15

Manu Sage Life, god,

(Rig 1-36-19)
Atharva 7-87-6

Thought or mental
faculties (Apte)

Yama and Yami Brother and Sun and earth,
(Rig 10-10-9)  Sister air, fire.
Yaju g-57
Atharva 18-1-10
4=3-7 )
Vritra Demon Sinner, moon, cloud,
(Rig 1-155-6) weather.
Kashyapa Sage Tortoise
(Yaju 24~26)
Indra a god arr, king, God.

(Rag 1-2-5)
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T7.

18.

10.

20

Aditi
(Rig 1-43-2)
Yaju 1-14

Mcenka

(Yaju 15-10)
Gapdharva

(Rig 1-163-2)
Shachi

(Yaju 7—-17)
Atharva 20-33-10

21. Rudra

(Rag 1-43-3)
22. Jamadagm

(Ruig 7-96-3)
23. Radha

(Rig 1-9-5)
24 Arunm

(Rig 7-55-2)
25. Krishna

(Rig 8-85-3)
26. Pururva

(Rug 10-95-7)

Yaju s5-2
27. Urwashi

(Rig 5-41-19)
28. Atn

(Rig 1-139-9)
29. Sapta Rushics
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(Rig 10-109~4)

a god

a nymph
a god

Wife of Indra

od

ag
a sage
Beloved of
Krishna

A hero

Lord Krishna

A king

Nymph
Sage

Sages

Speech
Entire, unlimited,
free, happy, pious

(Aptc)
Earth.

Frre

acticn (Nighantoo)
speech, cloquence,
activity, power,
pious act. (Aptc)
Fire.

Fire, cye.

Riches (Nirukta)
prosperity (Aptc)
Day

Day, attraction.

noisy wind, life

Electricity

Speech

Seven stars, scven
rays



30.

3X

33.

34

35.

30,

37.

38.

39

4.00

41

420

43

Vishvedeva
(Rug 6-51-7)
Ganga

. Yamuna

(Rag 7-18-19)
Saraswatt

(Rig 1-3-10)
Shatudn

Kikat
(Rig 3-53-14)

Kurukshetra
Rig 10-33-4)
Sindhava

(Rig 1-52-14)

Pushkar
(Rug 7-33-11)
Yaju 11-29
Samudra
(Rig 5-73-8)
Vraja

(Rig 1-10-7)
Ukasha
(Rig 3-7-6)
Asur

(Rag 2-1-6)
Pushan

(Rug 1-23-13)

gods

River Ganges

River Yamuna

Raver

Satlaj niver

Province of

(Magadba)
Plains

Indus

Lake

Occan
Country
Bull
Demon

Bull

Scasons, rays

Any flowing water

(Nirukta)
~do—~

+ Speech

Any stream
(Nirukta)

1. Atheist, (Sayan)
2. Miser~(Nirukta)
& Skanda Swami

Place of sacrifice

1. Milky way
(Nirukta)
2 Binder

Sky (Nighantoo)

Sky (Nighantoo)

Mind, speech.
Cloud

greatness, wind.
cloud

Sun, supporter.
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44

45.

s0.

SI.

52

53.

54.

55.

56.

57

-~

Muahisha
(Yaju 3-7)

Punisha
(Rig 5-45~6)

. Aditya

(Rig 7-84-9)
Ghritachi
(Rig 3-6-1)
Avi

(Rig 9-78-1)
Pashu

(Rig 2-4-7)
Savita

(Rig 1-22-8)
Soma

(Rig 1-18-4)
Aja

(Rig 3-45-2)
Rishabha

(Rig 10-166-1)

Ashwa
(Rig 4-2-8)

Vaja

(Rug 1-27-8)
Kesha

(Yaju 19-52)
Parvat

(Rig 8-77-11)

Buffalo
Night soil
Sun
Prostitute
Speech

Animal

Sun

herb or drug
a ram

Bull

Horse

Horse
Hair

Mountain

1

greatness (Nighantoo)
hfe, carth (Shatpath)

food, animal
eye, hife, ram.

Nympn
Yaju 17-59

Earth (Nirukta and

shatpath)

respiration, gram,

offering, firc.

creator, mind, res-
piration, electricity.

food, god.
god, speech.

Semen

1. Nation (Shatpath)
2 Sun (Shatpath)

3. fire v
Strength
(Nighantoo)

Ray (Nighantoo)

Cloud (Nighantoo)



58.

59

00.

O1.

62.

063.

04.

65.

66.

67.

68

69,

70

71

72.

Yupa Stake
(Rig 1~-51-14) ’
Gau Cow
(Rig 3-1-23)

Mansa Flesh
(Atharva 13-3-8)

Shringa Horn
(Rig 8-86-5)

Kavi Poet
(Rig 1-11-4)

Shava Dead body
(Rig 1-8-5)

Anadwan Bull .
(Rig 10-59-10)

Apa Water
(Rig 3-1-11)

Ketu "Star
(Rig 1-27-82)

Reta Semen
(Rig 4-3-7)

Vaji Horse
(Rig 1-66-2)

Mriga " Deer
(Rig-5-45-6)

Apasara Nymph
(Rig 7-33-9)

Ahi " Snake
(Rig:2-31-6) :

Varaha Pig
(Rig 9-97-7)

Sun
Speech (Nighantoo)

Knowledge
(Nighantoo)

Light (Nighantoo)
Sun

Wealth (Nighantoa)
Fire

Sky (Nighantoo)

Intellect
(Nighantoo)

Water (Nighahtoo)
Ghee

Sun

. Cloud

1ay

Cloud

"Cloud
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Similarly the following words of vedas bear the mcanirig
noted aganst each :—

1. Agdstya a star, digestidn, a yogi
2 Devam Thunderbolt, clectricity.
3 Lopa Mundra a yogic stage’
4. Priya Medhs sun’s ray
s Angiras clectric current
6. Bharat priest
7 Kuru priest
8. Bhrigu An Atharved: Brahman
9. Turvasha a man (not a tribe)
10 Asikn a might (not'a river) '
t1. Yadava a man (not a tribe) ’
12. Shambar strength (not & demon)
13. Yama strength
14 Kanva an intellectual person
15 Parashara prosperous man
16 Atri Protector from sins
17. Bhardwaja supporter, mind
18. \{asxstiaa | a yogi expert 1 control of breath
16 Vishwarhitra ecar ’
20. Jamadagni’ eye
21. Aungira respiration
22. Vishwakarma speech

Thus no stories are given in the védas. Pururva is Sky and
Urvashi is ightening.  Ahilya is dawn. Devhpi is electricity
Shantanu means rain.water. Sarma'is not a bitch of gods in
Rig 1-62-3. In fact Sarma means the intellect, Sarmeya i$ not
a dog as understood in ordmnary Sanskrit. Sarmeya is speech
according to Uwat and Mahidhar. It also means mtellect.
Likewise Urwashi 15 interpreted as speech and not nymph, The
readers will find 2 detarled information in the vedic dictionary.
which is under compilation by the writer of this symposium.
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6. NO MYTHOLOGY (N VEDAS.

In ignorance or misconcepuion some people tried to find the
mythologlcal references of the Puranas and the Mahabharat in
the Vedas For mstance, one Chatur Veda Swaml, a sectarian
commentator tried to quote Rig Veda (r0-113- -4) to delCt ‘the
hfe of Lord Krishna in the Veda. He mterpreted the said
mantra thus.  As a child, Krishna killed his enemies Putana and
Kans and hfted up Govardhan hil. He stopped the rams.
With his infatuating powers he stopped cven the region of
Indra. Though he was warrior, yet he rematned ‘indifferent in
the great battle between the Kaurwas and Pandwas., This 1s
an instance of a prepostcrous supermposed mythology. In
his cominentary, Sayan too has referred to the incarnations of
Vishnu, and the mythological storles of ‘the much latér Puranas,
This is only a delusion like that of the Europeéan translators
‘who tried to describe the vedic sages as a Semi-barbarous race,
practising ammal sacrifice, eating meat, dninking wine, indulging
i dice gambhng, worshippmng vanious gods and goddesses
and being wonder struck adoring the forces of nature.
Some scholars alleged that in the vedic times, the Aryans
hunted animals for flesh and believed in incantations spells and
exorcism. They worshipped the Shiva Linga ( Phallus emblem
of god Shiva ). But in fact nothwg of this sort has bzen
substantiated. The Mantras have been misquoted and misinter-

preted. For instance, , Mr. A. C. Pas in lis Rig Vedic
India says—

“The word Shishna Deva in Rig Veda (6-21-5) refers to
those Aryan tribss who worshipped the symbol of male organ
of generation. It is, therefore, obvious that the worshxp of
Shiva Lingam existed in Rig Vedic tribes in Sapta Sindhu.”
But the correct sense is given by Nirukta, ‘Shishna Dzva rieans
such of the Brahmans, who are learned 1n Vedas but who

wdulge in sensual pleasures. The mythélogy and Wors'lup of
the Shiva Linga thus vanishes 1n the air.
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7. NO IDOLATRY IN VEDAS

There 1s no doubt about the fact that the vedic Indians wor-
shipped no idols. " They believed in one God, spiritual and
formless.  Yajurveda (32-3) says-“There 1s no 1mage, shape or
measure of the great God, Great 15 His glory and magnificent
is His name. He is known as all pervading and source of
light. His command is—““do not commut violence.”

Rig Veda 8-72-2 says— ]

God 1s beyond the intellect.  The learned seers discover Him
within their own self. They do soin the same way as one
relishes the taste of a fruit.

Rig Veda 4-1-1t says=God 1s the central pivot of the uni-
verse. He 1s Apad Shirsha i. e. without head and feet. His
power is hidden in everything. He 1s the constructive spiru
within us.

Rig Veda 4-2-1 says—* God is the immortal among mortals.
He is the truth. The supreme Lord pervades all and gives
everything. -

. Yajurveda 40-8 says—“The supreme spirt overspreads all
He1s powerful and brght.  He 15 incorporeal and devoid of
form. He does not assume any bodily shape. He is pure,
petfect and without any defect and ignorance. He is beyond
contact of sin. He 1s omrir-science 'and knows the innermost
heart of every person. He 1s the inward controller of all  He
is the dispeller of ewils. Hei is all supporting.  He does not
count upon the help of any one else. He is all pervading. He
alonc is the dispenser of the fruit of actions to beings according
to merits and on external pnncmles

Prof. Maxmuller in his History of ancient Sansknit literature
says—

“I add one more hymn of Rig Vcda in which the idea of
one God is expressed with such power and decision that it will
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make us hesitate before we deny to the Aryan nation an
mstinctive monotheism.”’

In his book ““Chips from a German worship™, Prof Max-
mullcr says—

““The rehgion of the veda knows no idols  The worship of
the idols 1s a secondary formation; a later degeneration of the
more primitive worship of 1deal gods

Prof Macdonnel in his History of Sanskrit litcrature says—
“It is easy to understand why no mention 1s made in the Rig
Veda, of images of god, sull less of temples which imply the
existence of images Idois first began to be referred n the
Sutras ”

Mr H A. Wilson in the introduction to the Rig Veda says—
¢ There 1s ( 1n the vedas ) no mention of any temple nor any
reference to a public place of worship.”

In his book “Indian Wisdom™ Mr. Monter Wilhams says—
“Tt 1s very doubtful whether idolatory existed even in the ume
of manu’s compilation of Smnt.” .

Mr. R C. Dutt, I. C. S. remarks i his cvilisation of

ancient India—

“There 1s no mention of 1idols in the Rig Veda, none of
temples or places of worship. Budhism generated into idol
worship in the centuries after the Christian era and 1t 1s 1impo-
ssible not to suspect that modern Hinduism borrowed image
worship from Budhism ”

In his History of India, Mr. Elphinstone says—

¢*There seems to have been no mmages and no wisible types
of object of worship. At the same time, they (Aryans) erected
no temples.”

Albarunt’s India says—

“The ancient Hindus never made an 1dol of any super-
natural being, much less of God.”



8. NO POLYTHEISMIN VEDAS-NO HENOTHEISM

In the vedas God 1s described i various ways accordmg to
Hiz different and mnumerable attributes God 1s one. He is
all pervading omniscient, ommpotent, master of all, mfiite,
supporter of all, matchless, immortal, merciful. just, eternal, pure,
creator of the universe, unborn, formless, all existence, life
of life, source of bliss and blissful, adorable and protector of all.
Numberless are His qualities and so numberless ate His names.
But the numerous names of God found in the Vedas gave risc to
some doubt and controversy among the western scholars whether
or not the vedic Aryans believed in one godhead. At first
they held that the various names of the Almighty were
not His attributes, but they were the physcal forces
of nature which the ancient Aryans adored with respect
and awe. Some of the scholars held out that the various
names denoted a pantheon of gods and goddesses as was
the case among the ancient Greeks and other prinmtive
races, But when the deeper study of the vedas revealed that
there 1s a clear enequivocal and defimite mternal evidence of the
Sambhita 1tself about one godhead, the European scholars found
themselves perplexed and 1n a paradox. At first they declared:
that the monothestic notion was mainly fourd n the Mandals-
onc and ten. Therefore, they said that these two chapters of
Rag Veda were later additions  As we have shown elsewhere,
this 1s an untenable position, contrary to the established and
traditional view of the orental scholars. Reconsidering the
position, however, Prof. Maxmuller had to declare at page
578 of lns History of ancient Sanskrit hiterature thu -

“I add one more hymn ( Rig veda 1c-121 ) 1n which the
idea of one God 15 expressed with such power and decision
that 1t will make us hesitate before we deny to the Aryans an
mstructive monotheism.”

The hymn referred to by Maxmuller 15 called Hiranyagarbha
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" Sukta of the Rig Veda—( Rig 10-121, I t0 IO ). Some of the
verses are reproduced hete -

Rig 10-121-1-God 1s sclf resplendant. He is the sustainer
of all divine bodies’ He 15 the eternal existence, that pre-existed
the creation of the umiverse. He is the one, renowned master
and protector of the entire world. He 15 unique in nature. He
supports the carth and the heavens which contain innumerable
shining planets and stars.  He 15 the embodiment of all bliss
and divine light, He bestows all beneficial charities. May
we devote ourselves with love and meditation to the blissful
Lord. May we try to realise Him, pray Him and dedicate
oursclves with pure faith.”

Rig Veda 10-12]-2-God imparts knowledge and power to
our spirit.  He gives vitality to our bodies. The entire body of
learned people adore Him. ‘The natural forces obey His will.
. Thc whole universe is subservient to the will, contrel, law and

gmdance of Him. Resorting to Him means an immortal bliss
of salvation. Recalcitrance leads to musery 1n cycles of births,
and deaths, May we devote oursclves with love and medita-
tion to the blissful Lord.

Rig Veda 10-121-3-God 15 the only one supreme Lord,
controlling the umverse, which consists of sentient and msenti-
ent beings. He holds them all with His great glory and might.
He is the creator and overlgrd controller of all creatures,
tripeds and quadiupeds, men and animals, May we devote our-
selves with love and meditation to the Blissful Lord.

#N. B Here the word Kasmai, which gives rise to a controv
cleared  The word means the Almighty God who 15 called Pra acrsy iy
supporter of all, according to the Shatpath Brahman and also as co‘ziln pn’tl 05
by Sayanacharya  The word 1s not mdicative of a question viz miﬁtc
may we worship > It means that we worslup Prajapaty, the master o? aﬁm

!
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Rig Veda 10-'21-5-God is the sustainer of the carth and
the immenscly extensive firm amount of great potentiality, He
is the primeval cause and creator of the lumunous skies, solar
region and planetary systems in the ctherial world. He upholds
and moves cverything and on the steady and balanced law of
gravitation. Hec is the embodiment of all bliss and the abode
of salvation. May we devote ourselves with deep love and
meditation to the Bhssful Lord.

Rig Veda 10-121-10- O, Lord of creation you arc the
most supreme and the only one controller and master of all
existance 1 animate and manimate, apparent and ecnnate, both
here and hereafter. There 1s none else to paramount all and
prevail over all the existing nature of world. Pray bless us
with fulfilment of all our aspirations and cherished objects,
which we seck from you.

Inspite of such a precise expression of firm faith in clear
terms, the Western preconception persisted and they had some
doubts about the various names used for the object of adora-
tion, such as Agni, Indra, Mitra, Varuna ctc. But the internal
evidence of the Veda was also clear enough on this point. Rig
Veda 1-164-46 laid down thus—

“People call Him (God) as Indra, Mitra, Varuna, Agni,
Divya and Gurutman. The sages describe the overlord in
vartous ways. They call Him by name of Agni, Yama and
Matariswa,”

Inspite of such clear evidences, the deep seated prejudice
still persisted among the scholars. In order to save the position
and stand already taken, Prof. Maxmuller invented a new
device. He coined a new word viz., henotheism 1n the vedas.
He further said that the mandals one and ten which contamned
monothesstic notions were later additions.  But this 1s prepos-
terots and prejudicial persistence, admitting that the Rag vedic
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chaptets ohe and ‘ten were later additions in the evolutioh 'of
the monotheistic idea. We find considerable internal evidence
in other mandals of the Rig vedas as under~

Rig Veda €-5:-16-6, G-22-1, 8-1-1, 8-1-17, 8-25-16, 7-21-1,
2-2-8, 3-16-2, 4~17-5, 6-85-6, 6-18-2, 7-23-5 and 8-2-4.

And Yajurveda 32-1 says—

“Hec alonc 1s light (Agm1), He is mndivisible (Aditya'. He
alone 1s the motive power (Vayu). He is blissful (Chandrama)
He is purc (Shukram). He is the greatest of all (Brahma).
He pervades all (Apah). He is the creator (Prajapati)

Rig Veda 1-7-9 says—

““Our onc Lord is He who is the master of the five classes
of people. On carth, He 1s the protector of all property ”

Rig Veda 10-81-3 says—

Whose eyes are everywhere. (He is omniscience). Whosc
face 1s everywhere  ( He 1s ommpresent ) whose arms woin
m all directions ( He 15 all powerful) Whose fect arc
cverywhere. (He 1s the source of energy and support). That
Divine Being 15 onc and only one, one without a second. He
creates the heavens and the carth.  He incites spirits to action,
He apportions to them the fruits of good and cvil.

Atharva Veda 2-2-1 says-

“God sustains everything in the world. He 1s the sole master
of the universe. He is above all and worthy of worship.”

Atharva Veda 13-4-12 says—

“In Him alone are vested all powers of sustaming the uni-
verse  He 1s the one, one alone and one without a second.”

Atharva Veda 13-4-16 says—

God is called necither the second, nor the third. He 1s not
the fourth. He is neither fifth nor sixth, nor yet the seventh,
eighth, ninth or tenth. That person alone realises God, who

[

knows Him as one without a second. ' ' '
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Thus we observe that there could not be a more clear des-
cription of the onencss of God. So atleast the European
Scholars of Vedas admitted the existence of monotheism.
Charles Coleman did so in his book “Mythology of Hindus™.
Schlegel admitted the fact m lus book “Wisdom of ancient
Indians.” Mi. W, D. Brown also did so m his book “Vedic
Religion.”

But Prof. Maxmuller more or less stuck to his oars as a die-
hard. Hec mvented a new theory and coined a new word
henotheism. Henotheism means the worship of ‘many single
gods or a number of independent deitics By this Maxmuller
intended to say that there was a stage between polytheism and
monotheism in which the woishippers submitted themselves to
one god but they did not deny the existence of other gods.
But such a stand is fantastic and false, in face of the quotations
cited above from the vedas. In his book “Rig Veda Unveiled”
Mr. D. Datta says—““Maxmuller’s theory of henotheism 1s
untenable. Monotheism 15 the cardinal doctrine of Rigveda.”

Prof. Maxmuller intended to say that the Vedic Aryans
worshipped cach divinity such as Agni, Indra etc. in turn, as
the supreme deity. Henothcism means worship of one deity
as supreme among others. This 1s absurd. There 1s no harm
if the clear internal evidence of veda is admitted that there is
one God, who has been described 1 various ways according to
His numerous attributes, * And surely this is the correct stand
to take. Let scholars have an open and unbiased mind to
accept the truth atlast. Yogi Arvind says in “‘Hymns to Mystic-
fire”’—~“The vedic d¢ities are'names powers and personalities of
the universal godhead.” But curiously enough the Vedic Age
at.page 378 says—“It has been generally held that the Rig Vedic
rehgion 15 essentially a polytheistic one, taking on a pantheistic
colouring only in a few of 1ts latest hymns.”” But the readers

will find that nothing could be.far from the truth.
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9. NO ANIMAL SACRIFICE lN‘VEDEAS

( Non-violent creed—Terms explained )

This subject 1s unnecessarily made controversial by musunder-
standing the sensc of the vedic words. Mahidhar and Uwat,
the commentators of the Yajurveda interpreted the mantra of
Yaju (20-78), corresponding to Rig Veda 10-91-14 thus~

“Horses, oxen, bulls, barren cows and rams are cut into
picces and offered mto the sacrificial fire.  Havegood and pure
mind towards fire.”

Mr. H H Wilson has translated this mantra as under—

( Rig Veda 10-91-14 )

“1 offer grateful praise with all my heart to Agny, to whom
vigorous horses, bulls, and barren cows and sheep are consigned
as burnt offerings.”

Rug Veda 1-162 ( 1to 22) relates to the Ashwamedha, or
horse sacrifice. In chapter TII of this Symposium, we have
quoted the translation of this hymn together with a review
thereon and the real sigmificance of the sacrifice.

In his book Rig Veda and Vedic Religion, Mr. Clayton
remarks—“‘At one sacrifice, -performed once in § years, called
Pancha Shardiya Sava, 17 young cows were offered. Bullocks,
buffaloes, and deer were also sacrificed. The white Yajurveda
mentions 327 domestic animals including oxen, cows and
milch cows that are to be offered alongwith the 'horse at the
great horse sacrifice.”” In the Vedic Age ( Volume one of the
Indian National History ) page 389 we find the discovery made
by the learned native doctors ‘of literature and ancient history.
They say :

“The guests were entertamned with flesh of cows.and goats
killed on-the occasion of imarriage.”

The 1dea prevails also that when a distinguished guest visited
a householder, he was called a goghna, 1. ¢. one for whom a
cow was killed.
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In his Veda Bhasilya, Sayanacharya, remarks that the word,
Aghnya or cow is used at the time of a cow slaughter.

The carly European writers generally translated the word
Yagya as a sacrifice, which in their own cultural association
meant the offer of twin beings. It meant killing animals. Thus
vartous words such as Ashwamedha (horse sacrifice), Ajamedha
(goat sacrifice), Gomedha ( cow sacrifice ) and Narmedha or
Purusha medha (sacrificc of human beings) cte, came into usc.
Here the word medha has misled them.  They took it to mean
killing. But the vedic sensc of Medha is to make use, to serve, to
unite, to uphift.

Further, research, however, revealed that these sacrifices
were non violent in the vedic times Mr. Colebrook in his
book “Samudragupta™ says—-“Thc Ashwamecdha and Purusha
Mcdha celebrated in the manncr directed by the Yajurved arc
not really sacrifices of horses and men.”

The musconception about the vedic sacrificc being violent,
1s clearly against the internal cvidence of the veda itsclf.

Yajurveda (1-1) says—“Let animals be protected.” Further
the veda addresses or commands thus—

Do not kill sheep. Do not kill the cow, which is Aghnya
or not worthy of kiling. Do not kill one hoofed animal, Do
not kill bipeds.

Rig Veda (7-56-16) commands—

“Remove him from the society who kills a cow or a2 man.”

According to Nirukta, the word Yagya means three ideas
viz., (1) association, (2) worship and (3) Chanty.

According to Shatpath Brahman, Ashwamedha means cons-
titution and uphft of a nation. Ashwa means a nation and
medha 1s devotion or service.

Yajurveda ( 36-8 ) lays down~

e
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O Lord, you pervade the world like light. May all the
bipeds and quadrupeds enjoy peace.”

Vide Yaju (33-1), ghee 1s the offering and not flesh. The
offering consists of scented things and not the buming flesh.
Rig Veda (1-1-4) says—

O, Lord, you support all yagyas which are known as Adhwar
or free from violence. Nirukta says that a sacnifice is called
Adhwar, because it 1s non-violent. Shatpath Brahman says
that surely the sacrifice is non-violent,

According to Shatpath Brahman, the word Adhwar ( sacri-
ficc) means a non-violent act. As such the sacnfice is consi-
dered to be a pious act. It purifies the air, according to the
Shatpath. The question then 1s how could animal sacrifice
purify the air. Rather it1s a cruel act of butchery and burn-
ing of corpses. Surely, this is not a pleasant and enjoyable
function fit for a cultured socicty. It 15 demomic and satanic,
and those who entertain such perverse opinion belong to that
cult. A yagya is an act of purification, says Gopath Brahman.
A yagya is for the protection and not for violence, says Shat-
path Brahman. The Tandya Brahman of Sam Veda also agrees
to this view. According to Nighantoo, a cow 1s known as
Aghnya i. e. onc that should never be killed. The Mahabharat
( Shanti Parva ) says that Aja means seeds offered to fire and
not goats. Aja is a medicinal herb and not a goat with reference
to a sacrifice. Likewise the word Mahisha means a fragrant
substance ( guggula ) and not a buffalo, when the word 1s used
in context with a sacnfice. Ashwa means a herb ( Ashwa-
gandha ), Rishabha 1s a herb and not an ox. Arva 15 Ashwa-
parni, a herb. Goghna m later times was called a guest, to
whom a cow was offered as a present. He was not a person
for whom a cow was killed. According to the veda, one who
kills a cow is bracketed with a person killing a nfan. Such a
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person was punished likewise. In the vedas the word Goghna
is used in the scnsc of a killer of cows and not in the scnsc of
a guest. Narmedha means the cremation of a dead body of
man and not killng of men. Gomedha means the protection
of cows and not killing them. The allegorical reference to
Shunch Shepa in Rig Veda docs not mean a human sacrifice
at all.

“Far be thy heart that killeth men and cattle.”  ( Gripith’s
Rugveda 1-114-10 ). The killing of a calf, for nstance, referred
toin the Sanskrit drama Uttar Ram Charita by Bhavabhut
refers to the 6th century A. D. which is not the Vedic age.
According to Manu, the word Nri Yagya means the honouring
a guest. Rig veda (I-lI4-ZI) says~“‘perform the Adhwar (non-
violent) sacrifice.”

Rig Veda (5-20-1) and (3-24-2) also order likewise. About
the Adhwar or non wviolent sacrifice the following references
deserve notice. Rig (2-2-5) (3-17-5) (4-9-6) (5-26-3) (6-2-3)
(7-3-1) (8-3-5) (10-22-7).

Yajurveda—1-1, 14-8, 13-43, 13-47 and 13-48 ‘ may be secn.

In Yajurveda, the word Adhwar is used 43 times. In Atharva
Veda, this word is repcated onc hundred times. The word
medha means to promote or mcrease or umte. We find fiom
the Ashwamedha Parva of the Mahabharat that on such big
sacrifices, a big exhibition of animals and things was also held.
It 1s noticeable that a cow slaughter was treated on par with
a man slaughter mn the vedic age.

Yajurveda (30-18) says—

«Put him to death who kills cows.”

Rig 1-114-10 says—Remove him who kills cows.
Contrary to all this we find at page 393 of the Vedic Age,

this allegation that the flesh of oxen was .eaten, the flesh of
cows was eaten at sacrifices and such cows were called Vasha
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or barren. At page 389, of the Vedic Age, we find-“The
guests were entertained with the flesh of cows killed on the
> This assertion or presumption is most
disgusting, absurd and mischievous. It should hurt the feclngs
of all Hindus

We have already said above that the word Atithigava does
not mean a server of beef. It means the service or respect to
a guest. Even Mr. Bloomfield interprets this word as ““one
prescnting cows to guests.”  The word gow also means speech
and carth. Gomedha as such means service with speech.
Gosava means agriculture. The veda preaches the non-violent
creed, peace and amity among all creations. It says, ‘Do not
kill any creature. See all with a friendly eye. The word
mahox 1s nota long bull. Mahox meant entertaining with
soma juice just' as we serve tea at present. Mahaja does not
mean a big goat, but rice. Narmedha means an association
or unity of -people Rig Veda 10-87-16 prolubited flesh
cating. In translating Rig Veda 10-87-16 prohibited flesh
cating.  In translating Rig Veda ( 8-12-8 ) and ( 8-77-10)
and (6-17-11) Sayanacharya said that Indra eats roo and 1000
b{uﬁ'aloes. In fact the sense as explained by Swami Dayanand
is quite different. It means God grants hundred of good things

to us. Let us prepare our food also for the alms to the poor
or needy.

In short, the misinterpretation of the Samhita has caused a
disastrous havoc in the literary world, it has poisoned the
minds of the people agawnst the sacred scriptures.  Let us try to
drink the pure nectar of sublime truth from the original source
mstead of depending on the polluted, sectarian, perverted and
biased viewpoint of the Europeans or the Europeanised Indians.

10.. MYSTERY OF SOMA
( Soma was not an 1toxicant )

A great mystery surrounds Soma, which 1s described 1n the
Rig Veda and Sam Veda. Most of the European scholars took

occasion of marriage.’
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it something like an intoxicant drink. The idea is based on
the popular belief of the Indians as well. At page 393 of the
Vedic Age (Indian National History, Volume one), the learned
contributots say—*“In the Rig Vedic poems, Sura ( wine ) was
the popular drmnk, extremely introxicating, compared to Soma.”
In another place, they say that sura (liquor) was already

known in the Rig Vedic Age and it 1s mentioned in the
Atharva Veda.”

There are diveigent views on this mysterious theme called
Soma. Dr. A. B. Keeth and Julias Angling called it a kind of
wine. Ragozin called it Devi Surasava (a divine intoxicant).
Mr. Whatt identified Soma with the juice of grapes. Mr,
Rice mentioned it as the juice of sugarcane. Prof. Maxmuller
called it the juice of myrobalans (Anwala) fruit. Mr. Hilebrandt
called it honey. Madame Blavatsky identificd soma with the
tree of knowledge of the Bible. Pandit Durgadas Lahiri says
that the creeper of soma 1s the intellect and the juice of soma
is called wisdom. Generally soma is taken to be a plant or a me-
dicinal herb growing in the Himalayas or near the Mansarowar
Lake and Kailash 1n Tibet or Munjuwan Parvat ( Hindukush ).
Some people presumed it as bitumen or ( Shilajeet medicine ),
while 1t 1s the Indian penny wart (Brahmi herb medicine).
Some take it something Iike the modern tea plant. According
to the tradition and popular behief and Shushruta (Ayurvedic
treatise) soma plant has 15 leaves and they increase and decrease
with the mcrease and decrease of the moon light every month.
Soma 1s called Hinma m Zindavasta of the Parsis. In Rig
Veda (8-48-3) Som juice imparts an mmmortal power, In Rig
Veda (7-86-6), Som removes anger and sin, It is Sumada
(goed and joyous), while sura (wine) is Durmada (evil ntoxi-
cant). Vide Rig Veda 8-2-12. It is nectar, mulk and houcy,
as they say.

The question is—what was the nature of soma. Rug Veda ,
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(9=97-36) “says that soma increases intellect. It removes sin. It
is an ecstasy (a stage of spiritual bliss). Viewed in this context,
soma cannot be an ntoxicant but something which helps
meditation or yoga. An mtoxicant dulls the intellect, while
soma sharpens 1t. A medicine 1s something which gives encrgy
like food. In Rig Veda (1-91-22), soma 1s described asa
medicine, giving cnergy.

It 1s not reasonable to presume that the vedic Indians mndulged
m wme, Rig Veda 10-56 lays down scven principles, Virtucs
of a good life and giving up of wine 1s one of such virtues. Rig
Veda (8-2-12) commands people not to drink, which makes
them Durmada or badly mtoxicated, Rig Veda 7-87-6
condemns drink, as 1t leads to quarrels and seduces men from
the path of virtue. Atharva Veda (6-70-1) says that meat,
drink and dice arc all evil things.

In the Vedic hiterature, the word Soma has various meanmgs
such as (1) bliss (2) nectar (3) water (4) moon (5) knowledg:
(6) spiritual power (7) prospenty (8) sovereignty (9) mihtary
power (10) lustre (11) fame (12) glory (13) food (14) respira-
tion (1s) semen (16) truth (17) an essence (18) milk (19) host
(20) blissful God (21) devotion to God (22) astral body (23)
spiritual happiness (24) Justice (25) ray (26) desciple ete.  Aur,
water, food, vegetation are all soma,

From the description of soma as given in the Rig Veda and
Sam Veda, we can never conclude that the vedic Aryans drank
wine. On the other hand, Rig Veda 8-2-12 says—

Those who drink, resort to quariel and fight, they become
nude and rave throughout night. Such people are wicked and
devoid of sense. .

This 15 2 censure of the drinking habit.  The devil 1 behind
the glass Wine 15 2 turn coat, first a friend and then an enemy,
We are reminded of the following Biblical behest—
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(1) Fornication, wine and drunkenndss také away ‘the urder-
standing,

(2) Winc 1s a mocker.  Strong drink is ragmmg, Look not
thou, upon the wime when 1t 15 red, when 1t showeth
colour m the cup. At last 1t biteth Iike a scrpent and
stingeth like an adder. ’

But the mystery of soma 1s as yet not clear, though there is
an mternal evidence of the veda itself, that the Soma Juice, so
called was not an mtoxicant m the present day popular scnsc.
The propertics and quahities of Soma are given in the Veda,
A portion of the Samveda ( Purvarcluk Pavaman Parva ) is
devoted to the description of Soma. It will appear curious
cnough 1f we suppose that the sages and philosophers indulged
m ntoxicants like hemp drugs which is a vulgar practice, as
the mtoxicant makes onc’s mtellect dull and blunt (vide Sharang-
dhar—-Ayurvedic treatisg).  On the other hand, Soma sharpens
the mtellect.  Soma possesses qualities which are not foind m
any physical object. As the Atharva Veda (14-1-3) says, Soma
1s beyond the comprehension of an ordinary man, Rig Veda
(9-51-2) calls 1t a nectar.  Atharva Veda {5=24~7) calls Soma
as the sovereign medicine.  Atharva Veda (3—27-4) calls Soma
as the King of the North.,  Soma 1s described as Rakshoha or
destroyer of germs. In Rig Veda (1-91) Soma 1s giver of
cow, horse, warrior, and a glorious son. Soma 1s the essence
of sacrifice, food and tomc. Rig Veda (8-48-3) says that
Soma 1s something which mmortaliscs man, and gives him

light and spiritual knowledge.

Thus we are inclined to beheve that Soma is like an mtoxi
cant. But it 1s not imntoxicating n the physical sense. It can
not be a chemical preparation. Itisan undescribable spintual
experience of ccstasy which a yogi attams, O atfaming Soma,
the yog: feels mtoxicated as 1t were. He reaches the Jast stage
of the holy communion with the super-conscious state (Vishoka
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Jyotishmati). Spirstual ecstasy 15 also an intéxication par’ excell-
erice but fio matérial state can compare with thic Séna state.
As the Sam Veda says, Soma mcites and guides the intellect,
Soma 1s the source of a divine consciousness.  Soma as such is
the essence’ of lifc. Soma is the basis of Ruta or sprritual truth,
which uunderlics all phenomena of physical life. Soma gives the
highest wisdom. Soma gives one the Ritambhara Pragya (or
highest mtellectual truth). Our heart 1s fikc a pot for Soma. The
juice or essence of bliss tricles from the heart of a yogi like the
Juice of a soma creeper or plant. The buddig heart becomes
blossom. The ray of Soma bnghtens it up. This divine delight
of Soma 1s beyond description. It 1s also purc and sinless.

The Soid ds a spirtual experience, 1s the ultimate resule
of devotion and’ prayers afid yogic practice. It is the nectar
which does not mntoxicate the body, but tones up the spint,
Thius Somass'the hife of all life. He who resorts to Soma evades
all sns  He realises the, true existence, true hife and true bliss.
Sémia 15 thus ‘the food, of the gods or the learned  Soma
15 the goal of yégé. “The $¢eptics might say that all this may

be a super-impositioh of an ' erpretation of Samhita. But the
following quotations from the Sam Veda will reveal the truc

natute of sorna, which has béen mustaken as wine by those who

have 7ot tried to' understand the vedas

Sém Veda (11-1) 3ays-

O Soma, with dcvotion and sweet delight
do procecd to Indra, the Almighty.

Sam Veda 10-8
M'zy Soma punfy us and guxdc us to right action
'Sam Veda 6-5

Soma 15 nmmfest It produces mtellect, It brightens tp
the spirit ind cnbellishés actions.

Sdin Veda 3-6

Soma removes all sths, and purifics us. It saves us fiom thie
path of sm and guides us on the night way.

[
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-Sam Veda 4-8

Soma is the bright source of duty, and religion and protecter

of rights.
Sam Veda 5-11

Soma 1s like an occan.  In the first stage of Dharma, it is the
source of ccstasy of gods.

Sam Veda 10-6

Soma brings purity for the food of gods.

Sam Veda 6-5

Soma produces night intcllect.

Sam Veda 6-8 and 9-2

Producc and devclop mtellect with Soma. May Soma bes-
tow mtellect on us. Soma rains ntellect. Soma gives all we
desire. It has m 1ts hands all prosperity of life.

Sam Veda 4-14

Soma removes tendency of wviolence. It removes narrow-
mindedness. It purifies.

Soma 15 spoken of as Vipra (with high intellect), Angirastam
(a learned person), Swarvid ( a philosopher ), Gaturittam ( a
guide ), Jagrivi ( incter to action ), Rita (first prnciple).

Arcpsa (devoid of sin), Soma as a (source of all hfe), Manishi
(gwdec to self control), and Vichakshna (Yogi). The question
is, how can mtoxicant m the ordinary sense have all such quali-
ties. No mtoxicant leads to purity, self restraint, non-violence,
and spiritual hght, Wime 1s a sinner, while Soma removes all
sins, Wine 1 and wit out. But Soma in and light in.

Thercfore, lct us study the vedas in a right spirit. It 1s absurd
to say that the ancient sages, the mtellectual giants and philoso~
phers were drunkards. Nothing can be far from the truth.
In short, Soma leads to Asampragyat Samadhi, (Patanjal Yoga).

. The historical school on vedas has made a serious mistake.
When an absolute advice or exhortation occurs in the scriptures,
the scholars presume that the particular evil against which an
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advice is given prevailed at that time. But in fact the reference
has no historical relation. For mstance, if a teacher says to hus
pupils—Do not shed blood, gamble, drink and commt adul-
tery.”” It 1s wrong to think that the students have got such
vices. An exhortation can be absolute and not relative to his-
torical background. There are Biblical and Qoranic references
about vices. But 1t would be wrong to suppose that the people
at that time were drunkards, gamblers, and vicious, wicked,
scoundrels, to whom the advice was given. Therefore, 1t 1s
not fair to impute such historical references in Vedas.
11. NO GAMBLING IN VEDAS

Another glaring distortion of facts 1s appatent from the
Vedic Age-Page 457, which says—

“Dice was another amusement. The number of dice, the
method of dice playing and the names of the throws are all
described in the varous text of the ( Yajur Vedic ) period.
A ritual game of dice is played at the Agnyaghey and the Raj
Suya ceremonies.”

In fact there 1s no reference to gambling 1 the Yajurveda as
alleged. On the contrary, there 15 a clear hymn ( sukta ) of
14 mantras condemning the vice of gambling The Rig Veda
(10-34-9) declares that dice 15 like embers of firc which burns
a man’s heart Rug Veda 10-34-10 says that the wife of a
gambler remains i trouble and his mother also wanders here
and there. There 15 a graphic description of the evil consequences
of gambling in that Sukta And atlast Rig Veda 10-34-13
offers an advice to people thus—

O, gambler, do not play with dice. Do agiiculture. Consi-
der that as proper and fitting occupation. Thus you will pros-
per n riches. If you do so, you will get houschold comforts,
and cows The all mover and creator commands us so.

Thus the allegation 1s unfounded and mischievous that the
Vedic Indians were gamblers.‘
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12. NO MEAT EATING [N VEDAS
Another curious and mischievous assertion 15 found at page
457 of the Vedic Age which runs thus—

“Meat cating scems to be fairly common, as m the Rug Vedic
Age. The Shatpath Brahman prescribes the killing of a great
ox or goat i honour of a guest. Generally mcat was caten on
the occasion of some ceremony or other, but such ceremonies
weie peiformed almost cveryday. It appears that the killing of
cows gradually camec mnto disfavour. The normal meat diet
consisted of the flesh of the sheep, the goat, and the ox, the
usual sacuafice and victims, What man ate,. he offered to the
gods.”

This version 1s not substantiated by any evidence. On the
other hand, meat cating 1s prohibited in the vedas as follow—

1. Rig Veda 10-87-16 lays down—

“One who molests others and takes pride m obtammg raw
flesh and who kills animals such as horses, and who takes out
milk of cows by painful means, should be becheaded with a
sharp weapon.”

2. Yajurveda 4-I says-—

O man, be stiong and determmed to destroy desease. Do
not kill any living being.

3. Yajuiveda 16-16
Do not kill cows, sheep, goats, nor hoises
4. Yajuiveda 13-47 says~ -

Do not kill animals, which arc useful to all. Protect them.
Make proper use of them for your happmess. The wild ammals
that causc mnjury or damage to animals and cultsvation may be
killed o1 driven away.

5. Sam Vcda 1-8-8 says—
“O ruler, destroy the demons (R'zkshqsqs) They should not
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win the battle, Kill the meat eating demons. Let them not
escape from your wrath.
6. Atharva Veda 8-3-23 says=

“One who eats raw flesh or eats it after getting it cooked by
another and one who eats eggs, should be removed from the
society.”

7. Atharva 9-6-9 says—

Only milk, curd and ghee of cows are worth eating and not
flesh.

8. Atharva Veda 3-38-1 says—

When a man’s intellect goes wrong, it is misdirected to the
evil of killing animals with weapons of destruction.

9. Yajurveda 13-50 says—

Do not kill sheep etc. that produce wool. They provide
happiness and covering. Do not kill any biped or quardruped.

10. Yajurveda 13-48 says—
“Do not kill animal, active, one hoofed and braying.”
11. Atharva Veda 8-1-7 says—

Let not your mind wander over evil deeds. Let 1t not go

astray. For good of creature, do not commit sm. Do not
molest them.

12. Atharva Veda §-29 says—

O mighty man, cut him to pieces, the demon meat cater.
Pierce his eyes  Cut his heart into pieces. Cut out his tongue.

Break his teeth.
13. Yajurveda 6-140 says—~

Eat rice, barley, til and urad. For beauty and grace this is

your assignment May not your teeth hurt those that protect
you and those that are to be respected.
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. I4. Atharva Veda 2-26-4 says-

I bestow on you cows milk. I give you ghee, which is the
essence of strength.,  Let our heroes be provided with ghee and

milk. Let cows always abide with me, the protector of them.

15.

3

Atharva Vcda 19-31-5 says-

The almlghty creator l}as given us milk of animals and juice
of vegetables and herbs to consume.

186,

Yajurveda 1-1

Let the animals of the host be protcctcd Do not kill sheep.
Do not kill cows. Do not kill one hoofed ammz}ls.

17.

Yajurveda 12-32 says—

Do not molest any hiving being.

18.
I9.

20.

21.

22,

23.

24,

23.

146

Atharva Veda 8-6-26 prohibuts : cating of cggs:

Atharva Veda s-29-10 calls onc who cats flesh asa
demon.  ( Pishach, Yatudhan, Rakshasa ).

Manu declares that meat eating and drmmkmg hquor are
the habits of Rakshasas and Pishachas (demons).

In Shatpath Brahman there is no mecntion of offering
meat of ox and goat, Mahose .is not a big bull, but
cdible corn, juice and refreshment.  Uksha means water.
Mahaja is not a b1g goat but rice. ‘

The Ved1c sacrlﬁccs were always non-violent, as we
have observed elsewhere in this book.,

In Shatpath 6-2 it is laid that ng meat be used. That
is not a proper thing. In Taltnya Brahman and Tandya
Brahman also meat is prohibited in sacnﬁccs

Yajurveda 36-18 says—
May Ilook at all beings with the eyes of a friend

Atharva Veda 17-4 says—
May I become lover of anlmals.



26. Atharva Veda 5-29-10 lays down that meat cating is
practised by demons.  Let them be beheaded.

27. There 15 an important reference in the Shatpath Brahman
(12-4 )

A pig, sheep and dog arc unholy creatures. If any of these
gets near the sacrificial altar, what is the penance 2 . This shows
that sheep can not be the object of sacrifice. It 15, therefore,
absurd to think that the ancient Aryan sages, who preached
mercy, love and protection of cows, and all hiving beings,
should have butchered sheep, goats, oxen, bulls, horses, cows.
and cven men, . order to propitate their god 1 sacrifice.
People have not understood the techmcal words like Nar
Medha ( cremation of dead body or union of men ), Ashawa-
medh, ( constitution and uplift of a nation ), Gomedha (protec-
tion and improvement of cows) Ajamedha (offer of the medi-
cal herb so called). Here arc some other words—

Aja == Ajmod ( a medicme )
Mahesh = Googgul ( scented article )
Pashu = a medicmal herb.

Chhag = a medicmne.

Vajmn = a herb

Arva = Ashwaparni herb.

Krishabha = a herb.

In short, the vedic sacrifices were non-violent and the meat
eatmg was not permissible—rather it was abhored as the food of

the demons, the lowest class of non - Aryan people who were
aborigines.

13. DASYU, DAS AND DRAVIDS

The Europcan writers on the Vedic literature and Indian
History stressed the pomt that the Aryans, who originally be-
longed to the Central Asia or even beyond that m Siberia or
Arctic region were immugrants in Indim. They were the
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invaders, who found in India some aboriginal tribes, the original
settlers whom the Aryans called Dasyus. Dasas and Nishads.
They alleged that the omginal scttleas were darkskinned as
compared with the fair coloured Aryars; that these two diffe-
rent races had different cultures, the Aiyan culture being much
higher than the Dravidian.

Following this western view, the Vedic Age at page 156
states—

“The Aryan invaders or mmmugrants found m Indn two

gtoups of people one of which they named as the Dasas and
Dasyus and the the other Nishadas,”

The scholars of historical school develop the 1dea further and
hold out that the Aryan tribes which invaded India from the
north west, settled m the Punjab, which they named as Sapta
Sindhu and then gradually advanced southwards calling their
new scttlement as Arya Varta and Brahmavarta. They say that
in domng so, the new Aryan scttlers drove the aborigmes down
to the South India. Some of them venturc to suppose that the
Dravidians were famous architects and builders of the South
Indian cwibisation of Harrappa and Mohanjodarro. But the
seals of the ancient sites m Sindh have not been decipher-d as
yet and nothing defimite can be concluded whether that ¢ -ih-
sation was Aryan or Dravidian. Both the European and the
Indian scholars are yet gropmg 1 the dark. Even Mr. B. G.
Tilak has followed the western thought in his book ““Orion”,
the Arctic home of the Aryans. External ewidence is not so
useful. Let us therefore, find out from the veda itsclf the
meaning of Arya. Rig Veda 10-65-11 describes an Arya
as the person who takes pious vows and has noble virtues.
Etymologically an Arya means a progressive person. Nirukta
calls Arya as the-son of god. The Valmiki Ramayan and the
Mahabharat repeat the attributes of an Aryan as such. In the
Jain and Budhust literature, the same significance 1s attached.

r 2O



In Zmdavasta, an Aryan mcans the best person. Rig Veda
(1-51-8) describes two kinds of people among the Aryan viz,
the Aryan proper, possessing high virtues and the Dasyus, who
arc devoid of them. Atharva Veda (19-62) also classifies the
socicty likewise. But it does not mean that the Arya and
Dasyus arc two distinct races. The difference is only m the
cult or culture The Aryans adhcre to the higher plane of hife of
virtues, while the Dasyus arc that part of the Aryan race,
which is cut off from the mam stock. As Manu says, this cultural
scparation took place when certam section lost contact with the
Brahmanas. But all this does not mean a racial segregation.
Rig Veda (10-22-8) defines the Dasyu group as one that s
devoid of vows of virtues In Rig Veda ( 6-33-3 ) a Dasis
likened to a Vritra or obstacle. Likewise in Rig Veda (7-83-1)
and (8-70-11), the Dasyu or Das are described. Thus a Dasyu
means 1nactive, devord of intellect, of a contrary conduct and
dissident or leftist. Here colour 15 not a distinctive character.
The Veda does not call them as separate races. In Vedas there
is no hint or reference to the allegation that the Aryans came
from outside Indra. Nay, the entire vedic hterature gives no
clue to any such fact. The safe conclusion so far made 1s that the
Aryans hived on the Trivishtap or Tibet, which was a northern
part of India and when the present Indian continent emerged
from the sea, they settled on this Jand as the ongmal mhabi-
tants. To call the Aryans as invaders was a subtle move by the
Europeans who tried to mark the Indians themselves as not the
onginal mhabitants but only mvaders like the Eur‘opcans. The
so called struggle between the Aryan and the abormgmes 1s a

myth according to Sant Arvind Ghosh. In his Veda Rahasya,
he says—

“This was not a war mn the physical sense. It was a struggle
and victory in a spintual sense. “This view gets support from
Rig Veda 5-14-4.
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Thus the Diavidians aic also Aryans, though of course, having
a diff rent cultwic. In his book “Dravidian studics’, Prof,
Sr1 Niwas Ayangar says—

“The Aryans Dasyus or Dasas arc referied to, not as indicat-
ing different races. The difference was not onc of race but cult.”

Prof. V. R. Ramchandra Dikshitkar in his book “Orgin and
Spread of the Tanmls’” remarks—

“The fact is that thc Dasyus were not non~Aryans, The
theory that the Dravidians mhabited the  Punjab and the Ganges
valley at the time of the so called Aryans invasion of India and
overconmc by the Aryans, can not stand. If the Aryans racc
theory is a myth, the theory of the Dravidian race 15 a greater
myth. The word Dravida is the name for the spcaker of group
of south Indian languages.”

In the original Sanskrit texts vol. I page 387, Dr. Muir
remarks—

“I have gone over the names of Dasyus or  Asuras mentioned
in the Rig Veda with a view of discovering whether any of
them could be regarded as of non-Aryan or the indigenous
origin, but I have not obscrved that to be of this character.™

Prof. Maxmuller says—

The cpithets ( Arya and Dasyu ) arc too general to allow us
the inference of any cthnological conclusions,”

In Manu Smriti (10-43-44) it is declared that the Dravids
were the Aryan Kshatriyas, who became cat off from the Brah-
mans. Shii Anant Shayanam Ayangar, the renounced Sanskrit
Scholar holds that the South Indian languages possess numerous
Sanskrit words.

At page 156 of the Vedic Age, another curious view is held out.
It says that the Dravidians speaking mediterrancan people were
responsible for cities and a city culture. Thus cven Dravidians
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are called outsiders and foreigners. None can yet say with cer-
tainty that the cultures of Mohandejarro and Herrappa was
Dravidian, until the seals found there are decphered.  Mr.
Nesfield in his review of the castes of the U. P. says—

"

““There is no division of the people as the Aryan conquercrs
of India and  the aborigines of the country. That d1ws10n is
~modemn  There s essential umty “of the Tndfan races.”

Lastly the socalled mvasion, conquest and cxpansion of the
Aryan tribes 1m Indla begmnmg from the north-wcst the
Punjab and the gangetic valley, it is enough to say that the
conclusions drawn by study of words referring to historical and
gedgraphical places in the Vedas and comparing them with the
later times and the modern age, will be misleading. As we
have already pomted out before, no such historical or geogra-
phical 3 references exist m tke Vcdas Wherc the words of the epic
age bear quite a d1Eercnt meanlng Words hkc Brahmaputra
Iravau Krishna, Gomatl Ayodhya, Avantx etc. are found in
the Vedas. But 1t s not safe and reasonable to conclude ‘the
'1dvancc of the Aryaﬁs to all such dlstanccs in the ng Vedic
Agc as thcy call it. “The historical school of thought 1ntroduced
by the Western scholars has proved baneful. The sooner it 1s
dlscaldcd the better 1t is. Let us go back to the Vedas accord-
mg to the Nirukta school or the etymological system of
mtqrpretatlon.
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CHAPTER V

The Vedic Anthology

1. SONG OF CREATION (NASDIYA SUKTA)

Rig Veda 10-129 (1 to 7)

I,

2,

152

Therc was not then-what is and what is not. No firma-
ment and no sky beyond-

Where and what covered all: On what rested all : How
deep infathomable abyss of water it was.

No mortality and no immortality. No change of day
and night. With power of sclf sustenance, without breath
that one was yet breathmg-verily none was higher besidess

. In gencsss, gloom, covered gloom. Unknownable matter

it was—pervaded by void and all covered-By mtensity of
heat that came 1nto being.

The secd of mind was foremost-Idea flashed. Sages with
intention m heart revealed the relation of aught with naught.

. Ray slanted out, wonderful bclow and amazmng above.

Entitics appeared mighty and great. Sustamning power was
on one hand and cffort on the other.

. Who really knows and who can tcll 2

‘Whence came this creation 2

Whence arose varieties of cosmos ?

The divinities arose after creation—And how cosmos was
created~who knows 2

. Whence came multiple universe 2

Upheld by any one or not 2



§

Is supreme master any in high heavens 2 .
He knows all-sure. 1f not, who elsc does 2 .
( He alone knows cven if none clse knows).

EXPLANATION .

i

This song of creation in Rig Veda is deemed to represent
the highest flight of 1magination, according to Lokmanya B. G,
Tilak. Others call it the flower of Indian thought, which gave
rise t0 the systems of Indian philosophy. Here are some
comments :~

1. Before creation, there was neither aught nor naught., That
15, there was neither what 1s and what s not. Nothig was
visible or invisible. ‘There was no distinction between existence
and non-cxistence. ‘There was no air or sky beyond. Where
was all and whosc shelter was there 2 There was no investing
envelop.  The first cause of creation was chaotic. In the cnert
premordial matter which was unknown and unseen, there was
no cause, cffect, fruition, or enjoyment. All was covered with a
watery gulf profound, as it were. It was a fathomless sea-a
decp abyss.

2. Death was not there.  Deathlessness t0oo was none.  There
was no change or indication of day and'night as there was no
light Calm and self sustained, one breathed without breath,
1s 1t were.  The Bternal existed in itself in its own nature and
power. Naught elsc lay beyond that. Co,

2

. Gloom was hid m gloom. It was mnvisible matter as sea
aluding view. It was an indistinct sca without hight. That one,
the void 1n chaos wrapt by mward fervour grew The empty,
void was covered by nothingness.

4 Within that first arose desire which 1s the primal germ of
mind. Nothing with existence links it.  Sages searching find
it by contemplation and austerity. And the desire of the supreme
one, produced heat. It was Rita or first. movement. Desire
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was the sccd of mind to create.  The sages by intuition dis-
covered that. ‘

5. Was it beneath or high aloftz What poct can answer
this ¢ Impregnating power of naturc was below. And mighty
forces werc above. A sclf supporting mass beneath and energy
was above. (Prashnopnishad later on called these as Rayi and
Pran). The ray as wonderful power of matter, possessing tri-
ple qualities spread around, across, below and above. The
creation flashed out and developed suddenly and rapdly.
Living cntitics at first were mighty and great. They had great
sustaining power and effort.  Sclf power was below and the
will above. The enjoyer is superior to the enjoyed. That is
the living and the non hiving, matter and spirit.

6. Who knows, who ever told. From whence, the vast
creation arose. No gods or divine forces of nature were born
by then. Who can disclose the truth ¢ The mystery is however
guessed by sages with mntuition or yo‘ga, the contact of self
with super-consciousness.

7. Whence sprang tlus world ¢ And whether sustamned by
power divine ¢ The lord pervading all can tell. If not. who
else can show this sccret 2

2. COSMIC CHORUS (AGHMARSHAN SUKTA)

Rig Veda 10-190 ( 1to0 3)

Note : The Nasdiya Sukta ( Rig 10-129) depicts the
condition of the material world in genesis prior to 1ts creation.
The' Aghmarshan Sukta ( Rig 10-190 ) describes the stages
of its evolution. The Purush Sukta (Rig 10-90 ) relates to
the development of non-hiving and living and the evolution of
the social structure.

The Hiranyagarbha Sukta ( Rig (10-121) is the monothe-
istic hymn. Yajurveda chapter 40 'deals with all embracing
vedant, the ethical and religious principles.
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The Shradha Sukta ( Rig 10-157 ), Samgyan Sukta ( Rig
10-191 ), Samanashya Sukta (Atharva 3-30), Mansa Parikrama
( Atharva 3-27 ) Prithivi Sukta ( Atharva 12-1 ) and other
hymns prescribe those prmaciples, which should guide mankind
for happiness, peacc and prospenty  Because of such cternal
and unchanging fundamentals, the Vedas occupy a unique posi-

tion, as a lofty literature of divine wisdom or revealation,

And here are the Aghmarshan Mantras, which literally mean
removal of smns.

1. From the potential energy and creative power arose Rita,
the basic principles of creation and Satya, the physical laws.
Then came out Ratri and chaos. Then came Samundra or
( etherial vapour ) and Arnava, the earthly occan.

2. After Samundra and Arnava came out Samvatsara or
epoch creation  The ruler of the umverse made days and
nights without an cffort.

3. The Almighty creator, formed as before, the sun and the
moon, the carth, tha etherial region and heavenly bodies

EXPLANATION

1. From the potential energy i. ¢ the pregnant nature of the
Almighty and from the creative power of the Lord, emanated
the great principle of Rita which embodies the basic principles
of creation. The illustrious Lord has got the inherent nature
and power to create things. This 15 also known as Iksha or
desire. It 1s Iddha. When Iksha comes into play, 1t 1s called
Tapa. From desire and austerity ( natural as they are ) of the
Lord, came out Rita, the first movement. From desire came
heat., From heat came the Rita movements m the premordial
matter. From movement arose satya or physical laws. Rita
1s the ultimate truth and wisdom. Rita 1s the fundamental
prnciple of existence. Rita is the primeval cause of the cos-
mos in an unmanifested stage. Rata represents the underlying
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truth of the spiritual world. It 1s the spiritual truth.  As such,
Rita is distinct from Satya, the physical laws.

From the great God came forth the Principle of Satya, which
embodies the physical laws governing the cosmos in  the mami-
fested and atomic stage. Satya represents the physical truth
in action and 1ts cosmmc cffect, while Rita is the spiritual
truth.  Satya is the truth of the physical world Rata is princi-
ple and Satya is action. From the great Lord appcared Ratri,
which was the chaotic state of the atomic premordial matter,
unmanifested stifl and such as could be imagined 1 the great
dissolution. From the Lord arose Samudra That was the
evolutionary stage of creation, when therc was the unmanifested
water vapour n the ctherial regions.  The premordial matter
was still i space, m an ndistinct, unmanifested and vapour
form Matter as Samudra lay m the vast spacc or Akash From
God appeared Arnava ; This 1s the stage of fluid state of matter.
It is the earthly occan on tlic manifested watery form. Itis
the nebular state or bodies in the space. From the Samudra
stage, evolved the nebular state of Arnava.

/

2 After creating Samudra and Arnava, God created Samvat-
sara. That 15, when Samudra or vapour stage of creation in
the vast space was over, the unmamfested matter assumed the
mamfested state.  This mamfested nebular stage was Amava.
After the nebular state of evolution came, the epoch or Samvat-
sar. Samvatsar 1s the stage which intervenes the dissolution and
the creation: Samvatsar 1s the starting pomt of computing the
time of the circle of renewed cosmos. This wheel of creation
15 unending and eternal. In the state of Samvatsar, the Arnava
or nebulas rotate and rcvolve violently. The overlord and
controller of the umiveise, by wvirtue of His inherent power
and nature created everythmg From Him came forth the
planatary motion ( rotation which caused days and nights ).

156



3. As it happencd usually and serially, during the pre-existing
creation and dissolutions, God, the creator and sustamer of the
present universe, created the sun, the moon, the carth, the

etherial regions, and the heavenly bodies viz,, the planets and
the stars.

In short, the wheel of creation, endless and cternal, moves
thus—

God 1s Sat, Chit and Anand. Sa/ means all existence, all
support, all truth and etermity, Chit means all light, life and
knowledge. Awmand means all bliss absolute.

God 15 Abhiddha and Tapa. Abhiddha 1s light, Gyan, desire

tnmind Tapa s heat, Karma, desire 1 action. These are
natural and 1nherent attributes of God absolute.

1. God=Abhiddha + Tapa
Rita  + Satya

2. Rita is spiritual truth, first principle, first move or commo-
tion in matter.

Satya 1s physical law of the material world.

4 Ratri means chaos, unmanifested and mwisible premordial
matter in motion It is airy in space.

5. Samudra means the next stage, when Akash or space
1s created It is airy

6. Arnava 1s the nebular form of matter, mamfested and
lquid. )

7. Samvatsar means cpoch when the creation really starts
and the time 1s computed At this stage rotation and

revolution of nebulas take place, which cause day and
mght.

8. Then the solid forms of matter come into beng The
heavens, earth, atmosphere and stars and planets are
formed.



8. This process is further devcloped i the Purush Sukta
(Rig 10-90) Ray: (matter) and Pran (cnergy) come mto
operation. The enjoyer follows the enjoyed. The means
of hfc precedes the iving beings.  The living being evolve
their social order, and diviston of labour. The veda as
the book of cssential knowledge, provided by revealation,
guides mankind 1 their actions.

5. SONG CELESTIAL (HIRANYA GARBHA SUKTA)

Rig Veda 10-127
The translation 1s bs W. W. Wilson (1850 A. D.)

3. Hiranya Garbha was present at the beginming. When
born, he was the soul, lord of created beings. He upheld the
carth and heavens.  Let us offer our worship with an oblation
to the divine Prajapati. ( Ka means Prajapati, who 1s the Devata
of this Sukta-There 1s no sign of mterrogation in this verse ).

2. To him who 1s the gver of soul, the giver of strength,
whosc commands, all beings even the gods obey; whose shelter
1s mmortality, whosc shadow (abandonment) 1s death. Let us
offer worslup with oblation to divine Prajapati

3. To hum who by his greatness has verily become the sole
King of the breathing and sceing world, who rules over the
aggregate of two footed beings. Let us offer worship with
oblation to the divine Prajapati.

4. Through whose greatness these snowclad mountamns exist;
whose property men tell the occean with rivers; who 1s the
greatness of space; whose are the two arms.  Let us offer wor-
ship with oblation to the divine Prajapati.

5. By whom the sky was made profound and the carth
solid; by whom the means and the solar sphere were fixed; who
1s the measure of waters 1n the firmament; Let us offer worship
with oblation to the divine Prajapati (God).

6. When heaven and eatth established by his protection and
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shining brightly regarded with their mind; in whom the rising
sun shines; Let us offer worship with oblation to the divine
prajapat.

7. When the vast waters overspread the universe containing
the germ and giving birth to Agni, then was produced the one
breath of the gods, Let us offer worship with oblation to the
divine Prajapati.

8 He who by his might upheld the waters all around con-
taining the creative power and giving birth to sacrifice; he whor
among the gods was the one supreme God. Let us offer wor-
ship with oblation to the divine Prajapati.

9. May he do us no harm, who is the parent of the earth;
who is the unerring support of the world; begot the heaven
who gencrated the vast and delightful waters. ILet us offer
worship with oblation to the divine Prajapati.

10. No other than Him, Prajapati, hast given cxistence to
all these beings:. May that be object of our desires for which
we sacrifice to thee.  May we he possessors of riches.

4. RHYME TO UNIVERSAL SOUL (PURUSH SUKTA)

( Rig Veda 10-90 ), Yaju 31, Atharva 19-6. Sam Veda
Purva Aranya Adhyaya 6-3-7.

1. Purusha i c. the all pervading has a thousand hands
(innumerable), a thousand cyes and a thousand feet. Heis
the umversal controller, seer of all and omnipotent. He per-
pervades all matter, and having transcended the ten elements
and scnses, gross and subtle, exists cverywhere.  ( He is-both
immanent and transcendant).

2. Purusha ( Lor ) 1s vanly all that 1s past, present and
future. He1s Lord of immortality, He mounts beyond matter,
i c. things of cnjoyment and fruits of action. He is the
crcator and master of all,
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3. Such is the greatness of Lord as seen in this -visible and
mortal world. Parusha ( God.) is even greater than this world.
The universe is only a part of Him, as it were, The major
portion of the indiwvisible overlord is immortal. It abides in
heaven, which is resplendant, eternal and uniform.” '

4. Three fourths of the indivisible Purusha is most sublime.
The other fourth that remained 1n this world proceeds repeatedly.
and is diversified in various forms. They are’ the animate and
inanimate creation, the movable and immovable, the enjoyer
and the enjoyed, the matter and the spurit.

5. From the Adi Purush, the Almighty eternal, was born
Viraj or Hiranyagarbha, the cosmic egg, embodymg the
luminary bodies. Purusha over lords the entire creation. He 15
greater than and apart from the created world. Then the earth
and the corporeal forms of bemngs came into existence.**

6. From the universal, adorable and all pervading over lord
were created, as a result of the cosmic oblation, all enjoyable
things.” He made aviaries and all animals wild or tame.

7. From the most adorable Lord of oblation arose the verses
of Rig Veda and Sam Veda. From Him were born the metres
of Atharva and Yajurveda.

8. From Him were born horses and amimals with two rows
of teéth. Cows too were born- of Him. And also goats and

sheep.

* N. B. Heaven denotes condition of existence and not a place.
**N. B. Purusha means the embodied spinit ( Colebrook )

Viraj means the aggregate of all lwing bemgs ( Sayan and
Mahidhar ), It means the universal spirit aminating “all
creation. , " .

Hiranyagarbha means the embriyo or germ of creation. Manu
calls 1t the mundane egg, the first formation giving birth
to the creation.
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9. The learned adore the Lord supreme the creator through

mind and 1n devotion. Sages of learning, wisdom and research
also worship Him.

10, While contemplating the universal Pursha, how do they
classfy Him : What is His mouth called : What are His arms 2
What arc His thighs : What are His feet called 2

11. In the social order personificd, the Brahman class, devoted
to learming, is hke the mouth, Rajanya, the martial class,
protecting the realm, 1s known as arms.  The Vaishyas engaged
n agriculture, commerce and amimal husbandry, are hike thighs.
The Shudra class, devoted to service, crafts and industrics, are
known and likened to the feet.

12. In the cosmic body of the Lord as it were, the moon 1s

likened to the mind; the sun as the cyes; the air and breath as
cars, and fire as mouth.

13. In the world constitution presumed as Lord personified,
the firmanent or atmospheric space 1s likened to the navel; the
bright celestial heaven is like head; the earth 15 hike feet; and the

quarters of space and heavenly bodics arc likened to cars of the
cosmic corporal

14. In the cosmuc sacrifice performed by Purusha as it were,
through the divine powers of nature, the spring 1s like the

clarificd butter, the summer is fuel and the autumn is the
matcerial offer of oblation,

15. In performmg sacrifice, the wisc men m contemplation,
bind Purusha. They fix seven himitation and thrice seven means

of fulfilment.«

16. Through sacrifice, wisemen adore the Lord adorable.
Sacrifice 15 their foremost duty. The great men attain bliss,
where the ancient and hberated souls abide.

* N.B Scven are their moral precepts, multiplied by three dispositions
or attributes of naturc ( Satva, Rajas, Tamas ).
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V. ODE TO IMMORTALITY ( ISHAVASYAM)
(Yajurveda - Clapter 40)

1. All this, whatever moves in the mowving world, 1s
cnveloped by God. Find your enjoyment in renunciation.
Do not covet what belongs to othets.

2. Performmg good acts i this woild, (and without desiring
their fruit), onc should wish to live for one hundred years.
If you do so, no acuon will adbere to you and bind you.
There is no other way to salvation.

r

N. B This means renunciation in action and not of action.
(A hfe of action without attachment alone frees onc from the
shackles of action, which usually result i cycles of births

and dcaths).

3. Demonic are the worlds, enveloped in blinding gloom and
ignorance. To them go after death the persons who kil thar
conscience

4. The spirit 1s unmoving. It 1s quicker than mund. It s
beyond the reach of senses.  Standing still yet 1t overstrips  all.
The all pervading air supports the acuvities of beings.

s- The supreme spint moves all, though 1t is by itself
motionless. It 1s far, yet ncar. It 1s within all, yet outside
everything too.

N. B. Soul 15 beyond the reach of scnses and the ignorant.
It is near and approachable by yogtes. God is mmmanent and
transcendant both. God is thus described by paradoxes, smce
He is beyond human thought and 1s subject to spiritual expe-
rience only. The Absolute cannot be conceived except by
negative. Heis Neti, ( notso, not so ). Cf. Brihadaranyak
upnishad.

6. He who sees all beings as hiving in God and who sces the
Almighty as pervading everything in the world, does not feel
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hatred for any one. The world lies in God and God prevails
mn everything.

7. When all beings are considered one with one’s oneself,
there can be no dcluston and sorrow to him, who realises such
onencss

8. God is all pervading, radant, bodiless, mvulnerable,
without sinews, pure and untouched by ewil. He is the sccr
everywhere and knows the workmng of our minds. He is
self-existent, He dispenses fruits of action to souls who
co-exist with Him from eternity. He has classified objects

according to their natures. He gives fruits of action according
to muerit.

9 Thosc who resort to ignorance enter mto deep darkness.
And those who delight into mere knowledge also go mto
greater darkness.

10 The result of 1ignorance 1s different from the result of

knowledge We have heard so from those who have explained
the secret to us.

11. He who realises the real 1. ¢. himself and also knows the
unreal 1. e. the material world 1. e. both together, 15 successful.
By removing the effects of the unreal, he crosscs death. And
through self~knowledge he enjoys salvation or bliss.

N B. Vidya stands for true knowledge, wisdom and
knowledge of the spirit.

Avidya means action without attachment and knowledge of
the material world.  Both arc essential.  Avidya 15 the means

to the end 1 e wvidya. Detached action discards fear from
death. Rught knowledge of self 15 bliss. L

L 4

o<
12. Those who resort to Prakriti ( matter )

fested and' undifferentiated aspect enter into deep darkness.

&
mn ity unmani-
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And those who dclight mn the manifest world go into still
greater darkness.

13. The result of devotion to unmanifest matter 1s different
from the result of devotion to manifest material world, We
have heard so from thosc who have cxplamed the sccret
to us.

14. He who understands the material world in  its
manifest and unmanifest aspects both together is successful. By
realising the nature of the manifest, hc crosses death. And by
realising the unmanifest he attains hife cternal.

N. B. Right knowledge of both sides 1s essential for the
spiritual bliss.

15. The facc of truth is covered with a golden disc ( of
material world). O Lord, pray remove the cover so that I may
see the truth.

16 The spint is not made of matter. (Anil). The soul
passes from one body into another. It is Vayu. The spirit is
immortal, while the body which 1s made of matter, ends in
ashes, O man, remember God. Remember Him for strength.
Remember your past deeds.

17. O Lord, you are sclf-effulgent, all Knowledge and
adorable. You are ommiscience. By good means and noble
path, pray lcad us through wise and praiseworthy actions and
prosperity, both temporal and spiritual. We pray you to keep
us aloof from the crooked ways of Iife, vices, and sins.
Repeatedly we adore you with the most humble submission
of prayers.

Vi. INVOCATION OF UNITY (Samgyan, Samgathan, Sukta)

(Rig Veda 10-191).

1. Almighty, sublime and bright Lord, you muster, mix and
unite everything w this world. You arc the creator, yours
1s the glory on earth. Pray help us to get riches and prosperity.
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Purport. God 1s the prime mover, uniter and creator. He 1s
the ideal of common purposc, unity and prosperity. He is
all pervading. May we go ahcad through combined cffort
and cooperation.

2. Go together. Speak together.  Be of good mind. Werk
likc your noble ancestors, who did duties so well.

Purport. United be your actions. Work together and well
Common and good be your speech and language Pure be your
mind. Your predecessors dischaiged duties so well. You

should do so likewsse.

Advance to your common goal. Recach a unammous
decision after an amicable discussion.  That will bring about
collective sccurrry.  Individual differences of views should
give place to the common 1deal of goodness. Do your duty
perfectly well.  Work with a cooperative spirit and  dsscipline.
Equality of trcatment, dilhigence and balance of Judgment
should guide your actions. Both mind and heart may be pure,
just and impartial.  Your mind, speech and action should be
homogenous. Follow the precepts of your worthy ancestors
m order to achieve natural solidarity, national language and
common culture. These three virtues are laid down m Rug.
Veda 1 13.9. Follow the advice of your elders and safeguard
your cultural heritage.

3. Umted be your resolution.  Your assembly be common.
Your mind may have onc aim.  Act with perseverence. I yoke
you 1n a umted resolution. I give you onc proper treatment
and wealth.

Purport. W, W. Wilson translates thus :

Common be the prayers of those assembled worshippers
Common be the acquirement.  Common be the purpose,
Associate be the desire. 1 repeat for you a common prayer.
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I offer for you  with a common oblation. Here is further
comment {

Common and united be your thoughts. In your association
ot assembly the aim should not be conflicting. Let your mnd
be grided by cooperation and co-ordmarion.  Let the purpose
of action be concentrated. The approach to the common goal
may be diverse, yet the purposc should be one. In thus theie
should not be a clash between an individual liberty of action
and the common good. Indviduahity should yield to and
merge m the common cause. Do your duty with a resolve
and wholcheartedly, with mutual tolerance, impartiality, and
equality of trcatment may be mcted out.  Your decision

should be balanced and equitable and umiformly apph-
cable without exceptions. The cabmet decision should

be unanimous. There may bec a collective thinking for a
common purpose. The principle of co existence should guide
you. Theite should be an equitable distribution of wealth. In
your socicty there should be no disparity of treatment. Every
one 1s to work to his capacity and get what he wants.

4. Let your purpose be common. Let your hearts be
united. May you work with one mind.
This will give you good power

Purport. Here 1s translation by W, W. Wilson ~ Common
be your mtention. Common be the wishes of your hearts.
Common be your thoughts. So that there may be a thorough
union among you.

Here 1s further comment .~

Let there be a collective aim for the society as a whole. In
this, personal difference should merge in thé common good
The hearts may be united with love, balance of judgment, fair
play and common cause. There should be proper use of power,
uniform, impaitial and just. The guiding prmciple of umty
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is collective spirtt, equality, uniformity, and good conscience.
This scrmon of umty forms the last and concluding hymn of
the Rig Veda (10-191) ‘
ODE TO MOTHERLAND (Prithivi Sukta)
(dtharva 12-1:) (1 to 63)
A summary extract of 63 verses 15 given below -

1 Truth, high and potent law, the order of umwerse and
sacrifice do uphold the carth

2. Let the earth be not overcrowded. Itis full to the
heights, floods and plains with plants possessing varied powers

3. May the mother carth, assign us foremost rank and
station. The earth provides food and corn lands. It produces
cows with milk that never fails in abundance.

4. The earth 1s varied home of birds, cows and horses.
May 1t give us luck and splendour.

s. The earth 1s store of treasurc, gold breasted. It 1s protec-
ted by good people who take ceaseless carc and never slumber.

6. Prithivi pours for us delicious nectar, and bedews us with
a flood of splendour. May she bestow upon us lustre and
grant us power in loftiest dominion,

i

7. On her waters flow day and night with never ceasmg
motion, may she with numerous streams pour milk to fecd us.
She is hke our mother,

8. O, Pruthivy, auspicious be thy wood lands, auspicious be
thy hills and snow clad mountains,
9. Indra, the sovercign guards us from damages. [ am the

.son of earth. Earth 1s my mother. Prajanya (rain cloud) s
my sire. She prospering may make us prosper.

10. Thine Prithivi are the five human races. The blessed
sun shines over them.

11 In concerts, may people give us blessings with honey
of discourse.
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12. Kind and gracious be the carth we tread “on. Sheis
mother of plants, herbs and all produce.

13. Make us shinc with the splendour of gold. Let no
man look on us with hatred. May carth grant us breath and
vital power.  Prithivi may give us lifc of long duration.

14. Earth gives fragrance, carried by growing herbs, plants
and waters.  They may make me sweet, let no man hate me.
May scent which enters thee make me sweet.

15. I have paid adoration to the gold breasted carth. We
will never reel upon the earth. Purified for our bodies flow
waters, We bring distress on hum, who would attack us.

16. Propitious unto me mn all my movements. Long asI
tread the ground, let me not stumble Let not my power of
viston fall. Do us no imjury, O carth, who furnishes bed

for all.

May thy summer, rains, autumn, winter, dewy frost and spring
ume day and night, pour out for us abundance.

17. Earth, on which the ancient sages sang, worshippers
with thar fervent zeal and sacrifice may be propitious May
mother earth give us oppulance. Men sing and dance” on her.
May she drive off our cnemies. May my country 1id me of
my foes. I pay homage to her. The castles on her are works
of gods. She bears treasure with stored up gold, gains and
riches.  She gives prosperity to us with love and favour.

18. The carth has folks of varied languages and diverse rites.
Pray pour on us streams of treasures like a never failing cow.
Bless us with gracious things. Kecp the devils afar from us.
Happily may we settle down 1n delightful dwelling places.

19. Now I am victorious. I am called the lord superior
on carth. I am triumphant, all over powerng conqueror
all round.
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20, In hamlets, in woodlands and assemblies we speak of

the glory of mother carth. I speak sweet things as honey,
and pcople love me. ;

21. Mild, gracious, sweet and odorous, the earth pours our
milk like nectar from her breasts. She is like a vessel that

contains population. She is Aditi, imperishable granter of
wish,

22. Let us have long Iife, be ever watchful tributary servants
of another land.

23. O mother, carth, pray set me happily in a sccure place.
Set me in glory and prosperity.

Vil. HYMN OF FAITH ( SHRADHA SUKTA)
. . s +(RigVeda10-151) 1 to 5

1. Agniis Rindled by Shraddha ( by faith ). By Shraddha
is the oblation offered, who is seated 1n the head of riches.

2. O Shraddha, grant the desire of the donor of the oblation,
grant the desire of him, who wishes to give. Grant the boon
I have mentioned to my sacrificers who solicit happiness.

3. As the gods had ‘faith in their fight with the Asuras

{(demons), so graut the boon, which has been asked for to our
sacrificers, who solicit happiness.

4. Gods, worshippers and those who are protected by Vayu
(vital airs), solicit Shraddha, They cherish Shraddha with
heartfelt devise, through faith a man acquires wealth.

5. We mvoke Shraddha at dawn and agam at midday and

also at the sctting of the sun. Inspire us 1n this world
with faith,

(Translation by H. H. Wilson)
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Vi, PRAYER FOR PROSPERITY-MORNING PRAYER. USHA SUKTA,
( Rig Veda 7-41)

1. At dawn let us pray Agni, the illustrious and omniscient
Lord. Let us adore Indra, the lord of prosperity and  bliss,
Let us Iift up our hearts to Mitra Varan, the blessed lord, who
is dear to us as our life breaths.  Let us worship Aswin, the
creator of the sun and the moon. Let us kneel down to Bhaga,
the lord worshipful. Let us glorify Lord Pushan, who supports
all, and Brihaspati, who is the protector of the universe and
repository of knowledge.  Glory be to God Soma, who is the
most sublime and all knowing guide. Let us devote ourselves
to Rudra, who is the chastiser of evil and dispenser of good.

N. B. God is remembered by His different names and  attri-
butes. Heis one, but his names and attributes are numerous—

2. At dawn we pray God the Almighty, who 15 victorious,
glorious and illustrious, We bow down to God who sustains
the sun. Glory be to God, who is omniscient supporter of all
and chastiser of evil,  The Lord of light enlightens cverything,
He 1s worthy of devotion.

3. O Lord, you arc the adorable creator and the guide
for the good.  You bestow prosperity and real bliss. Pray
give us divine wisdom aad shelter. Increase our royal
afflucnce with cows, horses and cattle.  May we have the
ideal men of cavalry,

4. At this hour and during good and happy day time, let
us exert ourselves to gather oursclves to gather power and
prosperity, O worshipful master, may we remain under the
wisc counsel of the learned throughout the day.

5. O God you are glorious and worshipful. We devotees
of the divine, may attain glory. O, Lord, all people pay

homage to you. May you ever remain our guiding becaon
light and Jeader.
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IX PURITY OF MIND - EVENING PRAYER
( Yajurveda 34) [1-6

1. Mind is possessed of divine qualities and power. Mind
is a subtle means of the sclf. During wakng hours, 1t covers
great distances and reaches far off regions. It transcends the
scales of time and space. During drcams also 1t behaves
likewise in the mner self. It cnters and concentrates in the
mner sheath with restless energy. It travels very fast, It is
light of light, It travels very fast. It travels faster than the
light. It inspires and directs the senses. It enlightens the ob-
jects of our senses. It 15 a unique power. May my mind be
always purc and full of bhssful 1deas. May 1t be full of
noblest aspirations.

2 With the help of mind, men of selfless and noble dceds,
men of learning and .sages excrcising self control, perform
duttes without attachment, for public good and to attain sclf
realisation. Mind is a wonderful nner centre and guide of
senses. Let my mund be always full of bhssful ideas and
aspirations.

3 Mind is an mstrument of acquiring knowledge. It 1s a
means of consciousness and retenttve memory, It holds on
courage and firmness. In hving beings, mind 1s like an eternal
hght.  Without 1ts help nothing can be achieved. May that
mind of mine be full of auspicious resolve, blissful 1deas and
aspirations.

4. The mind, which accompanying the immortal soul, com-
prchends and stores all the impressions of the past, present and
future. With the help of the mind, the seven entutics of
sacrifice, the senses, the soul accomplishes all oblations and
good decds, May that mind be full of noblest mtentions,
auspicious resolve, blissful 1deas and aspirations

s. Tn mund is stored the three branches of vedas relating to
knowledgz, action and devotion 1n the same manner as the
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spokes remam fixed with the fulcrum of a chariot. Al know-
ledge and impressions of living beings remain permeated and

stored m the mind. Let that my mind be full of blissful
ideas.

s

6. Mind 1s like a good chariotccr. Just as a chariotcer
drives horses with reins, m the same way, the mmd, leads men
through various ways. It is immune from decay and old age.
It 15 restive and swift.  May that mind of mine be moved by
the noblest of motives.

X. CALL OF SOCIALISM AND GOOD BEHAVIOUR
(SAMANASYV SUKTA )
( Atharva 3-30)

I. Have noble heart, compassions and fellow feelings.  Feel
no cnvy or hatred. Love cach other in the way a cow does
her new born calf

2. A son should obey his father.  He shall be of good heart
and treat well his mother.  Let a wife be well-behaved with a
swect and peaceful speech.

3. No brother should envy his brother A sister should
not feel zealous of sister. Let all men of one mund, act
unitedly and speak with a blessed tonguc.

4. Learned men with good manners face no opposition,

They do not cause hatred.  In homes such sublime knowledge
and noble feeling may prevail,

5. Respect your elders.  Be men of wisdom and thought
Resolve to achieve success. Follow onc lead. Do not part
with each other. Do not create opposition. Talk gently and
go ahead. Follow the line of action with pure mind.

6. Eat and drink together and 1n common  With a commion

bond, you are bound. Worship Lord by gathering round just as
the spokes round the namec of a chariot.
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7. Keep before you the noble name of special service. Show
tespect to others,  With a pure mind advance in’ hife. Eat

and drnk together. Be of good cheer like the learned men of
truth and principles, ‘

[ »]
X{. MENTAL CIRCUMAMBULATION { MANSA PARIKRAMA )
Atharva 3-27
I. Agni, Lord of light and wisdom pervades in our front,
the direction of advance. He is the bondless and free sovereign.
The sun’s rays shower Iife. The lcarned seers, steer us to our
goal. We bow down to Him as saviour. We submit to His
protection. We appreciate His helpful means, At the disposal
of the Lord, we place him who hates us or whomever we hate.
God 1s the dispenser of impartial justice. May our Iife be
non-violent and without malice.

2. God of prosperity and power, Indra pervades on our
nght. He removes our prde and saves us from evil and
crooked path, when we go astray under the influence of power
and prosperity. Self restraint and control over evil tendencies
of affluence saves us from degradation. . Wise men and elders
mspire and guide us to our goal of hife.

We bow down to the overlord. We submut to His pro-
tectton. We adore the seers and elders. We appreciate
all these viz , the aim, the ideal, the helpers, and the means.

At the disposal of God we place him who hates us or
whomever we hate. God 1s the dispenser of impartial justice.
3. God Varuna (the sovereign Lord) pervades on our back.

The direction to our back represents an 1deal of renunciation
and disinterestedness 1n wordly power and possession.

At this stage we set our backs on the world. God Varuna
is worthy of our choice. He 1s the 1deal of divine qualities
which we imbibe. God Varuna 1s ever vigilent, and all
knowmg He protects us from thosc who lie m ambush to
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attack us. In renunciation we treat the wordly pleasures like
dreadful seipants or poison. In this task the wise sages with
control over senses and self, protect us and guide us to the goal.

We appreciate the aim, the 1deal, the helpers and the means.
We bow down to God. We submit to His protection. We
adore the seers of self control. And we appreciate the means,
At the disposal of God we place hum, who hates us or whom
ever we hate. God is the dispenser of impartial justice.

4. Lord Soma, who is God of peace pervades on our left
The left side represents our ideal of perfect peace. Soma
bestows peace of mind coming from the scif. The soul reaches
Soma, the depository of peace. In this task the wise seers who
have attained self realisation protect and gwde us to our
spiritual goal

We appreciate the aim, the ideal, the helpers and the means.
We bow down to God. 'We subnut to the powers of Soma.
We adore the yogies, We appreciate the mecans, At the
disposal of God we place him who hates us and whomever we
hate. God is the dispenser of 1mpartial justice,

5. The direction underneath 1s the side of stability and
support. It 1s pervaded by Lord Vishnu. Vishnu has created
this strange and diverse world. God Vishnu 1s the supporter
of all.  Men of selfless action mspire us to our goal. The
progressive people live for others. They are like trees and
creepers which rise up from the roots upwards 1. e from
humble begmning. They do good to others without a motive
of compensation. Such men guide us to our goal.

We bow down to God. We submut to his power. We
adore the men of progress. We appreciate all these mcans. At
the disposal of God we place him who hates us and whomever
we hate.  God 15 the dispenser of impartial justice,
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6. The dircction above us is pervaded- by Lord Brohaspat,
the great God.  He is our overlord and ideai m the supreme
bliss;  His pure and divine light protects us. Both the progress
to and the safeguard of achicvements help us on. The bene-
volent sages shower good on us and guide us to our goal.

We bow to God. We submit to His power. We .adore
the benevolent seers.  We aporeciate all these means, At the
disposal of God, we place him who hates us or whomever
we hate.  God 1s the dispenser of impartial justice.

Xl BENEDICTORY SELECTIONS

1. Rig Veda 1.1.9 May He provide us with bencficial
things, comforts and wisdom. For our welfare may He be
accesstble to us and give us light

2. Rig Vedu 5 51.15 Like the sun and the moon, we may
always regularly, unswearingly and peacefully, follow the path
of duty. May we move m the society of the learned, who are
non-violent and chantable.

3. Rig Veda 7.35.15 The worthy sages, who are honoured
by scholars of divine leaining, those who associate with persons
of decp thinking and devouon, those who frec from the
wordly attachment, and those who are well versed in the
cternal, basic principles and truths, may deliver to us their
highly mnstructive and bhssful sermons and benedictions. O
learned worthies, do protect us aiways by peaceful means

4. Rig Veda "0.63.3 You should appreciate, honour and
support men of hight, for whom the mother carth provides
wholesome food, sweet water and milk; over whom the vapour
laden clouds shower rain bike nectar.  Blessed are you if you
revere the celebates who are lustrous and vigorous with great
personality, noble achicvement and deep learning.

s. Rig Veda 10-63-4 Blessed you be with the worthy
sages who arc public spirited and altert, who reach spiritual
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heights by devotion. They are men of grand personality,
divine knowledge, farsight and sinless life. They reach the
abode of divinity.

6. Rig Veda 10-63-5 The sages shine in their own glory.
Ever progressive and ready to associate with noble actions,
they live m light and fame. The scers of celebacy and wisdom
are away from crooked actions. All honour to them. We
imbibe their infallible sermons. May we revere them with
well chosen words. May they bless us.

7. Rig Veda 10-63-7 Men of action offer oblations.
They are masters of eternal wisdom. The Aditya sages are
of the highest order They are noted for austerity and celebacy.
They mnfuse the spirit of fearlessness. They give shelter, comfort
and bhiss. For virtue and weal they make our path casy.

8. Rig Veda 10-63-8 Men of wisdom and advanced know-
ledge govern the world, movable and immovable. May they
save us from sins, physical and mental. Blessed we be with
their protection.

9. Rig Veda 10-63-10. TFake to an ideal life. Let our
life or the Govt, possess the qualitics of a ship. It may
protect us from evil. It may provide shelter. Let it be full
of light, and frec from sins. Well planned and confortable, 1t
should be defensive; Imperishable safe and unvulnerable, let
it run under the expert direction of rovers and leaders.

‘10. Rig Veda 10-63-11. Secers of world fame, please
guide and instruct us. Pray save us from degradation, panful

and dest ructive. We call upon men to listen to your divine
message.

11. Rig Veda 10-63-13. Tlustrious men of learning, wise
and experienced have noble life devoted to others. He who
associates with them gets 1id of ewils” and goes ahead. He
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pursuss the path of duty and gets prosperity. good following
and kinsmen.

12. Rig Veda 10-63-14. O, Lord, may we ascend the
spinitual chariot, the car of prayer. The 1llustrious and learned,
wise and powerful, take care and advance on this chariot In
prosperity and adversity, in peace and war, they guard tis’
treasure. Prayer at every morn is their asset. The charot
is non violent and safe. Devotion will carry you to your goal.

13. Yajurveda 1-1. For desitable things we approach you.
O Lord, you are all pervading and all powerful. Essence and
guiding light of vital airs and inner senses, you are. May lord
of creation mspire people to selfless sacrifices Do not kill cows.
Rear fine breeds of them. The ruler’s share be set apart.
May people be free from discases and fatal maladies like
consumption. Let no thieves and sinful exploiters over-power
the people. Let the protector of cows have plenty of cattle
wealth, well protected.

14 Yajur Veda 25. 14, May our oblations and noble
deeds, be performed for promotion of knowledge and power.
The good actions may be continuous and peaceful, blissful and
admirable. The learned guardians, vigilant and long lived
may remain in our midst for social advance.

15. Yajurveda 25. 15, May we obtan high and beneficial
knowledge from the seers of simplicity and piety. May
the liberal minded sages confer on us their wisdom. May we
promote contact with the learned. The learned know the art
of living. May they help us n extending our span of life.

16. Yajurveda 25. 19. God who is the illustrious source
of wisdom may bless us, He is glorious He lstens to our
prayer. He is the most charitable, all knowing, all sustaiming,
all powerful, indivisible and eternal. He is the source of bliss.
May He bless us with the spintual happiness.
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17. Yajurveda 25. 21.  With cars hear only what 1s good.
With cyes sec what is auspicious. Have strong body and
enjoy good health. Let us then devote to God, and obey
His laws. Attain full age which 1s enjoyed by the lcarned
and fixed for mankmd.

18. Rigveda 7. 35. 2. Our prosperity may be auspicious.
Let seimons and  instruction be blissful.  May intellect admini-
stration and the atmosphere be peaceful. The wealth may
bring peacc and contentmen:. The noble hearted ruler may
afford truthful guidance. May the popular dispenser of justice
have Ligh regulation of securing peace.

19. Rig Veda 7. 5.5 The sky and the earth may be peaccful.
The etherial region may bring tranquility.  The medicinal hebs
and trees of forests be healthful.  The mughty muster of the
planctary system be generous,

20. Rig Veda 7 35.8 The rising of the glorious sun  may
be auspicious. The four quarters may be harmless.  The
highlands be free from volcanoic eruptions.  The flow of rivers
and subsoil watcrs may be bencficial.

21. Rig Veda 3.7.9 The lcarned and pious people may
mspire peace. The learned mother may bless us.  May men of
light give us proper light and guwidance. The All pervading
Lord may shower peace on us. May perfect pcace be m store

for us. Let the cntire atmosphere be quict, peaceful and
harmless. '

22, Yajurveda 35.10 < May the winds blow gently and
bring us pecace and comfort. The sun may ‘shine to bring
good health, pcace and ramn;  The thundering clouds, saturated
with water vapour may bring down beneficial ample and
timely rains, .
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23. Atharva 19.155 May the atmosphere above us be
without any causc of fear. The bright regions and the earth
may give us no causc of anxiety. We may entertain no fear
from any quarter, from behind, front, above or below

24. Atharva 19.15.6 We may not fear our friends, We
may not fear our foes. Let us be free from fear of the past,
the future and things known and unknown. No fear be m

night, or day. May all our directions, all our hopes, amd
desires be without fear.

25. Yajurveda 36-17 May the bright regions be conducive
to peace. May the etherial 1egions be calm  May peace prevail
on earth. May waters be calm. The herbs may give useful
service. The trees may bear. dq}igjgus fruits. The lcarncd and
all means may provide for our “Comifortss+ May.our.food,
knowledge and the blissful lord.give ps bliss. Let. there. be peace
everywhere. The peace itsclf may be the 1dcal and real one.
It'may-bring us peace of mind. We may attain the lasting and
perfect peace both here and hereafter.

¢ X111 GAYATRI—-THE HOLY VERSE
(Yajurveda 36-3)

The name of Almighty is OM. God is the protector of all.
He 15 cxistence personified, life of all Iife and supporter of all
He 1s Bhoo.

He is ight of all light, all pervading, repositor of all know-
ledge and repeller of evil.  He is (Bhuval).

He 15 bliss personified. He 1s Swal.
He is the illustrious creator (Savita). .
He 1s the best of all and worthy of 1dorano;f‘j‘f/'afenya§n )2

He is the most illustrious d1v1mty that’ {Sésfows 9,11
prosperity.  He 1s the divine spinitual 1ustx:c ( Bhai gﬁh ), ,yihmh

’ v 2T
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dispels ignorance and evil.
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May we'meditate upon and imbibe God’s best, pure and
divine lustre and attributes by means of the holy communion,
Thus alone will our intellect, understanding and perception
receive a proper guidance and true light.

Note:~ A constant repetition and meditation of this verse
leads to yoga or realisation of spiritual light and bliss beyond |
description, This 15 a practical royal road to salvation here
and hereafter, The sages have a unanimous consensus of
opmion on this point,
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